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ABSTRACT

This study focuses on Creation Myths and its Cultural Significance among the Gbagyi

People of Abuja, Nigeria. The Gbagyi people, an indigenous ethnic group in Abuja, have

a rich cultural heritage that is deeply rooted in their creation myths. These myths, which

have been passed down through generations provide a fascinating insight into the Gbagyi

people's understanding of the world and shaping the community's values, traditions and

worldview. Explaining the creation of the world, origin of humanity, the roles of gods

and goddesses in shaping the universe. These myths served as integral parts of the

Gbagyis culture, and often have been used to teach moral lessons, explain natural

phenomena, and provide guidance on how to live in harmony with each other and the

environment.

The study employs both historical, phenomenological and personal interview. Part of the

findings is that the Gbagyi creation myths emphasizes the importance of living in

harmony with the environment and taking care of their natural resources but truncated by

urbanization and globalization through the neglects if traditional practices that promotes

spirituality.
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However, the study recommends that there is need to learn from the past and preserve the

cultural heritage that reflects the spiritual beliefs and traditional practices of the Gbagyi

people.
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CHAPTER ONE

1.0 INTRODUCTION

1.1. Background to the Study

Creation myths are stories that seek to explain and give a history of the creation

and existence of a particular people in terms of their culture. It is a symbolic narrative of

the beginning of the world as understood by a particular community (Long, 2024). It is

however safe to say that there is no human race or people who are recognized as part of

the human race in the continent of Africa and beyond without Creational Myths and

stories behind their creation and existence. These stories have been passed down orally

from one generation to another. The term "myth" is popularly used to describe stories that

are not objectively true, the identification of a narrative as a myth can be highly

controversial. However, scholars have given a more concise definition to the word.

According to Eliade (1973), it is a story that recounts sacred history; it describes an

event that occurred in primordial time, the fabled "beginning." Myth educates us about

the actions of Supernatural Beings and how reality came to be, particularly the Cosmos.

While Honko (2003), defines myth as a story of the gods, a religious account of the

beginning of the world, creation, fundamental events, and the exemplary deeds of the

gods as a result of which the world, nature, and culture were created together with all of

their parts and given their order, which still exists. A myth conveys and validates

society's religious beliefs and standards, gives a model of behavior to be emulated, attests
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to the efficacy of ritual in achieving its practical goals, and establishes the holiness of the

cult. Moreso Losada(2022) defines myth as a functional, symbolic, and thematic account

of one or more extraordinary events with a transcendent, sacred, and supernatural referent

that, in theory, is not based on historical evidence and alludes to an absolute cosmogony

or eschatology, whether individual or collective. On the other hand, Tylor (1971) defines

culture as a comprehensive system that includes knowledge, belief, art, morals, law,

conventions, and any other capacities and habits acquired by a person as a member of a

society or group. The Cambridge English Dictionary defines culture as "the way of life,

especially the general customs and beliefs, of a particular group of people at a particular

time."

According to Georg (1971), culture refers to the cultivation of individuals through

the agency of external forms which have been objectified in the course of history. In the

sociological sense, culture can be described as the collective thought, behaviour and

material possessions that form a people's way of life which includes their beliefs on

creation and traditions. The Gbari or Gbagyi is an ethnic group found predominantly in

Central Nigeria with an estimated population of 12 million spread in four states,

including Abuja, and located in thirty local government areas. It is also the name of their

language. Members of the ethnic group speak two dialects. While speakers of the dialects

were loosely called Gwari by both the Hausa Fulani and Europeans during pre-colonial

Nigeria they prefer to be known as Gbagyi/Gbari. They live in the Niger, the Federal



14

Capital Territory - Abuja, and Kaduna State.They are also found in Nasarawa central

Nigeria Area. Gbagyi/Gbari is one of the most populated ethnic groups in the middle belt

and indigenous in the Federal Capital Territory of Nigeria, Morgan (1984). This means

Gbagyi people are the bonafide owners of the Nigerian capital city, Abuja, Chigudu

(2008). The majority of the Gbagyi people are adherents of Christianity while the

minority are either Muslims or traditional worshippers. Cosmogonic myth refer to the

process through which the world is centered and given a definite for within the while of

reality. It is a symbolic narrative of the beginning of the world as understood by a

particular community. The primordial structure of culture and the expression of the

developing forms and styles of cultural life, from which diverse and distinct forms of

culture arise, are found in the initial ordering of the world through the cosmogonic myth.

Creation myths addresses questions deeply meaningful to the society that shares them,

revealing their central worldview and the framework for the self-identity of the culture

and individual in a universal context ( Long,2005). Though these myths are peculiar to

different cultures, they are all tied to keeping the legacy and cultural heritage of a people.

Every society has at some time or the other, possessed within itself myths and these

myths have culturally influenced their belief system. Most importantly among the Gbagyi

people of Abuja, myths have been a crucial part of a their culture, relating to their

lifestyle which encompasses their method of worship, mode of dressing, system of belief

and heritage. The overall cultural significance of myth on the Gbagyis is that, it has



15

helped Ito Igive Ilife Iand Iexistence Ito Itheir Iculture Iin Ia Iworld Ithat Itells Iits

Iexistence Ieven Iwith Imyth. ITherefore, Ithe Istudy Iintends Ito Iexamine ICreation

IMyths Iand Iits ICultural ISignificance Ion Ithe IGbagyi IPeople Iof IAbuja.

1.2. IStatement Iof Ithe IProblem

The IGbagyi Ipeople Ihave Ia Iunique Icreation Imyth Ithat Iexplains Ithe Iorigin

Iof Ithe Iworld, Ithe Icreation Iof Ihumanity, Iand Iad Ithe Irole Iof Ithe Igods Iand

Igoddesses Iin Ishaping Ithe Iuniverse. IThis Imyth Ihas Ibeen Ipassed Idown Ithrough

Igenerations, Iproviding Ia Isense Iof Iidentity, Icommunity Iand Icultural Iheritage.

IHowever, Iwith Ithe Iincreasing Iinfluence Iof Imodernization, Iurbanization Iand

Iglobalization, Ithe IGbagyi Ipeople Iare Ifacing Isignificant Ichallenges Iin Ipreserving

Itheir Icultural Iheritage Iand Itraditional Ipractices.

1.3 IAim Iand IObjectives Iof Ithe IStudy

The Iaim Iof Ithis Iresearch Iis Ito Ibring Ito Ilimelight ICreation Imyth Iamong

Ithe IGbagyi Ipeople Ias Iwell Ias Istating Iexplicitly Iits ICultural IImplications Ion

Ithem Iwith Ithe Ifollowing Iobjectives:

1. How Ido Ithe IGbagyis Iview Icreation Imyths?

2. What Iare Ithe Isocio-cultural Isignificance Iof I Imyths Ion Ithe IGbgayis?

3. How Idoes Icreation Imyth Iinfluence Ithe Iworldview, Ispiritual Ibelief Iand Icultural

Ivalues Iof Ithe IGbagyi/Gbari Ipeople?
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1.4 ISignificance Iof Ithe IStudy

The Istudy Iprovides Ian Iin-depth Iunderstanding Iof Ithe Icreation Imyths Iand

Icultural Ipractices Iof Ithe IGbagyi Ipeople. IIt Ihighlights Ithe Iimportance Iof

Ipreserving Icultural Iheritage Iand Itraditional Ipractices Iin Ithe Iface Iof

Imodernization Iand Iglobalization. IIt Icontributes Ito Ithe Ibody Iof Iknowledge Ion

Icultural Isignificance Iof Icreation Imyths Iin Iindigenous Icommunities.

1.5 IScope Iand ILimitation Iof Ithe IStudy

The Istudy Icovers Ithe IGbagyi/Gbari Ipeople Ias Ian Iindigenous Iethnic Igroup

Iin IAbuja, INigeria. IA Ihistorical Isurvey Iranging Ifrom I2015- I2020. I

1.6 IResearch IMethodology

The Iresearch Iemploys Ihistorical, Iphenomenological Iand Ipersonal Iinterview

Imethods Ithrough Ithe Iuse Iof Iquestionnaire Iadministered Ito Irespondents.

1.7 I IDivision Iof IWork

This Iwork Iis Idivided Iinto Ifive Ichapters. IChapter IOne Iintroduces Ithe Itopic

Iand Igives Ia Ihighlight Iof Ithe Iresearcher's Iintention Ito Ithe Ireaders Iin Iits

Ibackground Ito Ithe Istudy. IChapter ITwo Icentres Ion Iliterature Ireview Iwhere Ibooks

Iwritten Iby Iother Iauthors Irelating Ito Ithe Iresearchers Iare Ireviewed. IIn IChapter

IThree, Ithe Iresearcher Ifocuses Ion Ithe Imain Istudy Iby Igiving Ia Ibreakdown Iof Ithe

IGbagyi/Gbari Ipeople Iand Ithe Iplace Ithey Ioccupy Ias Iindigenes Iof IAbuja. IChapter
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IFour Ifocuses Ion Ifindings Ifrom Ithe Istudy. IThe Iresearch Iis Ibrought Ito Ia Iwrap Iin

IChapter IFive Iwith Iits Isummary, Ievaluation, Iconclusion Iand Irecommendations.

1.8 IOperational IDefinition Iof ITerms

The Ifollowing Iare Idefinitions Iof Ikey Iwords Iin Ithe Iresearch:

 Creation I- IIt Iis Ithe Iact Iof Imaking Ior Iproducing Isomething Ithat Idid Inot

Iexist Ibefore, Ithe Iact Iof Icreating Isomething. IAlso, Iit Iis Ithe Ibringing Iinto

Iexistence Iof Ithe Iuniverse Iespecially Iwhen Iregarded Ias Ian Iact Iof IGod.

 Creation Imyth I- IA Isymbolic Iaccount Iof Ithe Icreation Iof Ithe Iworld/universe

Iin Ia Iparticular Iculture; Ioften Iinvolving Ia Icreator Ideity. IAccording Ito

IWomack I( I2005), Icreation Imyths Iare Isymbolic Istories Idescribing Ihow Ithe

Iuniverse Iand Iits Iinhabitants Icame Ito Ibe. ICreation Imyths Idevelop Ithrough

Ioral Itraditions Iand Itherefore Itypically Ihave Imultiple Iversions.

 Culture I- IAccording Ito ITylor I(1971), Iculture Iis Ithat Icomplex Iwhole Iwhich

Iincludes Iknowledge, Ibelief, Iart, Imorals, Ilaw, Icustom, Iand Iany Iother

Icapabilities Iand Ihabits Iacquired Iby Iman Ias Ia Imember Iof Isociety.

 Cultural-significance I- IThis Irefers Ito Ithe Ieffects Ithat Ia Ipolicy, Iaction, Ievent

Ior Imovement Ihave Ion Ia Iparticular Iculture.

 Heritage I- IThis Iis Ithe Itradition, Iachievements, Ibeliefs, Ietc; Ithat Iare Ipart Iof

Ithe Ihistory Iof Ia Igroup Ior Ination. IIt Iis Ialso Ithe Ilegacy Iof Ia Ipeople, Iculture

Iand Ienvironment Iinherited Ifrom Ithe Ipast.
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 History I- IHistory Iis Iinquiry; Iknowledge Iacquired Iby Iinvestigation. IIt Iis Ithe

Isystematic Istudy Iand Idocumentation Iof Ihuman Ipast.

 Indigenes I- IIndigenes Iare Ipeople Iwho Ican Itrace Itheir Iroots Iback Ito Ithe

Icommunity Iwho Ioriginally Isettled Iin Ia Igiven Ilocation I

 Indigenous I- IIndigenous I(people) Iare Idistinct Isocial Iand Icultural Igroups Ithat

Ishare Icollective Iancestral Ities Ito Ithe Ilands Iand Inatural Iresources Iwhere Ithey

Ilive, Ioccupy Ior Ifrom Iwhich Ithey Ihave Ibeen Idisplaced.

 Myth I- IA Itraditional Istory Iwhich Iembodies Ia Ibelief Iregarding Isome Ifact Ior

Iphenomenon Iof Iexperience, Iand Iin Iwhich Ioften Ithe Iforces Iof Inature Iand Iof

Ithe Isoul Iare Ipersonified; Ia Isacred Inarrative Iregarding Ia Igod, Ia Ihero, Ithe

Iorigin Iof Ithe Iworld Ior Iof Ia Ipeople, Iand Iothers. IMyths Inarrates Ia Isacred

Ihistory, Iit Irelates Ian Ievent Ithat Itook Iplace Iin Iprimordial Itime, Ithe Ifabled

Itime Iof Ithe I"beginnings" I(Eliade, I1973).

 Origin I- IThis Iis Ithe Ipoint Ior Iplace Iwhere Isomething Ibegins Ior Iis Icreated;

Ithe Isource Ior Icause Iof Isomething.
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CHAPTER ITWO

2.0 I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I I

ILITERATURE IREVIEW

This Ichapter Ideals Iwith Irelated Ireview Iof Iliteratures. IThese Iare Ias Ifollows:

IConceptual Iframework, ITheoretical Iframework Iand ISummary Iof ILiteratures. IThe

Iconceptual Iframework Ientails Ithe Iconcept Iof Imyths, Icreation Imyths Iand Ithe

Iconcept Iof Iculture. IIt Ialso Ifocuses Ion Icreation Imyths Iand Icultural Ipractices.

2.1. IThe IConcept Iof IMyth

In Igeneral, Ia Imyth Iis Ia Istory Ithat Ihas Iits Iroots Iin Ia Ipeople's Ihistory Iand

Iis Ibelieved Ito Ibe Itrue. IAccording Ito IAlagoa I(1978), Ithey Iare Ihistorical Ifacts

Ithat Iare Ipassed Idown Iorally Ithrough Icustoms Iunique Ito Ieach Icommunity.

IHowever, Iin Ithe Istudy Iof Ireligion, Iit Iis Icrucial Ito Idistinguish Ibetween Imyths

Iand Istories Ithat Iare Isimply Iuntrue I(Bolle, I2017). IMyths Iare Istories Ithat Idescribe

Ifantastic Ievents Iwithout Iany Iattempt Ito Iprove Ithem, Iso Ithey Iare Isometimes

Itaken Ito Ibe Istories Iwithout Iany Ifactual Ibasis. IThe Iword Ihas Ibecome

Isynonymous Iwith Ifalsehood Ior, Iat Ibest, Imisconception. IAlso, I Ithe IEncyclopedia

IBritannica Idefines Imyth Ias Ia Istory Ithat Ihas Ibeen Ipassed Idown Iorally Ifrom Iour

Iancestors Iand Ithat Iexplains Ireality, Iideas, Iand Ibeliefs. IIt Ialso Iserves Ias Ian

Iexplanation Iof Inature Iand Ievents, Iincluding Icreation, Ithe Iorigin Iof Ithe Iworld

Iand Ithe Ihistory Iof Ia Ipeople. IAccording Ito Ithe ICambridge IInternational
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IDictionary, Iit Iis Ian Iancient Istory Ior Iset Iof Istories, Iexplaining Ithe Iearly Ihistory

Iof Ia Igroup Iof Ipeople Ior Iabout Inatural Ievents Iand Ifacts. IAccording Ito IErich

I(1985), Imyth Iis Ia Imessage Ifrom Iourselves Ito Iourselves, Ia Isecret Ilanguage

Iwhich I Ius Ito Itreat Ithe Iinner Ias Iif Ian Iouter Ievent, IBolle, I(2017), Istates Ithat

Imyth Iis Ia Isymbolic Istory, Iusually Iof Iunknown Iorigin Iand Iat Ileast Ipartially

Itraditional, Ithat Iis Iclosely Irelated Ito Ireligious Ibelief Iand Iclaims Ito Irelate Ireal-

life Ioccurrences. IIt Ishould Inot Ibe Iconfused Iwith Isymbolic Iplaces Ior Iitems

I(temples, Iicons) Ior Isymbolic Ibehaviour I(cult, Iritual). IMyths Iare Ilengthy Istories

Iabout Igods Ior Isuperhuman Icreatures Iwho I Iin Iexceptional Isituations Iover Ian

Iundefined Iperiod Iof Itime Iand Iare Ibelieved Ito Iexist Iindependently Iof Ipeople's

Ieveryday Iexperiences I(Bolle, I I2017).

Furthermore, Ia Imyth Iis Ia Inarrative Iprojection Iof Ia Igiven Icultural Igroup's

Isense Iof Iits Isacred Ipast Iand Iits Isignificant Irelationship Iwith Ithe Ideeper Ipowers

Iof Ithe Isurrounding Iwork Iand Iuniverse. IIt Iis Ia Iprotuberance Iof Ian Iaspect Iof Ia

Iculture's Isoul I(Leeming, I2004). IMyths Iare Ia Ipart Iof Iour Icollective Iliving Iand Ia

Iforce Iin Idaily Ilife, Inot Ijust Iancient Iartifacts. IPeople Iare Iconstantly Irevising Iand

Icreating Inew Imyths Iin Iorder Ito Imake Isense Iof Ichaotic Iand Iunpleasant

Imemories Iand Iprovide Imeaning Ito Itheir Ilives Iand Isocieties. IThese Ilife

Iexperiences Iare Itold Iin Ia Inew Iway, Ioffering Ia Iunique Iviewpoint Ion Ihow

Itradition Iand Imemory Iare Iconstantly Irewritten Iin Iorder Ito Imake Isense Iof Ithe
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Ipast Ifrom Ithe Ipresent. IMyths Iare Ibroad Isymbolic Iimages Ithat Icontain Inot Ionly

Ithe Ireal Iworld Ibut Ialso Ithe Iideal Iworld, Ithe Iworld Iof Ihope, Iin Iwhich Ithe Itribal

Igroup's Ikey Iobjectives Iare Irepresented. IMyths Iwere Ithe Ifirst Iattempts Ito Iexplain

Ithe Ilaws Iof Ithe Iuniverse. IAccording Ito IKaren I(2005), Imyths Iprovide Ia Isense Iof

Imeaning Iand Ivalue Ito Ilife, Idespite Ithe Ifact Ithat Ihumans Iare Iprone Ito Idespair.

IMyth Iis Iabout Ithe Iunknown; Iit Iis Iabout Ithat Ifor Iwhich Iinitially Iwe Ihave Ino

Iwords. IMyth Itherefore Ilooks Iinto Ithe Iheart Iof Ia Igreat Isilence. IThe Imyths Igave

Iexplicit Ishape Iand Iform Ito Ia Ireality Ithat Ipeople Isensed Iintuitively. IThey Itold

Ithem Ihow Ithe Igods Ibehaved, Inot Iout Iof Iidle Icuriosity Ior Ibecause Ithese Itales

Iwere Ientertaining, Ibut Ito Ienable Imen Iand Iwomen Ito Iimitate Ithese Ipowerful

Ibeings Iand Iexperience Idivinity Ithemselves. IIt Ihelped Ipeople Ito Ifind Itheir Iplace

Iin Ithe Iworld Iand Itheir Itrue Iorientation. IWe Iall Iwant Ito Iknow Iwhere Iwe Icame

Ifrom, Ibut Ibecause Iour Iearliest Ibeginnings Iare Ilost Iin Ithe Imists Iof Ipre-history,

Iwe Ihave Icreated Imyths Iabout Iour Iforefathers Ithat Iare Inot Ihistorical Ibut Ihelp Ito

Iexplain Icurrent Iattitudes Iabout Iour Ienvironment, Ineighbours, Iand Icustoms. IWe

Ialso Iwant Ito Iknow Iwhere Iwe Iare Iheading, Itherefore Iwe Icreated Istories Iabout Ia

Iposthumous Iexistence. IAnd Iwe Iwish Ito Iexplain Ithose Iwonderful Itimes Iin Iwhich

Iwe Iappear Ito Ibe Itransported Iabove Iour Ieveryday Iproblems. IToday, Ithe Iterm

I'myth' Iis Icommonly Iused Ito Idenote Isomething Ithat Iis Ijust Inot Itrue. IWhen Iwe

Ihear Istories Iabout Igods Iwandering Ithe Iearth, Idead Iindividuals Iemerging Ifrom
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Igraves, Ior Iseas Imiraculously Iparting Ito Iallow Ia Ifavoured Ipeople Ito Iflee Ifrom

Itheir Ifoes, Iwe Idismiss Ithem Ias Iunbelievable Iand Imanifestly Ifalse. IIn Ithe Iwords

Iof ILosev, Ihe Iasserts Ithat Imyth Iis Ilife Iitself. IFor Ia Imythical Isubject, Ithis Iis Ia

Itrue Ilife Iwith Iall Iits Ihopes Iand Ifears, Iexpectations Iand Idespair, Iwith Iall Iits Ireal

Ieveryday Ilife Iand Iself-interest. IMyth Iis Inot Ian Iideal Ibeing, Ibut Ia Ivital Ibodily

Ireality. IAs ILosev I(2008) Iemphasizes, Imyth Iis Inot Ia Ifiction, Ifairy Itale, Ibut Iit Iis

Ia Icategory Iof Iour Ibeing Iand Iconsciousness Ithat Ihas Iits Iown Istrict Istructure Iand

Ilogic. IClosely Irelated Ito Imyth Iis Imythology. IThe Iterm Imythology Imeans Iboth

Ithe Istudy Iof Ithe Imythological Inarratives Ithemselves Iand Itheir Ideep Imeanings

Iassociated Iwith Ia Iparticular Ireligious Itradition. IDuring Ithe Iearly Istages Iof Isocial

Idevelopment, Imythology Iwas Ithe Ionly Iway Ito Iunderstand Iand Iinterpret Inatural

Iand Isocial Irealities. IBeing Ithe Ifirst Ihistorical Itype Iof Iworldview, Imythology

Iembraced Iall Iforms Iof Isocial Iconsciousness Ireligion, Iart, Iscience, Imorals, Ietc.

IMythology Ican Ibe Idefined Ias Ia Ibody Iof Iinterconnected Imyths, Ior Istories, Itold

Iby Ia Ispecific Icultural Igroup Ito Iexplain Ithe Iworld Iconsistent Iwith Ia Ipeoples

Iexperience Iof Ithe Iworld Iin Iwhich Ithey Ilive I(Shynkaruk I2018). IMyths Ioften

Ioriginate Ias Isacred Inarratives Ithat Iprovide Isupernatural Iexplanations Ifor Ithe

Iorigins Iof Ithe Iworld, Ias Iwell Ias Ifor Iconcepts Ilike Ideath, Ijudgment, Iand Ithe

Iafterlife.
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I A Imythology Ior Ibelief Isystem Ioften Iconcerns Isupernatural Ibeings/powers

Iof Ia Iculture, Iprovides Ia Irationale Ifor Ia Icultures Ireligion Iand Ipractices, Iand

Ireflects Ihow Ipeople Irelate Ito Ieach Iother Iin Ieveryday Ilife. ICreation Ior Iorigin

Imyths Iexplain Ihow Ithe Iworld Icame Ito Ibe Iin Iits Ipresent Iform, Iand Ioften

Iposition Ithe Icultural Igroup Itelling Ithe Imyth Ias Ithe Ifirst Ipeople Ior Ithe Itrue

Ipeople. ISuch Isacred Istories, Ior Inarratives, Iconcern Iwhere Ia Ipeople Iand Ithe

Ithings Iof Itheir Iworld Icome Ifrom. IMyths Iand Imythology Iexpress Ia Icultures

Iworldview: Ithat Iis, Ia Ipeoples Iconceptions Iand Iassumptions Iabout Ithe Iplace Iof

Ihumankind Iin Inature Iand Ithe Iuniverse I( IEliade, I1963). I

2.1.1. ITypes Iof IMyth

 Creation IMyths: ICreation Imyths Iexplain Ihow Ithe Iworld, Ihumans, Iand Ithe

Iuniverse Icame Iinto Iexistence. IThese Istories Ioften Ifeature Igods, Iprimordial

Ibeings, Ior Icosmic Iforces Ishaping Iexistence. ISuch Imyths Iprovide Ia

Iframework Ifor Iunderstanding Ithe Iorigins Iof Ilife Iand Ioffer Ia Icultural

Iperspective Ion Iexistence. IAn Iexample Iis Ithe IGreek Imyth. IChaos Ibirths IGaia

I(Earth) Iand IUranus I(Sky), Iwho Icreate Iother Igods Iand Ibeings. IAlso, Iin

IHindu Icreation Imyth, Ithe Icosmic Iegg I(Hiranyagarbha) Ibreaks Iopen, Igiving

Irise Ito IBrahma, Iwho Icreates Ithe Iworld.

 Cosmogonic IMyths: ICosmogonic Imyths Ifocus Ispecifically Ion Ithe Icreation Iof

Icelestial Ibodies Ior Ithe Istructure Iof Ithe Icosmos. IThey Ioften Iblend



24

Iastronomical Iobservations Iwith Isymbolic Inarratives. ICosmogonic Imyths

Iexplain Icelestial Iphenomena Ilike Istars, Ithe Isun, Iand Iplanets Iwhile Ilinking

Ithem Ito Idivine Ipowers. IExamples Iare IYmir, Ia Iprimordial Igiant, Iis Ikilled,

Iand Ihis Ibody Iforms Ithe Iearth, Isea, Iand Isky; Iand Ithe Isun Igod IRa Iemerges

Ifrom Ichaos Ito Icreate Ithe Istars Iand Iplanets Iin INorse Iand IEgyptian Icreation

Imyths Irespectively.

 Etiological IMyths: IThese Imyths Iprovide Iexplanations Ifor Ispecific Icustoms,

Itraditions, Ior Inatural Iphenomena. IThey Ioften Iaddress Ithe I"why" Iquestions,

Ioffering Ia Inarrative Ibehind Iobserved Irealities. IIn IMaori Icreation Imyth, IMaui

Iuses Ihis Imagical Ifishhook Ito Ipull Iup Iislands, Iexplaining Ithe Igeography Iof

INew IZealand. IAlso, IArachne Iis Iturned Iinto Ia Ispider Ias Ipunishment Ifor Iher

Iarrogance, Iexplaining Ithe Iorigin Iof Ispiders Iin Irespect Ito IGreek Icreation

Imyth.

 Hero IMyths: IHero Imyths Inarrate Ithe Ijourney Iof Ia Iprotagonist Iwho Ifaces

Itrials, Ireceives Ihelp Ifrom Idivine Ibeings, Iand Iachieves Igreat Ifeats. IThese

Istories Ioften Ireflect Isocietal Iideals Iof Ibravery, Ihonor, Iand Isacrifice; Ithey

Ialso Iinspire Iindividuals Iand Ireinforce Icultural Ivalues Iof Istrength,

Iperseverance, Iand Iheroism. IAs Ithe IMesopotamian Icreation Imyth Istates,

IGilgamesh Iembarks Ion Ia Iquest Ifor Iimmortality Ibut Ilearns Ito Iaccept Ihuman

Ilimitations.



25

 Apocalyptic IMyths: IApocalyptic Imyths Idescribe Ithe Idestruction Iof Ithe Iworld

Ior Ia Itransformative Ievent Ileading Ito Ia Inew Ibeginning. IThese Imyths Ioften

Icarry Imoral Iwarnings Iabout Ihuman Ibehavior Ior Isocietal Idecay. IA Igood

Iexample Iof Ithis Itype Iof Icreation Imyth Iis Ithe Iend Iof IKali IYuga, Imarked Iby

Ichaos Iand Idestruction, I Iwhich Ipreceded Ia Inew Icycle Iof Icreation. IIn Iaddition,

I IRagnarok, Ia Iprophesied Ibattle, Ileads Ito Ithe Ideath Iof Igods Iand Ithe Irebirth

Iof Ithe Iworld Iaccording Ito INorse Icreation Imyth.

 Theogonic IMyths: IThese Ifocus Ion Ithe Iorigins, Irelationships, Iand Iconflicts

Iamong Igods. IThey Ioften Iestablish Ithe Idivine Iorder Iand Ithe Irole Iof Ideities

Iin Ithe Icosmos. IThe IBabylonian Icreation Imyth Igives Ia Igood Iexample.

IMarduk Idefeats ITiamat Iand Iestablishes Iorder Ifrom Ichaos.

 Chthonic IMyths: IChthonic Imyths Iexplore Ithemes Iof Ideath, Ithe Iafterlife, Iand

Ithe Iunderworld. IThey Ioften Ifeature Igods Ior Ispirits Iassociated Iwith Ithe Iearth

Iand Ithe Idead. IA Igood Iexample Iis Ifound Iin IGreek Icreation Imyth. IHades

Irules Ithe Iunderworld, Iand IPersephone’s Iseasonal Ireturn Ito IEarth Iexplains Ilife

Iand Ideath Icycles. ISimilarly, Iin IEgyptian Icreation Imyth, IOsiris Ijudges Ithe

Isouls Iof Ithe Idead, Ioffering Iguidance Ion Ithe Iafterlife. I

 Nature IMyths: INature Imyths Iexplain Ithe Iforces Iof Inature, Isuch Ias Iseasons,

Iweather, Ior Ianimal Ibehavior. IThese Istories Ioften Iattribute Inatural Iphenomena

Ito Ithe Iactions Iof Igods Ior Ispirits Iand Iconnects Ipeople Iwith Itheir Ienvironment
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Iand Iexplain Iits Imysteries Ithrough Ispiritual Inarratives. IIn Ithe INative

IAmerican Icreation Imyth, Ithe IThunderbird Icreates Istorms Iwith Iits Ipowerful

Iwings.

 Foundation IMyths: IFoundation Imyths Idescribe Ihow Ia Icity, Ination, Ior

Iinstitution Icame Iinto Ibeing. IThey Ioften Itie Ithe Iorigins Ito Idivine Iintervention

Ior Iheroic Ideeds. IThe IRoman Icreation Imyth Itells Iof IRomulus Iand IRemus

Iwho Iwere Iraised Iby Ia Iwolf Iand Ilater Ifound IRome.

 Trickster IMyths: ITrickster Imyths Icenter Ion Iclever Ior Imischievous Ifigures

Iwho Ibreak Irules, Ichallenge Inorms, Ior Ioutwit Iothers. IThese Icharacters Ioften

Iblur Ithe Ilines Ibetween Igood Iand Ibad. IThough Ithese Imyths Iare Ito Ientertain

Ipeople, Ithey Istill Iimpart Ilessons Iabout Iadaptability Iand Ithe Iconsequences. IIn

Ithe IAfrican Icreation Imyth, IAnansi Ithe ISpider Iuses Iwit Ito Iovercome

Ichallenges Iand Ispread Iwisdom.

 Myths Iof ITransformation: IThese Istories Ifeature Icharacters Ior Iobjects

Iundergoing Isignificant Iphysical Ior Ispiritual Ichange. IThey Ioften Isymbolize

Irebirth, Iredemption, Ior Ipunishment. IThe Ipurpose Iof Ithis Imyth Iis Ito Ihighlight

Ithemes Iof Igrowth, Ichange, Ior I Ithe Ipower Iof Ifate. IThe IChildren Iof ILir Iare

Iturned Iinto Iswans Ias Ipart Iof Ia Icurse Iaccording Ito Ithe ICeltics.

 Cultural IMyths: ICultural Imyths Ireinforce Ithe Itraditions, Ivalues, Iand Iidentity

Iof Ia Icommunity. IThey Ioften Idepict Ithe Iorigins Iof Imoral Icodes Ior Ilaws.
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IThis Itype Iof Imyth Iis Iimportant Ias Iit Ipreserves Icultural Ivalues Iand Iteach

Ifuture Igenerations Iabout Itheir Iheritage. IFor Iexample Iin Ithe IChinese Iculture,

Ithe IJade IEmperor Irepresents Ijustice Iand Icosmic Iorder.

2.2. ICreation IMyths

A Icreation Imyth Iis Ia Inarrative Ithat Idescribes Ithe Ioriginal Iordering Iof Ithe

Iuniverse I(Womack, I2005). IMerriam-Webster's IEncyclopedia Idescribes Icreation

Imyths Ias Isymbolic Istories Ithat Iexplain Ithe Iorigin Iof Ithe Iworld, Ishaped Iby Ithe

Ibeliefs Iof Ia Ispecific Itradition Iand Icommunity. IThese Imyths Iare Iessential Ifor

Iunderstanding Ithe Ivalue Iof Ithe Iworld, Iguiding Ihumanity's Iplace Iin Ithe Iuniverse,

Iand Iforming Ithe Ifoundational Istructures Iof Ilife Iand Iculture. ILeeming I(2010)

Iargues Ithat Icreation Imyths Ireveal Ihow Ieverything Ibegan Iand Iare Ifundamental Ito

Iall Icultures. IThese Imyths Iserve Ias Iprimary Inarratives Ithrough Iwhich Ipeople

Iconnect Ito Itheir Icollective Ibeliefs Iabout Icreation. IThey Iuse Imetaphors Ito

Iexpress Ia Icultures Iunderstanding Iof Iidentity Iand Ihumanity's Iplace Iin Ithe Iworld.

IThe Iword ICosmogony Iis Ifrom Ithe IGreek Iwords, Iκοσμος- Ikosmos, Imeaning

I'order', Iand IΓέvεσις I- Igenesis, Imeaning I'birth'. I IA Iculture's Icosmogony, Ior

Icreation Inarrative, Ishows Iits Iview Iof Ithe Iuniverse's Iorigins. IIndividuals Iwant Ito

Igrasp Itheir Ipersonal Iheritage, Iwhile Icultures Iattempt Ito Icomprehend Itheir

Icollective Iorigins. IAs Ia Iresult, Ialmost Ievery Isociety Ihas Icreated Iits Iown Igenesis

Istory I(Leeming, I2004). IThese Imyths Iuse Isymbolic Istorytelling Ito Iexplain Ithe
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Iunknown, Ifrequently Iexplaining Ithe Iorigins Iof Isacred Irites, Iplaces, Iand Iartifacts

Ithat Iare Isignificant Ito Ithe Icommunity. IAside Ifrom Iexplaining Iscientific Ievents,

Icreation Imyths Iand Iother Imyths Iprovide Iimportant Iinsights Iinto Ia Isociety's Icore.

IThese Imyths Iexpress Ia Icommunity's Isense Iof Iidentity, Ireflecting Ihow Ithey Isee

Ithemselves Iin Ithe Igreater Icosmic Icontext. IIn Iessence, Icreation Imyths Iact Ias

Isymbolic Iblueprints Ifor Ia Isociety's Ivalues, Ipractices, Iand Iworldview. IThis

Itemplate Iis Imirrored Iin Imany Iparts Iof Itheir Iculture. I IThis Iblueprint Iis

Irepresented Iin Imany Iareas Iof Itheir Isociety, Isuch Ias Iceremonies, Ilegendary

Iheroes, Iethics, Iand Icreative Iand Iarchitectural Irepresentations. IWhile Icreation

Imyths Irepresent Ithe Ispecific Ivalues Iand Iconcerns Iof Ieach Isociety, Icomparative

Iexamination Ishows Iuniversal Ithemes Iand Iarchetypes. IBeneath Ithe Isurface Iof

Iseveral Icreation Istories Iis Ia Ishared, Icollective Inarrative: Ithe Iturning Iof Ichaos

Iinto Iorder, Ior Inothing Iinto Ilife. IThis Icore Istory Iis Ia Iworldwide Itopic Ithat

Irepresents Ithe Ieternal Iconflict Ibetween Idisorder Iand Icreation. IFinally, Ithis Itale Iis

Ihumanity's Ionly Ishared Istory, Ia Icommon Ithread Ithat Iruns Iacross Icultures Iand

Itime.

2.2.1. IBiblical IStory Iof ICreation

The IGenesis Icreation Inarrative, Ifound Iin Ithe IBook Iof IGenesis, Iconsists Iof

Itwo Idistinct Iaccounts Ifrom Idifferent Isources. IThe IGenesis Icreation Inarrative

Irefers Ito Ithe Itwo Iaccounts Iof Icreation Iin Ithe IBook Iof IGenesis, Iwhich Iis Ipart
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Iof Ithe IHebrew IBible Iand IChristian IOld ITestament. IThese Iaccounts Iare Icentral

Ito Iboth IJudaism Iand IChristianity, Iproviding Itheological Iand Isymbolic

Iexplanations Ifor Ithe Iorigins Iof Ithe Iworld Iand Ihumanity I(David I& IMargaret

ILeeming, I2004). IThe Ifirst Iaccount, Iin IGenesis I1:1–2:3, Icomes Ifrom Ithe IPriestly

Isource I(P), Iwhich Iis Igenerally Idated Ito Ithe I6th Icentury IBCE. IIt Idescribes

Icreation Ias Ioccurring Iin Isix Idays, Iwith IGod Iresting Ion Ithe Iseventh. IHumans,

Imale Iand Ifemale, Iare Icreated Itogether Iin IGod’s Iimage, Iand Ithe Inarrative

Iemphasizes Iorder Iand Idivine Imajesty I(Coogan I& IChapman, I2018). I

The Isecond Iaccount, Iin IGenesis I2:4–25, Iis Iattributed Ito Ithe IYahwist

Isource I(J), Iwhich Idates Ito Ithe I10th Icentury IBCE I(Collins, I2018). IIt Ipresents

IGod Ias Imore Ihands-on, Iforming Iman Ifrom Ithe Idust Iof Ithe Iground Iand

Ibreathing Ilife Iinto Ihim. IThis Iversion Ifocuses Ion Ihuman Irelationships,

Iparticularly Ibetween IAdam Iand IEve, Iand Iintroduces Ithemes Iof Ichoice Iand

Iimperfection Iin Ithe IGarden Iof IEden. IThe Iauthor Iof Ithe Istory Iin IGenesis I2:4 Ito

I3:24 Iis Iknown Ito Ischolars Ias I"J". IThat Iis Ibecause IJ Ireferred Ito Ithe Icreator Ias

IYahweh I("YHVH" Iin Iancient IHebrew, Ior I"Jahweh" Iin Ithe IGerman Inative Ito

Imany Ischolars Iof Ithe IBible, Ior Iultimately I"Jehovah" Iin Imodern Iusage). I

On Ithe Iday IYahweh Icreated Ithe Iheavens Iand Ithe Iearth, Ithe Iland Iwas Idry

Iand Ibarren Iuntil Ia Imist Irose Ifrom Ithe Iground Iand Iwatered Iit. IYahweh Ithen

Iformed Ia Iman Ifrom Ithe Idust Iof Ithe Iearth, Ibreathing Ilife Iinto Ihim, Iand Ithe
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Iman Ibecame Ialive. IYahweh Ialso Icreated Ia Igarden Iin Ia Iplace Icalled IEden,

Iwhere IHe Iplaced Iall Ikinds Iof Ifruit-bearing Itrees, Iincluding Ithe Itree Iof Ilife Iand

Ithe Itree Iof Ithe Iknowledge Iof Igood Iand Ievil. IA Iriver Iflowed Iout Iof IEden Ito

Iwater Ithe Igarden, Iand Ifrom Ithere Iit Isplit Iinto Ifour Irivers Ithat Iextended Ito Ithe

Ifour Icorners Iof Ithe Iworld. IYahweh Iplaced Ithe Iman Iin Ithe Igarden, Iinstructing

Ihim Ito Itend Iit Iand Ieat Ifrom Iany Itree Iexcept Ithe Itree Iof Ithe Iknowledge Iof

Igood Iand Ievil. ISeeing Ithat Ithe Iman Ishould Inot Ibe Ialone, IYahweh Idecided Ito

Icreate Ia Isuitable Ihelper Ifor Ihim. IHe Iformed Ithe Ibeasts Iof Ithe Ifield Iand Ithe

Ibirds Iof Ithe Iair, Iand Ithe Iman Igave Ieach Ia Iname. IHowever, Inone Iwere Ia

Isuitable Ihelper. ISo, IYahweh Icaused Ithe Iman Ito Ifall Iinto Ia Ideep Isleep, Itook

Ione Iof Ihis Iribs, Iand Ifashioned Iit Iinto Ia Iwoman. IThe Iman Iwas Inamed IAdam,

Iand Ithe Iwoman Iwas Icalled IEve.

In Ithe Igarden, Ithere Iwas Ia Isnake Ithat Iconvinced Ithe Iwoman Ishe Icould

Ieat Ithe Ifruit Iof Ithe Itree Iof Ithe Iknowledge Iof Igood Iand Ievil Iwithout Idying,

Iclaiming Iit Iwould Igive Iher IYahweh's Iknowledge Iof Igood Iand Ievil. IThe Iwoman

Iate Ithe Ifruit Iand Igave Isome Ito Ithe Iman Ias Iwell. IFor Ithe Ifirst Itime, Ithey

Ibecame Iaware Iof Itheir Inakedness Iand Ifelt Iashamed, Iso Ithey Imade Iaprons Ito

Icover Ithemselves. IWhen Ithey Iheard IYahweh Iin Ithe Igarden, Ithey Ihid, Ibut

IYahweh Icalled Iout Ito Ithem Iand Iasked Iwhy Ithey Iwere Ihiding. IThe Iman

Iexplained Ithey Ihad Ihidden Ibecause Ithey Iwere Iscantily Iclothed. IYahweh Ithen
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Iasked Ihow Ithey Iknew Ito Ifeel Ishame Iover Itheir Inudity Iand Iif Ithey Ihad Ieaten

Ifrom Ithe Iforbidden Itree. IThe Iman Iadmitted Ithe Iwoman Ihad Igiven Ihim Ithe Ifruit,

Iand Iwhen IYahweh Iquestioned Ithe Iwoman, Ishe Isaid Ithe Isnake Ihad Ideceived Iher

Iinto Ieating Iit.

I I I IYahweh Isaid Ito Ithe Isnake, I"Because Iof Iwhat Iyou Ihave Idone, Iyou Iare

Icursed Imore Ithan Iall Ithe Ianimals. IYou Iwill Icrawl Ion Iyour Ibelly Iin Ithe Idust,

Iand Iyou Iwill Ibe Istruck Iby Ithe Ioffspring Iof Ithis Iwoman." ITo Ithe Iwoman,

IYahweh Isaid, I"You Iwill Iexperience Igreat Ipain Iin Ichildbirth, Ibut Iyou Iwill Istill

Idesire Ito Ibear Ichildren, Iand Iyour Ihusband Iwill Irule Iover Iyou." ILastly, Ito Ithe

Iman, IYahweh Isaid, I"Because Iof Iyour Iactions, Ithe Iground Iis Icursed, Iand Iyou

Iwill Inever Iagain Ieat Ifrom Ithe Itree. IYou Iwill Itoil Ito Igrow Iplants Iand Ifields,

Ieating Ibread Iuntil Iyou Idie Iand Ireturn Ito Ithe Idust Ifrom Iwhich Iyou Iwere Imade."

IYahweh Ithen Isaid, I"This Iman Ihas Ibecome Ilike Ius, Iknowing Igood Iand Ievil.

INow Ihe Imay Itry Ito Itake Ifrom Ithe Itree Iof Ilife Iand Ilive Iforever." ISo, IYahweh

Imade Igarments Ifor Ithe Iman Iand Iwoman Iand Isent Ithem Iout Iof Ithe IGarden Iof

IEden. IHe Iplaced Ia Iwinged Icreature, Ipart Ihuman Iand Ipart Ilion, Iat Ithe Ientrance

Ito Ithe Igarden Ito Iguard Iit Iand Iprevent Ithem Ifrom Ire-entering.

2.3. IConcept Iof ICulture

According Ito ITylor I(1971), Iculture Iis Ia Icomplex Iand Imultifaceted Iconcept

Ithat Irefers Ito Ithe Icollective Isocial Ibehaviors, Icustoms, Iinstitutions, Ivalues, Ibeliefs,
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Iknowledge, Iand Imaterial Itraits Ithat Idefine Ia Ispecific Igroup Ior Isociety. IIt

Iincludes Iboth Itangible Ielements Ilike Iart, Iarchitecture, Iand Itechnology, Ias Iwell Ias

Iintangible Iaspects Isuch Ias Ilanguage, Ireligion, Inorms, Iethics, Iand Iworldviews.

ICulture Ishapes Ithe Iidentities Iof Iindividuals Iand Icommunities, Iguiding Ihow

Ipeople Iinteract Iwith Ieach Iother Iand Itheir Ienvironment. IWhile Isociety Irefers Ito

Ithe Igroup Iof Ipeople Iliving Itogether Iin Ian Iorganized Icommunity, Iculture

Iencompasses Ithe Ishared I Ibeliefs, Ipractices, Iand Ivalues Ithat Ibind Ithem. IThe

Iconcept Iof Iculture, Ias Iproposed Iby I ITylor I Ifocuses Ion Ithe Ibroad Ispectrum Iof

Ihuman Iintellectual Iand Isocial Idevelopment, Iemphasizing Ithat Iculture Iis Ilearned,

Ishared, Iand Itransmitted Ithrough Isocial Iinteraction. ICulture Iacts Ias Ia Iguiding

Iforce Ithat Iinfluences Iour Ilifestyle, Ithinking, Iand Ibehavior. I IIn Icontrast, Isociety

Irefers Ito Ia Iparticular Igroup Iof Ipeople Iliving Iwithin Ia Idefined Igeographical

Iregion. ICulture Iincludes Ithe Icustoms, Ivalues, Iand Itraditions Ihanded Idown Iacross

Igenerations, Ishaping Iour Iidentity Iand Iguiding Ihow Iwe Iinteract Iwith Ithe Iworld

Iaround Ius.

In Iaddition, IKleinman I(1995) Idescribes Iculture Ias Ia Icomplex Isystem Iof

Iknowledge, Ibehaviors, Iand Itraditions Ithat Iare Ideveloped Iand Ipassed Ion Ithrough

Isocial Iinteractions. IThis Isystem Iincludes Ia Irange Iof Ielements Isuch Ias Ipractices

Iand Iskills, Iideas, Iconcepts, Imental Iframeworks, Isymbols, Ivalues, Inorms,

Iinstitutions, Isocial Istructures, Igoals, Iguiding Iprinciples, Irules, Iregulations, Iartifacts,
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Imaterial Iobjects, Iand Ichanges Ito Ithe Iphysical Ienvironment. IThese Icomponents

Icreate Ia Idynamic Iand Icomplex Icultural Isystem Ithat Ishapes Ithe Ibehavior Iand

Iinfluences Iboth Iindividual Iand Icollective Iidentities. IEdward ITylor's Iinfluential

Idefinition Iof Iculture, Iestablished Iin I1971, Icontinues Ito Ishape Ianthropological

Ithought. ITylor Idefined Iculture Ias Ithe Ifull Irange Iof Ihuman Iexpression, Iwhich

Iincludes Iknowledge, Ibeliefs, Iartistic Iexpression, Imoral Iprinciples, Ilaws, I, Iand

Iacquired Iskills Iand Ihabits. IOn Ithe Iother Ihand, IScott I(2014) Iunderscores Ithat

Iculture Iis Ifundamentally Iseparate Ifrom Ibiological Iinheritance. IWhile Ibiological

Iinheritance Irefers Ito Ithe Itransmission Iof Igenetic Itraits Ifrom Ione Igeneration Ito

Ithe Inext, Iculture Iencompasses Ithe Ibeliefs, Ipractices, Ivalues, Inorms, Ilanguages,

Iand Icustoms Ithat Iare Isocially Ilearned Iand Ipassed Idown Iwithin Ia Isociety. IUnlike

Ibiological Iinheritance, Iwhich Iis Igoverned Iby Igenetic Ifactors, Iculture Iis Ishaped

Iby Ihuman Iinteractions Iand Ishared Iexperiences, Iand Iit Ican Ievolve Iand Ichange

Iover Itime. IThis Idistinction Ihighlights Ithe Irole Iof Isocial Ilearning Iin Ihuman

Idevelopment Iand Ithe Iadaptability Iof Icultural Isystems. IThis Istatement Iemphasizes

Ithe Iidea Ithat Iculture Iis Inot Isomething Iindividuals Iare Iborn Iwith Ibut Iis Ilearned

Ithrough Ithe Iprocess Iof Ienculturation. IIt Iunderscores Ihow Ipeople Iabsorb Ithe

Ipractices, Ivalues, Iand Ibeliefs Iof Itheir Isociety, Iwhich Iserve Ias Iframeworks Ifor

Iunderstanding Iand Iresponding Ito Ilife’s Ichallenges. ICulture Iacts Ias Ia Iguide Ito

Ihelp Iindividuals Iadapt Ito Itheir Ienvironment, Iproviding Itools Ifor Isurvival, Isocial
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Iinteraction, Iand Imeaning-making. IThe Inotion Ithat Iculture Iis Iadaptive Ireinforces

Ithe Iidea Ithat Iit Ievolves Iover Itime, Ishaped Iby Ihuman Ineeds Iand Isocietal

Iconditions. IThrough Ienculturation, Iindividuals Inot Ionly Ilearn Ihow Ito Ifunction

Iwithin Itheir Iculture Ibut Ialso Icontribute Ito Iits Icontinuity Iand Itransformation.

ICulture Iis Icategorized Iinto Iits Imaterial Iand Inon-material Icomponents. IMaterial

Iculture Irefers Ito Ithe Itangible Iobjects Icreated Iby Ihumans Ito Iaid Iin Isurvival,

Iwhile Inon-material Iculture Iencompasses Ithe Inorms Iand Ivalues Iof Ia Isociety.

IWhile Imaterial Iculture Iis Iconcrete, Itaking Ithe Iform Iof Iartifacts Iand Icrafts, Inon-

material Iculture Iis Iabstract Iyet Ideeply Iinfluences Ithe Ilives Iof Ipeople Iwithin Ia

Iculture. IBeliefs Iabout Iright Iand Iwrong, Ias Iwell Ias Inorms Iand Itaboos, Iare I

Iexamples Iof Inon-material Iculture. IBased Ion Ithe Iabove, Iit Iis Iclear Ithat Iculture

Iis Ishared, Ias Iit Iincludes Ivalued Ibeliefs Iand Ipractices Ithat Iare Icollectively Iheld

Iby Ia Igroup, Ilineage, Ior Ireligious Icommunity, Iamong Iothers. IAdditionally, Iculture

Iis Idynamic Ibecause Iit Iis Iconstantly Ievolving. IIt Iis Inot Ia Istatic Ientity I(Gabriel,

I2015). IMoreso, IAntia I(2005) Iexplains Ithat Iculture Iis Inot Irigid Ior Iunchanging; Iit

Iis Icontinuously Ialtered Iand Iinfluenced Iby Ihuman Iinteractions Iand Ithe Iintegration

Iof Ielements Ifrom Iother Icultures, Ia Iprocess Ireferred Ito Ias Iassimilation. IEtuk

I(2002) Ialso Inoted Ithat Icultures Iare Idynamic Iand Iconstantly Ievolving. IIn Ifact,

Iculture Imust Ichange; Ia Iculture Ithat Iresists Ichange Iand Iremains Istagnant Icannot

Ibe Iconsidered Ia Iliving Iculture.
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2.3.1. ITypes Iof ICulture

Drew, I(2023) Iidentified Iseventeen I(17) Itypes Iof Iculture Iamong Iwhich

Iincludes Ithe Ifollowing:

1. IMaterial ICulture I

Material Iculture Iencompasses Ithe Iphysical Imanifestations Iof Ia Iculture,

Iincluding Iobjects, Iartifacts, Iartworks, Iand Istructures. IAccording Ito IHodder I(2012),

Imaterial Iculture Iconsists Iof I"the Iobjects, Istructures, Iand Ispaces Ithat Ipeople

Imake Iand Iuse Iin Itheir Isocial Ilives."

Characteristics Iof IMaterial ICulture

Material Iculture Iserves Imultiple Ipurposes:

 Functional Irole: IObjects Iare Icreated Ito Ifulfill Ipractical Ineeds.

 Reflection Iof Ivalues Iand Ipractices: IMaterial Iculture Ireflects Iand Ishapes

Ithe Ivalues, Icustoms, Iand Itraditions Iof Ia Isociety.

 Insights Iinto Ipeople's Ilives: IMaterial Iculture Iprovides Ia Iwindow Iinto Ithe

Idaily Ilives, Ibeliefs, Iand Iexperiences Iof Iindividuals Iwithin Ia Iculture.

 Technological Iand Iartistic Iachievements: IMaterial Iculture Ishowcases Ia

Isociety's Itechnological Iadvancements, Iartistic Iexpression, Iand Iinnovative

Ispirit.

Examples Iof IMaterial ICulture

Examples Iof Imaterial Iculture Iinclude: I
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 Household Iitems I(furniture, Iutensils, Ietc.)

 Clothing Iand Itextiles

 Paintings, Isculptures, Iand Iother Iartworks

 Architectural Istructures I(buildings, Imonuments, Ietc.)

 Tools Iand Imachinery

As Inoted Iby IDrew I(2024), Imaterial Iculture Ioffers Ia Itangible Iconnection Ito

Ithe Ipast, Ipresent, Iand Ifuture Iof Ia Isociety, Iproviding Ivaluable Iinsights Iinto

Ihuman Iexperiences Iand Iachievements.

2. INon-Material ICulture

Non-material Iculture Iencompasses Ithe Iintangible Iaspects Iof Ia Iculture,

Iincluding Iideas, Inorms, Ivalues, Iand Ibeliefs. IAs Idefined Iby IGeertz I(1973), Inon-

material Iculture Iconsists Iof:

 Symbols: IRepresentations Iof Iideas, Iconcepts, Iand Ivalues

 Meanings: IInterpretations Iand Isignificance Iassigned Ito Isymbols Iand

Iexperiences

 Beliefs: IAssumptions Iand Iconvictions Iabout Ithe Iworld Iand Iits Iworkings

 Values: IPrinciples Iand Istandards Ithat Iguide Ibehavior Iand Idecision-making

 Geertz's Idefinition Ihighlights Ithe Iimportance Iof Ithese Iintangible Ielements

Iin Ishaping Isocial Ibehavior Iand Iinfluencing Iindividual Iidentity.
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Characteristics Iof INon-Material ICulture

Non-material Iculture:

 Shapes Isocial Ibehavior: IInfluences Ihow Iindividuals Iinteract Iwith Ieach Iother

Iand Itheir Ienvironment.

 Is Itransmitted Ithrough Isocialization: IPassed Idown Ifrom Ione Igeneration Ito Ithe

Inext Ithrough Isocial Iinteractions Iand Ilearning.

 Forms Ithe Ibasis Iof Iidentity: IPlays Ia Icrucial Irole Iin Ishaping Ian Iindividual's

Isense Iof Iself Iand Ibelonging.

Examples Iof INon-Material ICulture

 Religious Ibeliefs Iand Ipractices

 Attitudes Itowards Igender Iand Isocial Iroles

 Institutions Ilike Ifamily, Imarriage, Iand Ieducation

 Social Inorms Iand Iexpectations

 Values Iand Iprinciples Ithat Iguide Ibehavior

3. ICorporate ICulture

Corporate Iculture Iencompasses Ithe Ivalues, Ipractices, Iand Iunderlying

Iassumptions Ithat Idefine Ian Iorganization's Iidentity. IAs IDeal I(1982) Iaptly Iput Iit,

I"the Iway Ithings Iare Idone Iaround Ihere."

Influencers Iof ICorporate ICulture

Corporate Iculture Iis Ishaped Iby:
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 Organization's Istructure: IThe Iway Ithe Iorganization Iis Idesigned Iand

Imanaged.

 History: IThe Iorganization's Ipast Iexperiences, Isuccesses, Iand Ichallenges.

 Leadership: IThe Ivalues, Ivision, Iand Imanagement Istyle Iof Ithe

Iorganization's Ileaders.

 Industry: IThe Inorms, Itrends, Iand Iexpectations Iof Ithe Iindustry Iin Iwhich

Ithe Iorganization Ioperates.

Impact Iof ICorporate ICulture

Corporate Iculture Ihas Ia Isignificant Iimpact Ion:

 Employee Imotivation Iand Iproductivity: IA Ipositive Iculture Ican Iboost

Iemployee Iengagement Iand Iperformance.

 Organization's Isuccess: IA Istrong, Iwell-defined Iculture Ican Icontribute Ito Ian

Iorganization's Ioverall Isuccess Iand Icompetitiveness.

 External Iperception: ICorporate Iculture Iinfluences Ihow Ioutsiders, Isuch Ias

Icustomers, Iinvestors, Iand Ithe Igeneral Ipublic, Iperceive Ithe Iorganization.

4. IPopular ICulture

Popular Iculture Irefers Ito Ithe Iprevailing Ivalues, Ipractices, Iand Iartistic

Iexpressions Iwithin Ia Isociety Iat Ia Igiven Itime. IAccording Ito IBennett I(1999), Iit

Iencompasses I"the Iforms Iof Iculture Ithat Iare Iwidely Iproduced Iand Iconsumed Iin



39

Ia Isociety." IDue Ito Iits Imass Iappeal, Ipopular Iculture Iis Ioften Isynonymous Iwith

Imass Iculture.

Characteristics Iof IPopular ICulture

 Mass Imedia Iinfluence: IPopular Iculture Iheavily Irelies Ion Imass Imedia, Isuch Ias

Itelevision, Ifilm, Iand Isocial Imedia.

 Pervasive Ipresence: IIt Ipermeates Ieveryday Ilife, Ishaping Iattitudes Iand

Iinfluencing Ibehaviors.

 Inclusive Irepresentation: IPopular Iculture Ioften Iportrays Ian Iidealized Iversion Iof

Isociety, Iimplying Iequal Iopportunities Iand Iharmony Iamong Ipeople.

Examples Iof IPopular ICulture

 Film Iand Itelevision

 Sports Iand Ientertainment

 Music Iand Idance

 Fashion Iand Itrends

Ideal Iculture Iserves Ias Ia Ibenchmark Ifor Ievaluating Ia Isociety's Iactual Ivalues

Iand Ipractices. IIt Iprovides Ia Idirection Ifor Isocietal Iefforts, Iguiding Iindividuals

Iand Icommunities Itoward Itheir Iaspirations.
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5. IFolk ICulture

Folk Iculture Iencompasses Ithe Iunique Itraditions, Icustoms, Iand Ipractices Iof

Ia Ismall, Ihomogeneous Icommunity, Ioften Ilocated Iin Irural Iareas. IAccording Ito I

IRevill I(2014), Ifolk Iculture Iis Icharacterized Iby:

 Local Iroots: IDeeply Iconnected Ito Ia Ispecific Igeographic Ilocation.

 Tradition Iand Icontinuity: IStrong Iemphasis Ion Ipreserving Ihistorical Icustoms

Iand Ipractices.

 Sense Iof Iplace Iand Ibelonging: ICommunity Imembers Ishare Ia Istrong Isense Iof

Iidentity Iand Iconnection Ito Itheir Isurroundings.

 Features Iof IFolk ICulture

 Oral Itransmission: IFolk Iculture Iis Ioften Ipassed Idown Ithrough Ioral Itraditions,

Isuch Ias Istorytelling Iand Isongs.

 Small-scale Iand Ilocalized: IUnlike Ipopular Iculture, Ifolk Iculture Iis Ispecific Ito

Ia Ismall Icommunity Iand Iis Inot Iwidely Icommercialized.

 Emphasis Ion Itradition: IFolk Iculture Iplaces Ia Istrong Iemphasis Ion Ipreserving

Itraditional Ipractices Iand Icustoms.

Examples Iof IFolk ICulture

 Mythology Iand Ifolklore

 Traditional Ifarming Ipractices
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 Local Imusic Iand Idance

 Handicrafts Iand Iartisanal Iskills

Global ICulture

Global Iculture Iencompasses Ithe Ivalues, Ipractices, Iand Icultural Iproducts

Ithat Iextend Ibeyond Ilocal Iboundaries Iand Iare Ishared Iglobally. IThis Iphenomenon

Ihas Iemerged Ias Ia Iresult Iof Iglobalization, Iwhich Ihas Ifostered Iincreased

Iinterconnectedness Iaround Ithe Iworld.

Drivers Iof IGlobal ICulture

 International Itravel: IThe Imovement Iof Ipeople Iacross Iborders Ihas Ifacilitated

Icultural Iexchange.

 Popular Imedia: IGlobal Imedia Ioutlets Ihave Idisseminated Icultural Icontent

Iworldwide.

 Modern Itechnology: IThe Iinternet Iand Iother Idigital Iplatforms Ihave Iaccelerated

Icultural Iglobalization.

Characteristics Iof IGlobal ICulture

 Shared Ivalues Iand Ipractices: IGlobal Iculture Iencompasses Icommon Ivalues,

Icustoms, Iand Ipractices Ithat Itranscend Ilocal Icultures.

 Link Ito Icolonialism: IGlobal Iculture Ireflects Ithe Ipower Idynamics Iand Icultural

Iexchange Ithat Ioccurred Iduring Icolonialism.
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 Cultural Ihomogenization: IThe Ispread Iof Iglobal Iculture Ihas Iled Ito Ithe Ierosion

Iof Ilocal Icultures Iand Ithe Iadoption Iof Ihomogeneous Icultural Ipractices.

Implications Iof IGlobal ICulture

 Increased Iinterconnectedness: IGlobal Iculture Ihas Ifacilitated Ithe Iexchange Iof

Iideas, Ivalues, Iand Ipractices Iacross Iborders.

 Cultural Idiversity: IWhile Iglobal Iculture Ihas Iled Ito Icultural Ihomogenization, Iit

Ihas Ialso Icreated Iopportunities Ifor Icultural Idiversity Iand Iexchange.

7. ISubculture

A Isubculture Iis Ia Ismaller Igroup Iwithin Ia Ilarger Iculture, Idistinguished Iby Iits

Iunique Ivalues, Ipractices, Iand Ibeliefs. IAlthough Isubcultures Imay Iborrow Ifrom Ithe

Iparent Iculture, Ithey Ioften Imodify Ior Idistort Ithese Ielements Ito Icreate Itheir Iown

Idistinct Iidentity.

Characteristics Iof ISubcultures

 Distinct Ivalues Iand Ipractices: ISubcultures Idevelop Itheir Iown Inorms, Icustoms,

Iand Itraditions.

 Blocked Iaspirations: ISubcultures Ioften Iemerge Ias Ia Iresponse Ito Iunfulfilled

Iaspirations Ior Iambiguous Isocial Ipositions.

 Sense Iof Icommunity: ISubcultures Iprovide Ia Isense Iof Ibelonging Iand

Iconnection Ifor Iindividuals Iwho Ifeel Iexcluded Ifrom Ithe Iparent Iculture.
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 Challenge Ito Iparent Iculture: ISubcultures Ioften Iquestion Iand Ichallenge Ithe

Ivalues Iand Inorms Iof Ithe Iparent Iculture.

Examples Iof ISubcultures

 Hip-hop Iculture

 Punk Irock Iculture

 Skinhead Iculture

 Goth Iculture

 LGBTQ+ Iculture

As Inoted Iby IScott I(2014), Isubcultures Iplay Ia Isignificant Irole Iin Iproviding Ia

Isense Iof Iidentity Iand Icommunity Ifor Iindividuals Iwho Ifeel Imarginalized Ior

Iexcluded Ifrom Imainstream Iculture. IHowever, Ithese Icategories Iare Inot Imutually

Iexclusive, Iand Imany Iaspects Iof Iculture Ican Ioverlap Ior Iblend Itogether. IOther

Itypes Iof Iculture Iinclude: Icounterculture, Iyouth Iculture, Ihigh Iculture, Ilow Iculture,

Inational Iculture, Icyberculture, Iconsumer Iculture, Idominant Iculture, Iideal Iculture

Iand Ireal Iculture. I

2.4. ICreation IMyths Iand ICultural IPractices

Creation Imyths Ioften Iserve Ias Ithe Ifoundation Ifor Imany Icultural Ipractices,

Ilinking Ia Isociety's Irituals, Itraditions, Iand Ibeliefs Ito Itheir Iunderstanding Iof Ihow

Ithe Iworld Iand Ihumanity Icame Iinto Iexistence. IThese Imyths Iprovide Ia Ishared
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Iorigin Istory Ithat Iinforms Ia Icommunity's Iidentity Iand Ibehavior. IBelow Iare

Iexamples Iof Ihow Icreation Imyths Iinfluence Icultural Ipractices:

1. IHindu ICreation IMyth Iand IRituals

IIn IHindu Icosmology, ILopez I(2002), Istates Ithat Icreation Ibegins Iwith Ithe

Icosmic Iegg I(Hiranyagarbha), Ifrom Iwhich IBrahma Iemerges Ito Icreate Ithe Iuniverse.

IThe Icycle Iof Icreation, Ipreservation, Iand Idestruction Iis Igoverned Iby IBrahma,

IVishnu, Iand IShiva. IThe Icultural Ipractices Iof Ithe IHindus Iinclude:

 Puja I(Worship): IRituals Ihonoring IBrahma, IVishnu, Iand IShiva Ireflect Itheir

Iroles Iin Icreation, Ipreservation, Iand Idestruction.

 Yagnas I(Sacrificial IFires): IThese Isymbolize Icosmic Icreation Iand Iare Ibelieved

Ito Isustain Ithe Iorder Iof Ithe Iuniverse.

 Holi IFestival: ICelebrates Icreation Iand Irenewal Ithrough Isymbolic Irituals Iof

Ifire Iand Icolor.

2. IGreek ICreation IMyth Iand IReligious IPractices

The IGreek Icreation Istory Ibegins Iwith IChaos, Ileading Ito IGaia I(Earth),

IUranus I(Sky), Iand Itheir Ioffspring, Iincluding Ithe ITitans Iand IOlympian Igods.

IGreek Ireligious Ipractices Iinclude Itemple Iworship, Ifestivals Isuch Ias IOlympic

Igames Iand Iofferings Ito IGaia. I ITemples Idedicated Ito IOlympian Igods Ilike IZeus

Iand IHera Ireflect Itheir Icentral Iroles Iin Icreation Imyths. IEvents Ilike Ithe IOlympic

IGames Ihonor IZeus, Ithe Iruler Iof Ithe Igods, Iconnecting Ihuman Iaccomplishments
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Ito Idivine Iorigins. IAlso, Iearly Iagricultural Isocieties Ioffered Isacrifices Ito IGaia,

Irecognizing Iher Ias Ithe Imother Iof Iall Ilife.

3. IEgyptian ICreation IMyth Iand IDeath IRituals

According Ito IWilkinson I(2003), Ithe IEgyptian Imythology, IAtum Icreates

Ithe Iworld Ifrom Iprimordial Iwaters I(Nun) Iand Igives Ilife Ito Iother Igods Ilike IShu

I(Air) Iand ITefnut I(Moisture). IThese Igods Iform Ithe Inatural Iand Imoral Iorder.

ITheir Icultural Ipractices Iare:

 Mummification: I IThis Ireflects Ithe Ibelief Ithat Ilife Iarises Ifrom Iand Ireturns Ito

Ithe Iprimordial Iwaters. IPreservation Iof Ithe Ibody Iensures Icontinuity Iin Ithe

Iafterlife.

 Pharaoh IWorship: IPharaohs Iwere Iseen Ias Ithe Iearthly Iembodiment Iof IAtum

Ior IRa, Iand Irituals Iaffirmed Itheir Idivine Iauthority.

 Temple ICeremonies: IPriests Ireenacted Ithe Icreation Istory Ito Imaintain Icosmic

Iorder.

4. IYoruba ICreation IMyth I(Nigeria)

According Ito IYoruba Itradition, Ithe Isupreme Igod IOlodumare Isent Ithe

Iorisha I(deity) IObatala Ito Icreate Ithe Iworld. IEquipped Iwith Ia Ibag Iof Isand, Ia

Ichicken, Iand Ia Ipalm Inut, IObatala Iformed Iland Iover Ithe Iwaters. IHe Ialso Ishaped

Ihumans Ifrom Iclay Ibut Ibecame Iintoxicated, Ileading Ito Iimperfections. IThe IYoruba

Icultural Ipractices Iincludes Iveneration Iof IOrisha. I IRituals Iand Ifestivals Ihonor
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IObatala Ias Ithe Icreator Iand Ipatron Iof Icreativity, Iwisdom, Iand Ipurity. IAlso, Iclay

Ifigurines Iare Iused Iin Irituals, Ireflecting Ithe Imyth Iof Ihuman Icreation Ifrom Iearth.

IIn Iaddition, Ithe Icity Iof IIfe Iis Iconsidered Ithe Ispiritual Icenter Iof Icreation Iand

Ihosts Ipilgrimages Iand Ifestivals I( IFalola I& IChilds, I2004).

5. IAkan ICreation IMyth I(Ghana)

Mbiti I(1990), Iexplains Ithat Iin Ithe IAkan Imythology, Ithe Isky Igod INyame

Icreated Ithe Iworld, Ibut Ihumanity’s Ihubris Iled Ito Ia Iseparation Ibetween Iheaven

Iand Iearth. IEfforts Ito Ireconnect Iinclude Irituals Iand Ispiritual Ipractices. IRituals

Iinvolving Ipouring Ilibations Ito INyame Iand Iother Ispirits Isymbolize Ian Iattempt Ito

Imaintain Ia Iconnection Iwith Ithe Idivine. IMyths Iof INyame Iand IAnansi I(the

Itrickster) Iare Ishared Iduring Icommunal Igatherings, Iteaching Imoral Ilessons Iabout

Ihumility Iand Irespect. ICeremonial Imusic Ireflects Ithe Iconnection Ibetween Ithe

Iphysical Iand Ispiritual Irealms.

2.5. ITheoretical IFramework I

Several Itheories Ihave Ibeen Iproposed Ito Iexplain Ithe Iorigins, Ipurposes, Iand

Istructures Iof Icreation Imyths. IThese Itheories Icome Ifrom Ivarious Idisciplines,

Iincluding Ianthropology, Ipsychology, Isociology, Iand Icomparative Imythology.

IBelow Iare Isome Iprominent Itheories Ion Icreation Imyths:
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 Structuralism: IStructuralist Itheory Isuggests Ithat Imyths Iare Istructured Iaround

Ibinary Ioppositions I(e.g., Ichaos/order, Ilight/dark, Ilife/death). IThese Ioppositions

Ireflect Ithe Ibasic Iway Ihumans Iorganize Itheir Ithoughts Iand Iexperiences.

ICreation Imyths Iare Iseen Ias Icultural Itools Ifor Iresolving Ior Imediating Ithese

Ibinary Ioppositions, Ithus Ihelping Isocieties Imake Isense Iof Itheir Iworld. IFor

Iexample, Ithe Icontrast Ibetween Ichaos Iand Iorder Iin Imyths Ilike Ithe IEnuma

IElish I(Babylonian Imyth), Iwhere Ithe Igod IMarduk Idefeats Ithe Ichaos Igoddess

ITiamat Ito Ibring Iorder Ito Ithe Iuniverse I(Levi-Strauss, I1963).

 Functionalism: I IFunctionalism, Ias Iproposed Iby IMalinowski I(1988), Iholds Ithat

Imyths Iserve Ipractical Iand Isocietal Ifunctions, Isuch Ias Iexplaining Inatural

Iphenomena, Ilegitimizing Isocietal Inorms, Iand Ireinforcing Isocial Icohesion.

IAccording Ito Ithis Itheory, Imyths Ihelp Iindividuals Iand Icommunities Icope Iwith

Ithe Iworld, Iaddressing Iexistential Iquestions Iand Iproviding Imoral Iand Isocial

Iguidance. IMyths Ilike Ithe IGreek Icreation Imyth Iexplain Ithe Iorigins Iof Igods

Iand Ithe Iworld, Iestablishing Idivine Iauthority Ithat Ijustifies Isocial Istructures.

 Psychoanalytic ITheory: IFreud I(1961) Iand IJung I(1964), Iboth Iapplied

Ipsychoanalytic Itheory Ito Iunderstand Ithe Ipsychological Iunderpinnings Iof Imyths,

Iviewing Ithem Ias Iexpressions Iof Ideep-seated Ihuman Idesires, Ianxieties, Iand

Iunconscious Iprocesses. ITo Ithem, Imyths Ireflect Irepressed Idesires Iand

Iunresolved Iconflicts, Iparticularly Ithose Irelated Ito Ifamily Idynamics I(e.g., Ithe
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IOedipus Icomplex). IJung Isuggested Ithat Imyths Istem Ifrom Ithe Icollective

Iunconscious Iand Icontain Iarchetypes I(universal Isymbols) Ithat Irepresent

Icommon Ipsychological Ithemes. ICreation Imyths Iexpress Ideep Ipsychological

Itruths Iabout Ihuman Inature, Iincluding Iexistential Iconcerns, Ifears Iof Ideath, Iand

Ithe Idesire Ifor Icontrol Iover Ithe Iunknown. IAn Iexample Iis Ithe IBabylonian

Icreation Imyth Iin Iwhich Ithe Iuniverse Iis Iformed Ifrom Ithe Ibody Iof Ia Idefeated

Iprimordial Ibeing I(like IYmir Iin INorse Imyth) Ican Ibe Iseen Ias Isymbolizing

Ipsychological Iprocesses Iof Idestruction Iand Irenewal.

 Comparative IMythology: ICampbell's Itheory Iof Ithe IMonomyth Ior I"Hero’s

IJourney" Iposits Ithat Iall Imyths, Iincluding Icreation Imyths, Ishare Icommon

Ielements Ior Ia Iuniversal Inarrative Istructure. IAccording Ito ICampbell I(2008),

Icreation Imyths Itypically Irevolve Iaround Ithe Ijourney Iof Ia Ihero Ior Ia Igod

Iwho Itransforms Ithe Iworld. ICreation Imyths Iacross Icultures Ifollow Ia Isimilar

Ipattern Iof Ibirth, Istruggle, Ideath, Iand Irenewal, Iand Ioften Iinclude Ithe Ihero's

Ireturn Ior Ia Idivine Irevelation Iof Icosmic Iorder. IA Igood Iexample Iis Ithe

IHindu Icreation Imyths, Iparticularly Ithe Istory Iof IVishnu's Icosmic Iact Iof

Icreation, Ifollow ICampbell’s Imonomyth Istructure, Ias IVishnu's Idivine

Iintervention Ibrings Iorder Ifrom Ichaos.

 Evolutionary Iand ISociological ITheories: IEvolutionary Itheorists Ilike ITylor

I(1971) Iand I IFrazer I(1982), Iargue Ithat Icreation Imyths Ievolve Ialongside
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Ihuman Isocieties, Ireflecting Istages Iin Ithe Idevelopment Iof Ihuman Ibelief

Isystems Ifrom Ianimism Ito Ipolytheism Ito Imonotheism. ICreation Imyths Ireflect

Ia Isociety's Iunderstanding Iof Ithe Iworld Iand Iits Iplace Iwithin Iit. IEarly Imyths

Imay Ibe Ianimistic Ior Ipolytheistic, Iwhile Ilater Imyths Imay Ievolve Iinto

Imonotheistic Ior Iscientific Iworldviews. IThe Itransition Ifrom IGreek Ipolytheistic

Imyths Ito IJudeo-Christian Icreation Istories, Iwhere Ithe Ilatter’s Ifocus Ion Ia

Isingle, Iomnipotent IGod Ireflects Imore Iadvanced Iphilosophical Ior Itheological

Ithought, Iis Ia Igood Iexample Iof Ithis Itheory.

 The IScience Iand IMyth IPerspective: ISome Ischolars, Iparticularly Ithose

Iinfluenced Iby Imodern Iscience, Isee Icreation Imyths Ias Isymbolic

Irepresentations Iof Iearly Ihumans' Iattempts Ito Iexplain Ithe Iorigins Iof Ithe

Iuniverse Iin Ia Ipre-scientific Icontext. ICreation Imyths Ican Ibe Iseen Ias Ian Iearly

Iform Iof Icosmology, Iaimed Iat Iexplaining Ithe Iunexplainable. IMyths Iserve Ias

Ithe Iprimitive Iprecursor Ito Imodern Iscientific Iexplanations Ilike Ithe IBig IBang

ITheory Ior Ievolutionary Ibiology. IThey Ioffer Isymbolic, Ipoetic Iaccounts Iof Ithe

Iorigins Iof Ithe Iworld Iand Ihuman Iexistence. IThe IBig IBang ITheory Iand

Icreation Imyths Ilike IGenesis Iboth Iattempt Ito Iexplain Ihow Ithe Iuniverse Icame

Iinto Ibeing, Ibut Ifrom Idifferent Iepistemological Iperspectives Ione Ibased Ion

Iscientific Ievidence, Ithe Iother Ion Isymbolic Ior Ireligious Inarratives.
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 The IMythopoetic Ior ILiterary ITheory: I IThis Itheory Ifocuses Ion Ithe Iliterary

Iand Iartistic Iqualities Iof Icreation Imyths. IIt Isuggests Ithat Imyths Iare Inot Ijust

Iexplanations Iof Ithe Iworld, Ibut Iexpressions Iof Ihuman Iimagination, Icreativity,

Iand Iculture. IThey Imay Iserve Ias Istories Ithat Ihelp Ipeople Iunderstand

Ithemselves Iand Itheir Iplace Iin Ithe Iworld. IIn Iessence, Imyths Iserve Ian Iartistic

Iand Ipoetic Ifunction, Iusing Isymbolic Ilanguage, Iimagery, Iand Istorytelling Ito

Icommunicate Icomplex Iideas Iabout Iexistence. IThe IPangu Imyth Ifrom IChinese

Imythology, Iwhere Ithe Igiant IPangu Icreates Ithe Iworld Ifrom Ia Icosmic Iegg, Iis

Ioften Iinterpreted Inot Ijust Ias Ia Iliteral Iorigin Istory Ibut Ias Ian Iartistic

Iexploration Iof Ithemes Ilike Ibirth, Iseparation, Iand Ithe Iemergence Iof Iorder

Ifrom Ichaos. I

 Sociocultural ITheory: IThis Itheory Ifocuses Ion Ihow Imyths Ireflect Iand

Ireinforce Isocial Istructures, Irituals, Iand Icultural Inorms. ICreation Imyths Imay

Iserve Ito Ilegitimize Ithe Isocial Iorder, Iestablish Ihierarchies, Iand Ijustify Irituals.

IAccording Ito ITurner I(1989) Iand IDouglas I(1970), Imyths Iand Irituals Iare

Iintertwined, Iand Icreation Imyths Ioften Iemphasize Ithemes Iof Ipurity, Iorder, Iand

Isocietal Iroles. IThey Ihelp Ibind Icommunities Itogether Ithrough Ishared Ibeliefs

Iand Ipractices. IThe IAfrican Icreation Imyths Iof Ithe IDogon Ipeople, Iwhich

Iemphasize Ithe Iroles Iof Ispecific Ideities Iin Ithe Icreation Iof Ilife, Ireflect Ithe
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Iimportance Iof Isocietal Iroles, Irituals, Iand Icosmology Iwithin Ithe IDogon

Iculture.

In Iconclusion, Ithese Itheories Ioffer Ia Irange Iof Iperspectives Ion Iwhy Iand

Ihow Icreation Imyths Iare Iformed Iand Ifunction Iwithin Icultures. ISome Iemphasize

Ithe Ipsychological Ior Iemotional Ineeds Ifulfilled Iby Ithese Imyths, Iothers Ifocus Ion

Itheir Isocial Ior Istructural Iroles, Iwhile Istill Iothers Isee Ithem Ias Iprimitive Iattempts

Iat Icosmology Ior Isymbolic Irepresentations Iof Iuniversal Ihuman Iexperiences.

ICollectively, Ithese Itheories Ishow Ithat Icreation Imyths Iserve Ias Icrucial Icultural

Iartifacts Ithat Ireveal Imuch Iabout Ithe Ihuman Icondition, Isocietal Ivalues, Iand Ithe

Ievolution Iof Ihuman Ithought.

2.6. ISummary Iof IReviewed ILiterature I

The Iliterature Ireview Icovers Ithe Iconcept Iof Imyths, Icreation Imyths, Iculture

Iand Ithe Isignificance Iof Icreation Imyths Ion Icultural Ipractices. ICreation Imyths Iare

Ian Iintegral Ipart Iof Ihuman Iculture, Iproviding Iinsights Iinto Ithe Iworldview, Ivalues

Iand Ibeliefs Iof Ia Isociety. IThese Imyths Iare Ifoundational Inarratives Ithat Iexplain

Ithe Iorigins Iof Ithe Iworld, Ihumanity, Iand Ithe Icosmos. IThey Iare Ifound Iin Inearly

Ievery Iculture Iand Iserve Ias Ia Iway Ito Iexplore Iquestions Iabout Iexistence, Ipurpose,

Iand Ithe Idivine. I IThe Iconcept Iof Imyth Ihas Ibeen Iexamined Ias Idefined Iby

Ischolars Isuch Ias ILeeming, IKees IBolle, IEliade IMircea Iand Iothers. IMyths Ihave

Ibeen Iclassified Iinto Idifferent Itypes Iranging Ifrom Icreation Imyths Ito Icultural
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Imyths. IAlso, Ithe IBiblical Istory Iof Icreation Iwas Iexamined Ias Ian Iexample Iof

Icreation Imyth, Igiving Ian Ioverview Ion Ihow Ithe Iworld Iwas Icreated Iand Ihow

Ihumans Icame Iinto Iexistence Ias Inarrated Iin Ithe IHebrew IBible. IMore Iso, Ithe

Iconcept Iof Iculture Ihas Ibeen Icarefully Iexplored, Ilisting Iits Itypes Ito Iinclude

Imaterial, Inon- Imaterial, Icorporate, Ipopular, Ifolk Icultures, Ietc.

Lastly, Ithe Irelationship Iexisting Ibetween Icreation Imyth Iand Icultural

Ipractices Ihas Ibeen Ilooked Iat, Istating Ithe Iinfluence Iof Icreation Imyth Ion Icultural

Ipractices.
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CHAPTER ITHREE

3.0 I I I I I I I I I I I I I I I I I I I I I I ITHE IGBAGYIS IAND ICREATION

IMYTHS

3.1. IOrigin Iof Ithe IGbagyi IPeople

I Thurley's I1981 Ireport Ihighlights Ithe Ipresence Iof Iover Ia Idozen Iethnic

Igroups Iin IAbuja IProvince, Ithough Ihis Iclassifications Iare Isometimes Iinconsistent

Ior Iarbitrary. IDespite Ithis, Iseveral Igroups Ican Ibe Idistinguished Ibased Ion Itheir

Iunique Isociocultural Iidentities. IAmong Ithese, Ithe IGbagyi, IKoro, IArago,

IGanagana, Iand IHausa Istand Iout Ias Ithe Imost Isignificant Iin Iterms Iof Ipopulation

Iand Ipolitical Iinfluence. IThe IGbagyi Iand IKoro Iare Iparticularly Inotable Ias Isome

Iof Ithe Iregion's Iearliest Isettlers, Ia Ipoint Ialso Isupported Iby IMorgan's I1984

Iresearch. IIn I1900, Ijust Ibefore Ithe IBritish Iconquest Iof Ithe Iregion, Ithe Ipower

Istruggle Iprimarily Iinvolved Ithe Iruling Ielites Iof Ithe IHausa, IFulani, IGbagyi, Iand

IKoro Icommunities I(Kirk Iand IRyan, I1975). IThese Iconflicts Iwere Iheavily

Iinfluenced Iby Ithe Idynamics Iof Inearby Iregions Iand Ithe Iability Iof Idominant

Ifactions Iwithin Ithese Igroups Ito Iassert Imilitary Istrength. IAdditionally, Ithe Iinflux

Iof Iimmigrants Iinto Ithe IAbuja Iregion Iwas Iclosely Itied Ito Iits Ieconomic Ipotential.

IThurley I(1981) Isuggests Ithat Ithe IGbagyi Imigrated Ifrom IBorno Ito Ithe IAbuja

Iregion Idue Ito Iconflicts Iwith Ithe IKanuri. ISome Ialso Iinterpret Ithe IGbagyi's

Iknowledge Iof Ilapis Ilazuli Ias Ievidence Iof Ian IEgyptian Iorigin. IThe Iissue Iof
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IGbagyi Iorigins Iis Ifurther Icomplicated Iby Ithe Ilinguistic Iconnection Ibetween Ithe

INupe Iand IGbagyi Ilanguages, Ias Iwell Ias Ithe IKoro, Iwhose Ihistory Iappears

Iclosely Itied Ito IWukari Iand Ithe IKwarafara IEmpire I(Cadman, I1973). ITraditional

Iaccounts Isuggest Ithat Ithe IGbagyi Iand IKoro Iwere Ithe Iearliest Isettlers Iin Ithe

IAbuja Iregion I(Shekwo, I1986), Iparticularly Iin Iareas Isuch Ias IDiko, IUshafa, IGerki,

Iand IZuba Iin Ithe Icentral Iand Inorthern Iparts. IIn Ithe Icase Iof Ithe IKare Idistrict,

Isettlements Iare Ibelieved Ito Idate Iback Ito Ithe I15th Icentury. I IThis Iexcerpt

Ihighlights Ian Iimportant Ihistorical Iand Icultural Inarrative Iabout IAbuja, INigeria's

IFederal ICapital ITerritory, Iand Iits Iindigenous Iinhabitants, Ithe IGbagyi I(or IGwari)

Ipeople. IThe Irelocation Iof INigeria's Icapital Ito IAbuja Iin I1986 Iwas Ia Isignificant

Ipolitical Idecision, Iaimed Iat Ifostering Inational Iunity Iby Isituating Ithe Icapital Iin Ia

Icentral, I"neutral" Ilocation. IHowever, Ithe Idesignation Iof IAbuja Ias Ia I"no-man's

Iland" Ioften Ioverlooks Ior Iminimizes Ithe Iexistence Iand Irights Iof Ithe IGbagyi

Ipeople, Iwho Iwere Ithe Ioriginal Iinhabitants Iof Ithe Iregion, I(Byanyiko, I1979).

According Ito IAdamu I(2007), Ithe IGbagyi Ipeople Ihave Ia Irich Icultural

Iheritage Iand Ia Ideep Iconnection Ito Ithe Iland Ithat Ipredated IAbuja's Iestablishment

Ias Ithe Ination's Icapital. IThe Iprocess Iof Icarving Iout IAbuja Iand Ithe Isubsequent

Idisplacement Iof Ithe IGbagyi Ipeople Iremains Ia Icritical Iissue, Ireflecting Ibroader

Ithemes Iof Iurbanization, Iindignity, Iand Iland Irights Iin INigeria. IAdaobi's Iassertion

Iunderscores Ithe Icomplexity Iof IAbuja's Ihistory, Icalling Iattention Ito Ithe Inuanced
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Irealities Iof Ithose Iwhose Ilives Iand Ihistories Iwere Iaffected Iby Ithis Inational

Iproject I(Onyeakagbu, I2024). IThis Iaccount Isheds Ilight Ion Ithe Ioften-overlooked

Iimpact Iof Ithe Iestablishment Iof IAbuja Ion Iits Ioriginal Iinhabitants, Ithe IGbagyi

Ipeople. IThe I8,000 Isquare Ikilometers Iof Iland Ithat Ibecame Ithe IFederal ICapital

ITerritory I(FCT)—home Ito Ikey Inational Iinstitutions Ilike Ithe IPresidential IVilla

Iand Ithe INational IAssembly—was Inot Ian Iempty, Iunclaimed I"no-man's Iland" Ibut

Ithe Iancestral Ihome Iof Ithe IGbagyi Ipeople. IThe Iprocess Iof Iacquiring Ithis Iland

Iinvolved Ithe Iforced Idisplacement Iof Ithe IGbagyi Icommunity Iby Ithe Imilitary

Igovernment, Iwho Isought Ito Icreate Ia Ineutral Icapital Ifor INigeria. IWhile Ipromises

Iof Icompensation Iand Iresettlement Iwere Imade, Ithe Ihurried Inature Iof Ithe

Idisplacement Ioften Imeant Ithat Ithese Icommitments Iwere Iinadequately Ifulfilled Ior

Idelayed, Ileaving Imany IGbagyi Ipeople Imarginalized Iand Istruggling Ito Ireclaim

Itheir Irights. IThis Ihistory Iunderscores Ithe Itension Ibetween Inational Idevelopment

Iand Ithe Irights Iof Iindigenous Icommunities, Ihighlighting Ithe Ineed Ifor Ia Imore

Iinclusive Iand Iequitable Iapproach Ito Isuch Ilarge-scale Iprojects. IIt Ialso Iserves Ias

Ia Ireminder Iof Ithe Ihuman Icost Iof Iprogress Iand Ithe Iimportance Iof Ihonoring Ithe

Iheritage Iand Idignity Iof Ithose Iwhose Ilives Iare Idisrupted Iin Ithe Iprocess. IThe

Igovernment Isignificantly Iunderestimated Ithe Ipopulation Iof IGbagyi Ipeople Iliving

Iin Ithe Iarea Iwhen Iplanning Ithe IFederal ICapital ITerritory. IAs Ia Iresult, Iwhile

Isome Idisplaced Ifamilies Iwere Iprovided Ihousing, Imany Iothers Iwere Ileft Iin Itransit
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Ior Isettlement Icamps Ifor Iextended Iperiods. ICompensation Iplans Iwere Ipoorly

Iexecuted, Ileaving Imany Iwithout Iadequate Iredress Ifor Itheir Ilosses. IDecades Ilater,

Ithe IGbagyi Ipeople Icontinue Ito Ifeel Imarginalized, Ibelieving Ithe Igovernment Ihas

Ideprived Ithem Iof Itheir Iancestral Ilands Iand Icultural Iheritage. IThis Ilingering

Isense Iof Iinjustice Iunderscores Ithe Ilong-term Iimpacts Iof Ithe Irelocation Iand Ithe

Ineed Ito Iaddress Ithe Igrievances Iof Idisplaced Icommunities I(Thomas, I1989).
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3.2. IGeographical ILocation Iand IOccupation Iof Ithe IGbagyis

3.2.1. IGeographical ILocation Iof Ithe IGbagyi Ipeople I

The IGbagyi, Ialso Iknown Ias IGwari Ior IGbari, Iare Ia Ipeaceful, Iagricultural,

Iand Iartistic Ipeople Iwho Ispeak INupoid Ilanguages. IThey Iprimarily Ireside Iin

INigeria's INorth-Central Iregion, Iparticularly Iin INiger, IKaduna, Iand Ithe IFederal

ICapital ITerritory, Ias Iwell Ias Iin Iparts Iof INasarawa Iand IKogi. IThe IGbagyi Iare

Ithe Ilargest Iindigenous Iethnic Igroup Iin Ithe IFederal ICapital ITerritory, Iwith

Ifarming Ibeing Itheir Imain Ioccupation.

According Ito Ioral Itradition, Ithe Ifirst IGbagyi Isettler Iwas Ia Ihunter Iwho

Iventured Iinto IPaikokun Iland, Ia Idense Iforest Iin IAbuja. IPaikokun, Inamed Iafter

Ithe Imountain Iwhere Ithis Ifirst Isettler Ilived, Iholds Isignificance Iin Itheir Ihistory.

IInitially, Ithe IGbagyi Ipeople Ipreferred Iliving Ion Imountaintops, Ias Ithey Ibelieved

Ithese Ielevated Ilocations Ioffered Igreater Isafety Ithan Ithe Iplains. IHowever, Iwith

Ithe Iinfluence Iof IWestern Icivilization, Imost IGbagyi Icommunities Ieventually

Imoved Ito Ithe Iplains. IToday, Ithe IGbagyi Ipeople Ican Ibe Ifound Iin Ivarious Iareas

Iacross INigeria's IMiddle IBelt I(Central) Iregion. IThe IGbagyi Ipeople Ireside Iin Ithe

Iwestern Iparts Iof IAbuja, Isouthern INiger IState, IChikun ILocal IGovernment IArea

I(with Iits Iheadquarters Iat IKujama) Iin IKaduna IState, Ias Iwell Ias Iin INassarawa

IState I(Shekwo, I1984). IProminent IGbagyi Itowns Iinclude IMinna, IKaru, IKuta,

IKwakuti, IKwali, IGawu, IYelwa, IToto, IAraba, INakuse, IRubochi, IAbaji, IGeku,
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IGadabuje, IMajaga, IGussoro I(Gusolo), IGwada I(Gbada), IGuni, IFuka, IGalkogo,

IMaikunle, IManta, IUshafa I(Wushapa), IBisi, IBwari I(Bwaya), ISuleja, IShiroro

I(Shilolo), IBeji, IDiko, IAlawa, IErena, IPaiko/Paigo ILanbata, IZugba, INuku, IGbogo,

Iand IFarin IDoki.

Several Itheories Iattempt Ito Iexplain Ithe Iscattered Isettlements Iand Imigration

Iof Ithe IGbagyi Ipeople. ISome Ihistorians Isuggest Ithat Ithe IGbagyi Iwere Idisplaced

Ifrom Itheir Ioriginal Isettlements Iduring Ithe IFulani IJihad, Iwhile Iothers, Iparticularly

Ilocal Ihistorians, Iattribute Itheir Imigration Ito Ithe Isearch Ifor Ifertile Ifarmland

I(Chigudu, I2008). IGbagyi Isettlements Ivary Iin Isize, Iwith Ismaller Isettlements Ioften

Ifound Iin Iareas Iwhere Ifarming Idominates, Iensuring Isufficient Iland Iis Iavailable

Ifor Iagricultural Iactivities. IThe Irelocation Iof Ithe IGbagyi Ipeople Iduring Ithe

Idevelopment Iof IAbuja Ias INigeria's Ifederal Icapital Ihighlights Isignificant Isocial,

Icultural, Iand Ihistorical Iimpacts. IAs Ithe Ilargest Iethnic Igroup Iin Ithe Iarea, Ithe

IGbagyi Ifaced Ithe Iloss Iof Iancestral Ilands, Iwhich Icarried Iboth Ispiritual Iand

Icultural Isignificance. INotable Ilandmarks, Ilike IZuma IRock, Iserved Ias Ikey

Isymbols Iin Itheir Iheritage. IDescribing Itheir Ihomeland Ias Ia I"no-man's Iland"

Ierased Ithe Ihistorical Iconnection Iof Ithe IGbagyi Ito Ithe Iterritory Iand Idisregarded

Itheir Ideep-rooted Ipresence. IThe Idisplacement Iled Ito Iprofound Ichallenges,

Iincluding Iforced Iadjustments Ito Inew Igovernment-provided Ienvironments. IWhile

Isome Ifamilies Ireceived Ihousing, Iothers Iendured Iextended Istays Iin Itransitional Ior
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Isettlement Icamps, Ihighlighting Ithe Istruggles Iassociated Iwith Irelocation Ipolicies.

IThe Isituation Ireflects Ibroader Ithemes Iof Idevelopment-induced Idisplacement,

Iwhere Imodernization Iefforts Iclash Iwith Iindigenous Irights, Itraditions, Iand

Ilivelihoods.

3.2.2. IOccupation Iof Ithe IGbagyis

The IGbagyi Ipeople Iare Iprimarily Ifarmers Ibut Iare Ialso Iskilled Iin Iwood

Ifetching, Ipottery, Iand Iblacksmithing. IThey Iare Iparticularly Irenowned Ifor Itheir

Ivisual Iarts, Iespecially Ipottery. IOther Iartistic Ipractices Iamong Ithe IGbagyi Iinclude

Isculpture, Iiron Ismelting, Iand Idomestic Icrafts I(Onyeakagbu, I2024). IA Inotable

Iexample Iof Itheir Iexcellence Iin Ipottery Iis ILadi IKwali, Ialso Iknown Ias ILadi

IDosei IKwali I(c. I1925–1984), Ia Icelebrated INigerian Ipotter, Iceramicist, Iand

Ieducator, I(Awa, I2020).

Ladi IKwali Iwas Iborn Iin Ithe Ivillage Iof IKwali, Ilocated Iin Ithe IGwari

Iregion Iof INorthern INigeria, Iwhere Ipottery Iwas Ia Itraditional Icraft Ipracticed

Ipredominantly Iby Iwomen I(Vincetelli, I2000). IShe Ilearned Ithe Iart Iof Ipottery Ias Ia

Ichild Iunder Ithe Iguidance Iof Iher Iaunt, Iusing Ithe Itraditional Icoiling Imethod. ILadi

IKwali Icreated Ilarge Ipots, Iincluding Iwater Ijars, Icooking Ipots, Ibowls, Iand Iflasks,

Iby Ishaping Icoils Iof Iclay Iand Ibeating Ithe Isurfaces Ifrom Ithe Iinside Iwith Ia Iflat

Iwooden Ipaddle.
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Her Ipottery Ifeatured Iintricate Iincised Idesigns, Icombining Igeometric

Ipatterns Iwith Istylized Idepictions Iof Ianimals Isuch Ias Iscorpions, Ilizards,

Icrocodiles, Ichameleons, Isnakes, Ibirds, Iand Ifish I(Cardew, I1972). IKnown Ifor Ithe

Ielegance Iof Itheir Iform Iand Idecoration, Iher Ipots Iearned Iher Iwidespread

Irecognition Ias Ia Italented Iand Irenowned Ipotter Iwithin Ithe Iregion I(Thompson,

I2007). ISome Iof Iher Iworks Iwere Ieven Iacquired Iby Ithe IEmir Iof IAbuja, IAlhaji

ISuleiman IBarau, Ireflecting Ithe Ihigh Iesteem Iin Iwhich Iher Icraftsmanship Iwas

Iheld.
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3.3. IReligious Iand ISocio-Political ILife Iof Ithe IGbagyi/Gbari IPeople

3.3.1. IReligious ILife Iof Ithe IGbgayis

I In Ithe Itraditional Ireligion Iof Ithe IGbagyi Ipeople, Isome Ibelieve Iin Ia

Isupreme IGod Icalled IShekwoi, Iwho Iexisted Ibefore Itheir Iancestors. IHowever, Ithey

Ialso Idedicate Ithemselves Ito Iappeasing Iother Ideities, Isuch Ias IMaigiro. ITheir

Iprimary Iindigenous Ireligion, IKnunu, Iis Ibelieved Ito Ioffer Iprotection Ifrom Ievil

Iforces Iwithin Ithe Icommunity. IThe IGbagyi Ipeople Itraditionally Ipracticed Itheir

Iindigenous Ireligion, Iwhich Iinvolved Ioffering Isacrifices Iof Ifowl Iand Ibeer Ito Ia

Isacred Itree Iassociated Iwith Ithe IKnunu. IHowever, Iwith Ithe Iadvent Iof

Iwesternization, IIslam Igained Iprominence Ifollowing Ithe IFulani Ijihad, Iwhile

IChristianity Iwas Iintroduced Iby Ithe ISudan IInterior IMission, Ilocally Iknown Ias Ithe

IEvangelical IChurch Iof IAfrica I(Ajayi, I1981). IThe IGbagyi Iwere Imore Iinclined Ito

Iembrace IIslam Ibecause Iit Ishared Isimilarities Iwith Itheir Itraditional Ibeliefs, Isuch

Ias Idevotion, Ithe Iuse Iof Iamulets, Iand Ipolygamy, Iwhich Imade Iit Ieasier Ito

Iintegrate Icompared Ito IChristianity I(Onyeakagbu, I I2024).

The IGbagyi Ipeople's Ireligious Ipractices Iemphasize Ideep Ireverence Ifor

Itheir Igods Iand Iancestors, Ihighlighting Itheir Ispiritual Iconnection Iwith Iboth Irealms.

ICentral Ito Itheir Itraditional Iworship, Ireferred Ito Ias I"A'shna", Iis Ithe Ibelief Ithat

Iancestors Iwho Ihave Itransitioned Ito Ithe Iancestral Iplane Icontinue Ito Iinfluence Ithe

Ilives Iof Itheir Idescendants. IThis Iconnection Inecessitates Iofferings Iand Iworship Ito
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Ireceive Iblessings, Iprotection, Iand Istrength. IAt Ithe Ipinnacle Iof Itheir Ispiritual

Ihierarchy Iis IShekwo, Iregarded Ias Ithe Isupreme ICreator Iand ILord Iover Iall Ithings,

Ireflecting Ithe IGbagyi Ipeople's Iacknowledgment Iof Ia Isovereign, Iall-encompassing

Ideity I(Paul, I2024). IThis Ireverence Ifor IShekwo Iand Ithe Iancestors Idemonstrates Ia

Iharmonious Iblend Iof Iancestral Iveneration Iand Ibelief Iin Ia Isingular, Ioverarching

Idivine Iauthority, Iwhich Iis Ia Icornerstone Iof IGbagyi Ispirituality. IHowever, Iover

Itime, Isignificant Ireligious Ishifts Ihave Ioccurred, Iwith Ithe Imajority Inow

Iidentifying Ias IChristians. IThe Irapid Ispread Iof IChristianity Iamong Ithe IGbagyi

Ican Ibe Ilargely Iattributed Ito Imissionary Iefforts. IThe ISudan IInterior IMission

I(later Iknown Ias Ithe IEvangelical IChurch Iof IWest IAfrica, Inow IEvangelical

IChurch IWinning IAll I- IECWA) Iplayed Ia Icritical Irole Iin Iintroducing Iand

Ipropagating IChristianity. ISimilarly, Ithe IBaptist Imissionaries Ifrom Isouthwestern

INigeria Icontributed Ito Ithe IChristian Iinfluence Iin IGbagyi Icommunities I(Shekwo,

I1984). IDespite IChristianity's Iprominence, Ithere Iremains Ia Inotable Isubset Iof

IGbagyi Iadherents Ipracticing IIslam, Ireflecting Ibroader Ireligious Ipluralism Iin

INigeria. IAdditionally, Isome IGbagyi Iindividuals Icontinue Ito Iobserve Itheir

Iindigenous Itraditional Ireligion, Ipreserving Icultural Iand Ispiritual Ipractices Ithat

Ihave Ibeen Ipassed Idown Ithrough Igenerations.

I Islam Ifirst Imade Iits Iappearance Iamong Ithe IGbagyi Ipeople Iin Ithe I18th-

19th Icenturies, Iprimarily Ias Ia Iresult Iof Ithe IFula Ijihads, Iwhich Ihad Ia Isignificant
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Iinfluence Iacross Inorthern INigeria. IHowever, Iwidespread Iconversions Ito IIslam

Iamong Ithe IGbagyi Idid Inot Ioccur Iuntil Ithe Icolonial Iand Ipost-colonial Iperiods.

IDuring Ithis Itime, Isocio-political Ichanges, Itrade Iinteractions, Iand Ithe Iincreasing

Iinfluence Iof IIslamic Iculture Icontributed Ito Ia Igrowing Iacceptance Iof IIslam

Iamong Isubsets Iof Ithe IGbagyi Ipopulation. IThis Igradual Iadoption Iof IIslam

Ireflected Ibroader Ipatterns Iof Ireligious Itransformation Iin Ithe Iregion, Iwhere IIslam

Iexpanded Ialongside IChristianity Iand Iindigenous Itraditions. IThe Ireligious Ilife Iof

Ithe IGbagyi Ipeople Iis Iclosely Iconnected Ito Ithe Iveneration Iof Ideities Iand Ithe

Iworship Iof IShekwo, Itheir Isupreme Ibeing. IA Ikey Iaspect Iof Itheir Ibelief Isystem

Iis IA'ko, Ian Iancestor Iwithin IGbagyi Ifamilies Ior Iclans Iwho, Iduring Itheir Ilifetime,

Iwas Iendowed Iby IShekwo Iwith Iremarkable Iabilities Iand Ivirtues. IThese Iinclude

Iexceptional Iwisdom Iand Iunderstanding, Isuccess Iin Iagriculture, Ihealing Iabilities,

Ifertility, Iphysical Istature, Istrength Iin Iwarfare, Iand Igreat Iwealth. IBy Ihonoring

IA'ko, Ithe IGbagyi Ipeople Icelebrate Itheir Iancestral Iheritage Iand Imaintain Ia

Ispiritual Ilink Ito IShekwo, Iwhom Ithey Iregard Ias Ithe Iultimate Isource Iof Ithese

Iblessings. IThis Itradition Iof Iancestral Iveneration Iremains Isignificant Iin IGbagyi

Iculture, Ieven Ias Iexternal Iinfluences Ilike IChristianity Iand IIslam Ihave Igained

Iground Iwithin Ithe Icommunity. IWhen Ithey Ipass Iaway Iand Iascend Ito Iheaven, Iit

Iis Ibelieved Ithat Itheir Ispirits Iinhabit Ithe Ihills Iand Irivers Isurrounding Ivillages.

IThe Ispirits Idwelling Iin Ithe Ihills Iare Iknown Ias I"A'ko I'pe," Iwhile Ithose Iresiding
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Iin Ithe Irivers Iare Icalled I"A'ko Io'dna." IOne Isuch Ispirit Iis ISauri, Ian IA'ko Io'dna

I(Rosendall, I1998).

I According Ito Ilegend, ISauri Iwas Ia Imaster Iof Ifishing Iand Iall Iriver-related

Iactivities Iduring Ihis Ilifetime. IHe Iwas Ian Iexceptional Iswimmer Iwho Ionce Idove

Ito Ithe Iriver's Ideepest Idepths Ito Iretrieve Ia Ifallen Iaxe. IOn Ione Ioccasion, Ia Icanoe

Icapsized, Iand Ihe Iimmediately Idove Iinto Ithe Iriver Ijust Iin Itime, Imaking Isure Iall

Iseven Ipassengers Igrabbed Ionto Ihis Iarms Ias Ihe Iswam Ithem Isafely Ito Ishore.

IDuring Ievery Ifishing Iexpedition, Ihis Inet Ialways Iyielded Ithe Ilargest Iand Imost

Iimpressive Icatch. IAt Ione Iparticular Ifishing Ifestival, ISauri Iwaded Iinto Ithe Iriver

Iand Iremained Ithere Ifor Inearly Ihalf Ithe Iday. IWhen Ihe Ifinally Iemerged, Ihe Iwas

Icompletely Idry, Iemitting Ismoke, Iand Iholding Ia Icalabash Ifilled Iwith Isteaming

Ituwo Iand Ikuku Isoup. IWhen Ihe Idied, Ihe Iwas Iburied Iin Ithe Iriver, Iwhere Iit Iis

Ibelieved Ihe Itransformed Iinto Ia Imassive Ifish. IToday, Ihis Ivillage Iis Iknown Ias

IKasnaya, Ilocated Iin IChikun ILocal IGovernment IArea Iof IKaduna IState, Iwith Ihis

Ishrine Isituated Ion Ithe Iriverbank Iof Ithe IKasnaya IRiver. IThe Iofferings Irequired

Iat Ihis Ishrine Iinclude Ia Ihen, Itwo Ilarge Itubers Iof Iyam, Iand Ia Icorn Icob.

IAdditionally, Ithe Ifirst Ifish Icaught Iduring Iany Ifishing Iexpedition Iis Ireturned Ito

Ithe Iriver Ito Iavoid I"eating" ISauri. IThe Igods Iof Ithe Ihills, IA'ko I'pe, Iare Ihonored

Iand Irevered Ifor Igranting Iblessings Iand Ibreakthroughs Iin Ifarming Iand Ilivestock,
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Iprotection Ifrom Ienemies Iand Iwarfare, Ias Iwell Ias Iensuring Ifertility Iand Iabundant

Irainfall I(Shallom, I2024).

3.3.2. ISocio-Political ILife Iof Ithe IGbagyi/Gbari IPeople

Historically, Ithe IGbagyi/Gbari Ifollow Ia Ipatrilineal Ikinship Isystem, Iwith

Ithe Ilowest Ilevel Iof Iauthority Ifound Iwithin Ithe Iextended Ifamily Icompound, Iled

Iby Ithe Ioldest Imale. IAs Ia Ipatriarchal Icommunity, Ithe IOsu I(king) Iholds Ithe

Ihighest Iauthority Iin Ia IGbagyi/Gbari Isettlement, Isupported Iby Ia Igroup Iof Ielders

Iwho Iare Iresponsible Ifor Imaintaining Ipeace Iin Ithe Iland I(Shekwo, I1986).

Furthermore, Ithe IGbagyi's Ifamiliarity Iwith Ithe Ilapis Ilazuli Istone Ihas Iled

Isome Ito Isuggest Ia Ipossible IEgyptian Iorigin. IThe Iquestion Iof Ithe IGbagyi's

Iorigins Iis Ifurther Icomplicated Iby Ithe Irecognized Ilinguistic Iaffinity Ibetween Ithe

IGbagyi Iand INupe Ilanguages. IAdditionally, Ithe IKoro, Iwhose Ihistory Iappears

Iclosely Iintertwined Iwith Ithat Iof Ithe IGbagyi, Iclaim Ia Iconnection Ito IWukari Iand

Ithe IKwarafara Iempire I(Cadman, I1973).

3.4. IThe IGbagyi/Gbari ICreation IMyth

The IGbagyi Icreation Imyth Iis Iattributed Ito Ithe IGbagyi Ipeople, Ian Iethnic

Igroup Ilargely Ifound Iin INigeria. IIt Iis Ian Iessential Icomponent Iof IGbagyi Icultural

Ilegacy, Ipassed Idown Ithrough Igenerations Ivia Ioral Itradition. IThe IGbagyi Icreation

Imyth Iis Ia Itraditional Imythology Iabout Ithe Iorigins Iof Ithe Iplanet, Imankind, Iand

Ithe Inatural Ienvironment.
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According Ito IGbagyi Imythology, Ithe Iworld Iwas Icreated Iby Ia Isupreme Ibeing

Inamed I"Shekwoi" Ior I"Shekwoyi". IShekwoi Iis Idepicted Ias Ia Ipowerful Iand

Ibenevolent Ideity Iwho Icreated Ithe Iworld Iand Iall Iliving Ithings. IShekwoi Iformed

Ithe Iearth Ifrom Ia Ilump Iof Iclay Iand Icreated Ithe Isky, Isun, Imoon, Iand Istars. IThe

IGbagyi Imyth Itells Ithe Istory Iof Ihow IShekwoi Icreated Ithe Ifirst Ihumans.

IAccording Ito Ithe Imyth, IShekwoi Icreated Ithe Ifirst Iman Iand Iwoman Ifrom Iclay

Iand Ibrought Ithem Ito Ilife. IThe Ifirst Ihumans Iwere Isaid Ito Ihave Ilived Iin

Iharmony Iwith IShekwoi Iand Ithe Inatural Iworld I(Anthony, I1984). IShekwo Iis

Ibelieved Ito Ireside Iin Iheaven, Ifar Iabove Ithe Iclouds Iin Ithe Isky. IAccording Ito

IGbagyi Imythology, IShekwo Ionce Ilived Ion Iearth, Iwhere Ihe Iappeared Ias Ia Igiant

Ito Ihumans. IHis Iincredible Ipowers Iallowed Ihim Ito Icreate Ithe Iearth. IAfter

Icompleting Ihis Icreation, IShekwo Iascended Ito Iheaven, Iwhere Ihe Iwatches Iover

Iall Ithings Iand Iblesses Ihis Idevoted Ifollowers. IHowever, IShekwo's Iadversary,

IGuzhe, Iwho Iembodies Ievil Iand Idarkness, Iseeks Ito Iundermine IShekwo's

Ibenevolent Iwork. IGuzhe's Iinfluence Iand Iinterference Ipose Ia Ithreat Ito Ithe

Iharmony Iand Ibalance Ithat IShekwo Iestablished Ion Iearth. IShekwo Ithen Isends Ihis

Iminions, Iservant-gods Ito Ilive Iamong Ithe Ipeople Iand Iadminister Ijustice Iand

Iblessings. IThey Ialso Iinterfere Iin Ihuman Ierrors Iwhich Ibecame Itoo Ifrequent Iand

Iwars Iwere Iregular Iamong Ithe Ipeople, Iall Iattributed Ito IGuzhe. IThese Iare Icalled

I"A'ko" I(Shallom, I2024).
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3.5. IThe IRole Iof IMyths Iin IGbagyi ICulture

Myths Iin IGbagyi Iculture Ioffer Ivaluable Iinsights Iinto Ithe Icultural Iand

Ispiritual Ibeliefs Iof Ithe IGbagyi Ipeople. IThey Iplay Ia Icrucial Irole Iin Ipreserving

Iand Itransmitting Icultural Ivalues, Itraditions, Iand Ihistory Iacross Igenerations.

Functions Iof IMyths Iin IGbagyi ICulture

 Explanation Iof INatural IPhenomena: IGbagyi Imyths Ioffer Iexplanations Ifor

Inatural Ioccurrences, Iincluding Ithe Icreation Iof Ithe Iworld, Ithe Isun, Imoon, Iand

Istars.

 Origin Iof IHumans Iand IAncestors: IMyths Idescribe Ithe Ibeginnings Iof Ihumanity

Iand Ithe IGbagyi Ipeople's Iancestors, Ioffering Ia Isense Iof Iidentity Iand Ia Ilink

Ito Itheir Icultural Iheritage.

 Moral ILessons Iand ITeachings: IGbagyi Imyths Iimpart Imoral Ilessons Iand

Iprinciples, Iemphasizing Ivalues Ilike Irespect, Ihonesty, Iand Idiligence.

 Cultural IPreservation: IMyths Iplay Ia Icrucial Irole Iin Imaintaining IGbagyi

Icultural Itraditions, Icustoms, Iand Ipractices, Iguaranteeing Itheir Itransmission

Iacross Igenerations.

 Social IControl: IMyths Ican Ifunction Ias Ia Iform Iof Isocial Icontrol, Istrengthening

Isocial Inorms Iand Iexpectations, Iand Ioffering Irepercussions Ifor Ibehavior Ithat

Ideviates Ifrom Ithe Inorm.
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 Entertainment Iand IStorytelling: IGbagyi Imyths Ioffer Ientertainment Iand

Istorytelling, Ienabling Ipeople Ito Iengage Iwith Ithe Ivibrant Icultural Iheritage Iof

Itheir Icommunity.

 Sense Iof IIdentity: I IMyths Igive Ithe IGbagyi Ipeople Ia Isense Iof Iidentity Iand Ia

Iconnection Ito Itheir Iheritage, Ihelping Ithem Iunderstand Itheir Irole Iin Ithe Iworld.
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CHAPTER IFOUR

4.0 I I I I I I I ICULTURAL ISIGNIFICANCE IOF IMYTH ION ITHE IGBAGYI

IPEOPLE I I I I I I I I I I I I I I I I I I I I I I I I I

4.1 IData IPresentation Iand IAnalysis

This Ichapter Ifocuses Ion Ithe Iimplications Iof Icreation Imyth Ion Ithe IGbagyis.

IIt Icontains Idata Icollected Iusing Ifrequency Iand Isample Ipercentage. IIt Igoes

Ifurther Ito Istate Ithe Icultural Iimplications Iof Icreation Imyth Ion Ithe IGbagyi's

Ilanguage, Imarriage, Icustoms/traditions Iand Iconcept Iof Ithe Ihereafter Ilife. I IThe

Idata Icollected Iwere Ianalyzed Iusing Ifrequency Icount Iand Isample Ipercentage.

4.1.1 I IResearch Iquestion I1: IHow Ido Ithe IGbagyi Ipeople Iview Icreation Imyth?

Table I1: IThe IGbagyi's Iview Iof Icreation Imyth

S/N VARIABLES I
GENDER

I I I I I I I IMale I I I I I I I I I I I I I I I I I I I
I I I I I I I I I I I I I I IFemale

FREQ
I

30 I I I I I I-
I I I I45
Yes I I I I I I
I INo

45 I I I I I-
I I I60
Yes I I I I I
INo

30 I I I- I
I I45
Yes I I I
INo

I I45 I I I I I- I
I I60
I IYes I I I I I
INo

1 Do Ithe IGbagyi Iconsider
Icreation Imyth Ias
Ifundamental Ipart Iof Itheir
Icultural Iidentity?

45 75 70 50 15 105 33 87 120

2 Is Ithe Icreation Imyth Iof
IShekwoi Ibroadly Iaccepted
Iby Ithe IGbagyi Ipeople?

68 52 18 102 79 41 82 38 120

3 Do Ithe IGbagyi Ipeople
Ihold Icreation Imyth Ias
Iholding Ispiritual

12 108 81 39 35 85 79 41 120
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Iimportance?

4 Is Ithe Icreation Imyth Ian
Iintegral Ipart Iof Ithe
IGbagyi Ieducation? 30 90 22 98 68 52 28 92 120
Total 155 325 191 289 197 283 222 258
Percentage I 44.8

%
52.9% 55.2

%
47.1% 47.

2%
52.3% 53.2

%
47.7%

Source: IFieldwork I2024

The Itable Iabove Ishows Ithat I44.8% Iand I47.2% Iof Ithe Irespondents Ion

Iboth Igenders Ithat Ifalls Iinto Ithe Iage Ibracket Iof I30-45, Igave Ia Ipositive Iresponse

Ion Itheir Iperception Iof Icreation Imyth. IWhereas, I52.9% Iand I52.3% Iof Ithe

Irespondents Ion Iboth Igenders Iunder Ithe Isame Iage Ibracket Igave Ia Inegative

Iresponse Ion Itheir Iperception Iof Icreation Imyth. IOn Ithe Iother Ihand, I55.2% Iand

I53.2% Iof Ithe Irespondents, Iboth Imale Iand Ifemale Igave Ia Ipositive Iresponse

Iunder Iages I45-60, Iwhile I47.1% I(male) Iand I47.7% I(female) Igave Inegative

Iresponses Ion Itheir Iperception Iof Icreation Imyth.

4.1.2 IResearch IQuestion I2: IWhat Iare Ithe Isocio-cultural Isignificance Iof Icreation

Imyth Ion Ithe IGbagyis?

Table I2: IThe Isocio-cultural Isignificance Iof Imyths Ion Ithe IGbagyi Ipeople.

S/N VARIABLES I
GENDER

I I I I I I I I I I IMale I I I I I I I I I I I I I I I
I I I I I I I I I I I IFemale

FREQ
I

30 I I I I I I-
I I I I45
Yes I I I I I I
I INo

45 I I I I I-
I I I60
Yes I I I I I
INo

30 I I I- I
I I45
Yes I I I
INo

I I45 I I I I I-
I I I60
I IYes I I I I I
INo
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1 Does Ithe IGbagyi Icreation
Imyth Iinfluence Itheir
Iunderstanding Ion Ithe Iorigin
Iof Ithe Iworld?

66 54 81 39 11 109 33 87 120

2 Does Ithe Icreation Imyth
Ishape Ithe IGbagyi Ipeople's
Ibelief Iabout Ithe Iafterlife?

18 102 70 50 35 85 49 71 120

3 Does Ithe Icreation Imyth
Ishape Ithe IGbagyi's Iattitudes
Itoward Inature Iand Ithe
Ienvironment?

78 42 65 55 58 62 46 74 120

4 Is Ithe Imyth Iemployed Ito
Igive Iexplanation Ion Ithe
Iexistence Iof Isupernatural
Ibeings?

35 85 25 95 91 29 10 110 120

Total 197 283 241 239 195 285 138 342
Percentage I 45.0

%
54.2% 55.0

%
45.8% 58.

6%
45.5% 41.4

%
54.5
%

Source: IFieldwork I2024

The Itable Iabove Ishows Ithat I45.0% Iand I58.6% Iof Ithe Irespondents Ion

Iboth Igenders Ithat Ifalls Iinto Ithe Iage Ibracket Iof I30-45, Igave Ia Ipositive Iresponse

Ion Ithe Isocio-cultural Isignificance Iof Icreation Imyths Ion Ithe IGbagyi Ipeople.

IWhereas, I54.2% Iand I45.5% Iof Ithe Irespondents Ion Iboth Igenders Iunder Ithe Isame

Iage Ibracket Igave Ia Inegative Iresponse. IOn Ithe Iother Ihand, I55.0% Iand I41.4% Iof

Ithe Irespondents, Iboth Imale Iand Ifemale Igave Ia Ipositive Iresponse I Iunder Iages

I45-60, Iwhile I45.8%(male) Iand I54.5% I(female) Igave Inegative Iresponses Ion Ithe

Isocio-cultural Isignificance Iof Icreation Imyths.

4.1.3 I IResearch Iquestion I3 I: IHow Idoes Icreation Imyth Iinfluence Ithe Iworldview,
Ispiritual Ibeliefs Iand Icultural Ivalues Iof Ithe IGbagyi Ipeople?
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Table I3: IThe Iinfluence Iof Icreation Imyth Ion Ithe Iworldview, Ispiritual Ibeliefs Iand
Icultural Ivalues Iof Ithe IGbagyi Ipeople.

S/N VARIABLES I
GENDER

I I I I I I I I I I
IMale I I I I I I I I I I I I
I I I I I I I

I
I I I I I I I I I I I I I I
IFemale

FREQ

30 I I I I I I-
I I I I45
Yes I I I I I I
I INo

45 I I I I I-
I I I60
Yes I I I I I
INo

30 I I I- I
I I45
Yes I I I
INo

I I45 I I I I I- I I
I60
I IYes I I I I I
INo

I

1 Does Ithe IGbagyi Icreation
Imyth Iinfluence Itheir
Iunderstanding Ion Ithe
Iorigin Iof Ithe Iworld?

32 88 22 98 83 37 33 87 120

2 Does Ithe Icreation Imyth
Ishape Ithe IGbagyi Ipeople's
Ibelief Iabout Ithe Iafterlife?

23 97 24 96 36 84 93 27 120

3 Does Ithe Icreation Imyth
Ishape Ithe IGbagyis'
Iattitude Itowards Inature
Iand Ienvironment?

66 54 28 92 42 78 23 97 120

4 Is Ithe Imyth Iused Ito
Iexplain Ithe Iexistence Iof
Isupernatural Ibeings?

65 55 71 49 81 39 24 96 120

Total 186 294 145 335 242 238 173 307
Percentage I 56.2

%
46.7% 43.8

%
53.3% 58.

3%
43.7% 41.7% 56.3%

Source: IFieldwork I2024

The Itable Iabove Ishows Ithat I56.2% Iand I58.3% Iof Ithe Irespondents Ion Iboth

Igenders Ithat Ifalls Iinto Ithe Iage Ibracket Iof I30-45, Igave Ia Ipositive Iresponse Ion

Ithe Iinfluence Iof Icreation Imyth Ion Ithe IGbgayi's Iworldview. IWhereas, I46.7% Iand

I43.7% Iof Ithe Irespondents Ion Iboth Igenders Iunder Ithe Isame Iage Ibracket Igave Ia

Inegative Iresponse. I IOn Ithe Iother Ihand, I43.8% Iand I41.7% Iof Ithe Irespondents,



73

Iboth Imale Iand Ifemale Igave Ia Ipositive Iresponse I Iunder Iages I45-60, Iwhile

I53.3% I(male) Iand I56.3%(female) Igave Inegative Iresponses Ion Ithe Iinfluence Iof

Icreation Imyth Ion Ithe IGbagyi's Iworldview, Ispiritual Ibeliefs Iand Icultural Ivalues.

4.1.4 IDiscussion Iof IFindings I

Table I1 Ishows Ithat I44.8% Iand I47.2% Iof Ithe Irespondents Ion Iboth

Igenders Ithat Ifalls Iinto Ithe Iage Ibracket Iof I30-45, Igave Ia Ipositive Iresponse Ion

Itheir Iperception Iof Icreation Imyth. IWhereas, I52.9% Iand I52.3% Iof Ithe

Irespondents Ion Iboth Igenders Iunder Ithe Isame Iage Ibracket Igave Ia Inegative

Iresponse Ion Itheir Iperception Iof Icreation Imyth. IOn Ithe Iother Ihand, I55.2% Iand

I53.2% Iof Ithe Irespondents, Iboth Imale Iand Ifemale Igave Ia Ipositive Iresponse

Iunder Iages I45-60, Iwhile I47.1% I(male) Iand I47.7% I(female) Igave Inegative

Iresponses Ion Itheir Iperception Iof Icreation Imyth.

Table I2 Ishows Ithat I45.0% Iand I58.6% Iof Ithe Irespondents Ion Iboth

Igenders Ithat Ifalls Iinto Ithe Iage Ibracket Iof I30-45, Igave Ia Ipositive Iresponse Ion

Ithe Isocio-cultural Isignificance Iof Icreation Imyths Ion Ithe IGbagyi Ipeople. IWhereas,

I54.2% Iand I45.5% Iof Ithe Irespondents Ion Iboth Igenders Iunder Ithe Isame Iage

Ibracket Igave Ia Inegative Iresponse. IOn Ithe Iother Ihand, I55.0% Iand I41.4% Iof Ithe

Irespondents, Iboth Imale Iand Ifemale Igave Ia Ipositive Iresponse I Iunder Iages I45-60,

Iwhile I45.8%(male) Iand I54.5% I(female) Igave Inegative Iresponses Ion Ithe Isocio-

cultural Isignificance Iof Icreation Imyths.
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Table I3 Ishows Ithat I56.2% Iand I58.3% Iof Ithe Irespondents Ion Iboth

Igenders Ithat Ifalls Iinto Ithe Iage Ibracket Iof I30-45, Igave Ia Ipositive Iresponse Ion

Ithe Iinfluence Iof Icreation Imyth Ion Ithe IGbgayi's Iworldview. IWhereas, I46.7% Iand

I43.7% Iof Ithe Irespondents Ion Iboth Igenders Iunder Ithe Isame Iage Ibracket Igave Ia

Inegative Iresponse. I IOn Ithe Iother Ihand, I43.8% Iand I41.7% Iof Ithe Irespondents,

Iboth Imale Iand Ifemale Igave Ia Ipositive Iresponse I Iunder Iages I45-60, Iwhile

I53.3% I(male) Iand I56.3%(female) Igave Inegative Iresponses Ion Ithe Iinfluence Iof

Icreation Imyth Ion Ithe IGbagyi's Iworldview, Ispiritual Ibeliefs Iand Icultural Ivalues.

4.2 IThe ICultural ISignificance Iof ICreation IMyth Ion Ithe IGbagyi Ipeople

4.2.1 ILanguage

The IGbagyi Ipeople's Icreation Imyth Isignificantly Iinfluences Itheir Ilanguage,

Iworldview, Iand Icultural Iidentity. ILike Imany IAfrican Itraditions, Ithis Imyth

Iinvolves Igods, Iancestral Ispirits, Iand Inature, Iemphasizing Ithe Ideep Iconnection

Ibetween Ihumans, Ithe Idivine, Iand Ithe Ienvironment. IThis Iis Ireflected Iin Itheir

Ilanguage Itoo. IThe Icreation Imyth Iexplains Ithe Iorigins Iof Ilife Iand Ithe Iuniverse,

Ifostering Ia Istrong Ispiritual Ibond Iin IGbagyi Iculture. IWords Iand Iphrases Iin Itheir

Ilanguage Ioften Irepresent Isacred Iand Idivine Ielements, Ireinforcing Ia Iworldview

Iwhere Ithe Idivine Iand Iearthly Irealms Iare Iintertwined. IThe Icreation Imyth Iteaches

Iabout Ihuman Iresponsibilities, Ithe Irelationship Iwith Ithe Idivine, Iand Ithe
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Iconsequences Iof Idefying Inature's Irules. ILanguage Iused Ito Idescribe Icreation Iis

Ioften Ia Itool Ifor Iconveying Iethical Ilessons, Iinfluencing Ihow Ithe IGbagyi

Icommunicate Iabout Imorality, Ifamily Iroles, Iand Isocial Istructures.

Moreso, Ilanguage Iplays Ia Icentral Irole Iin IGbagyi Irituals, Iparticularly Ithose

Itied Ito Ithe Icreation Imyth. ISongs, Ichants, Iand Iprayers Ipreserve Ithe Imyth Iand

Ipass Iit Ion Ito Ifuture Igenerations, Iensuring Ithat Ithe Iculture Iand Icosmology

Iremain Ivital. IGbagyi Inames Ioften Ireflect Iconnections Ito Ithe Icreation Imyth Ior

Idivine Ifigures, Icarrying Isignificant Imeaning. IThese Inames Iare Ibelieved Ito Ilink

Iindividuals Ito Ithe Icosmic Iorder Iand Itheir Iplace Iin Ithe Iworld.

In Isummary, Ithe IGbagyi Icreation Imyth Ishapes Itheir Ilanguage Iby Iinfluencing

Itheir Iunderstanding Iof Ithe Iworld, Iethics, Iand Itheir Irelationship Iwith Inature,

Ireinforcing Icultural Iand Ispiritual Ibeliefs Ithrough Ilinguistic Iexpressions.

4.2.2 IMarriage

The IGbagyi Ipeople, Ihave Ia Icreation Imyth Ithat Ideeply Iinfluences Itheir

Icultural Iunderstanding Iof Imarriage. IThis Imyth Ioften Iinvolves Ia Ispiritual Iand

Icosmological Irelationship Ibetween Ihumans, Inature, Iand Ideities, Ishaping Ihow

Imarriage Iis Iviewed Iin Itheir Isociety. IMarriage Iin IGbagyi Iculture Iis Iseen Ias Ia

Ispiritual Ibond, Inot Ijust Ia Isocial Icontract. IThe Icreation Imyth Iemphasizes Ithe

Ineed Ifor Iancestral Iapproval, Iwith Irituals Ioften Iconducted Ito Iseek Iblessings Ifor

Ithe Icouple's Iunion Iand Ifertility.The Icreation Imyth Iunderscores Ithe Iimportance Iof
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Ibalance, Iwhich Iis Imirrored Iin Ithe Imarital Irelationship. IA Isuccessful Imarriage Iis

Iseen Ias Ione Iwhere Iboth Ipartners Iwork Iin Iharmony, Ijust Ias Ithe Iuniverse's

Ibalance Iis Imaintained. IDisruptions Iin Ithe Imarriage, Isuch Ias Iconflict, Imay

Irequire Ispiritual Iintervention. IThe Imyth Ishapes Ithe Iunderstanding Iof Igender

Iroles Iwithin Imarriage. IMen Iand Iwomen Iare Iseen Ias Icomplementary, Iwith Ieach

Ihaving Ispecific Iresponsibilities Iin Ithe Ifamily. IMen Itypically Iprovide Iand Iprotect,

Iwhile Iwomen Inurture Iand Imaintain Ithe Ihome.

Also, Ithe Imyth Istresses Ithe Icontinuation Iof Ithe Ifamily Ilineage. IMarriage

Iis Iseen Ias Iincomplete Iwithout Ichildren, Iwho Iare Iimportant Ifor Ihonoring

Iancestors Iand Icontinuing Ithe Ifamily Iline. IProcreation Iis Iconsidered Ia Ivital

Icultural Iand Ispiritual Iresponsibility.

In Isummary, Ithe IGbagyi Icreation Imyth Isignificantly Ishapes Itheir Iconcept

Iof Imarriage, Imaking Iit Ia Ispiritual Iand Iculturally Iimportant Iinstitution. IIt

Iinfluences Imarital Iroles, Ibehaviors, Iand Iexpectations, Iall Irooted Iin Ibeliefs Iabout

Iancestors, Icosmic Ibalance, Iand Ithe Iimportance Iof Ifamily Ilineage.

4.2.3 ICustoms/Traditions

Creation Imyths Ihave Ia Iprofound Iimpact Ion Ithe Icustoms Iand Itraditions Iof

Ithe IGbagyi Ipeople, Ishaping Ivarious Iaspects Iof Itheir Isocial, Icultural, Ispiritual,

Iand Ipractical Ilives. IThese Imyths Istrengthen Ikinship Ibonds, Ifoster Iunity, Iand

Iguide Isocial Ibehavior, Iensuring Iharmony Iwithin Ithe Icommunity. ICulturally, Ithey
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Iinspire Irituals, Iceremonies, Iand Iartistic Iexpressions, Iwhile Ispiritually, Ithey Ishape

Ibeliefs Iabout Ithe Idivine, Iancestors, Iand Ithe Inatural Iorder. IOn Ia Ipractical Ilevel,

Icreation Imyths Iinfluence Iagricultural Ipractices, Ifood Icustoms, Iand Imethods Iof

Iconflict Iresolution, Ikeeping Ithese Inarratives Irelevant Ito Ieveryday Ilife. IIn Iessence,

IGbagyi Icreation Imyths Iare Imore Ithan Istories Ithey Iare Ia Icornerstone Iof Iidentity

Iand Itradition, Ipreserving Ithe Icommunity’s Iheritage Iwhile Ishaping Itheir Iway Iof

Ilife Iand Ivalues. ITheir Ienduring Iinfluence Ireflects Itheir Iintegral Irole Iin

Iconnecting Ithe Ipast, Ipresent, Iand Ifuture Iof Ithe IGbagyi Ipeople.

4.2.4 IFuneral/Hereafter ILife

The IGbagyi Ipeople Ihave Irich Icultural Itraditions Ithat Ideeply Iinfluence Itheir

Ibeliefs Iabout Ilife, Ideath, Iand Ithe Iafterlife. IThe IGbagyi Ibelieve Iin Ia Isupreme

Ibeing Iand ICreator IGod Icalled IShekwoi, Iwho Iis Iconsidered Ithe Icreator Iof Ithe

Iuniverse Iand Ieverything Iwithin Iit. IThis Ibelief Iunderscores Ithe Isanctity Iof Ilife

Iand Ithe Iimportance Iof Ireturning Ito Ithe Icreator Iafter Ideath. IAlso, Iancestral Igods

Iknown Ias IA'ko Iin IGbagyi Itraditions Iplay Ia Isignificant Irole. IThese Iare Ioften

Iancestors Iwho, Iduring Itheir Ilifetimes, Iwere Iblessed Iwith Ioutstanding Iabilities Iand

Ivirtues. IAfter Ideath, Ithey Iare Ibelieved Ito Ireside Iin Inatural Ielements Ilike Ihills

Iand Irivers, Iand Iare Irevered Ithrough Itraditional Iworship Ipractices Icalled IA'shna.

IThis Iancestral Ireverence Iinfluences Ifuneral Ipractices, Iensuring Ithat Ithe Ideceased

Iare Ihonored Iappropriately Ito Ijoin Ithe Iancestral Irealm. I
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Moreso, Ithe Iconcept Iof IKnunu Iencompasses Ithe Itotality Iof IGbagyi Ilife,

Iworldview, Iand Iidentity, Iincluding Itheir Irites Iof Ipassage Iand Irituals. I IFuneral

Irites Iare Ian Iessential Iaspect Iof IKnunu, Iemphasizing Ithe Icommunity's Irole Iin

Iensuring Ithe Ideceased's Iproper Itransition Ito Ithe Iafterlife. I

4.3 IChallenges Iposed Iby Icreation Imyth Ion Ithe IGbagyi's Iculture Iand

Ireligious Ilife

The Icreation Imyth Iof Ithe IGbagyi Ipeople, Ilike Imany Iother Iindigenous

Igroups, Iplays Ia Isignificant Irole Iin Ishaping Itheir Icultural Iand Ireligious Ilife.

IHowever, Iit Ialso Iposes Isome Ichallenges. I

According Ito IAjayi I(1988), Ithe Iintroduction Iand Ispread Iof IChristianity

Iand IIslam Iamong Ithe IGbagyi Ihave Icreated Itensions Ibetween Itraditional Ibeliefs

Irooted Iin Itheir Icreation Imyth Iand Ithe Idoctrines Iof Ithese Iglobal Ireligions.

IConversion Ioften Irequires Iabandoning Itraditional Ipractices, Ileading Ito Icultural

Ierosion. IAnyanwu I(2009), Istates Ithat Ithe Iyounger Igenerations Imay Istruggle Ito

Ireconcile Ithe Itraditional Icreation Imyth Iwith Imodern Ieducation Iand Iscientific

Iexplanations Iabout Ithe Iorigins Iof Ihumanity Iand Ithe Iuniverse, Ileading Ito Ia Iloss

Iof Iinterest Ior Ibelief Iin Ithese Imyths.

Also, IAdamu I(2007) Iadded Ithat Ithe IGbagyi Icreation Imyth Iserves Ias Ia

Iunifying Inarrative Ifor Ithe Icommunity. IWhen Ithis Imyth Iis Iquestioned Ior

Idismissed, Iit Ican Iweaken Icultural Icohesion Iand Ishared Iidentity. IMoreso, Iin



79

Ibroader INigerian Isociety, Itraditional Imyths Ilike Ithat Iof Ithe IGbagyi Iare Ioften

Idismissed Ias I"primitive" Ior I"superstitious," Iwhich Ican Imarginalize Ithe IGbagyi

Ipeople Iand Itheir Iworldview. IAs IGbagyi Ipeople Iadopt Ielements Iof Iother

Ireligions, Ithere Iis Ioften Ia Iblending I(syncretism) Iof Itraditional Iand Iforeign

Ibeliefs. IThis Ican Idilute Ithe Ioriginal Imeaning Iand Isignificance Iof Itheir Icreation

Imyth, I( IUshe, I2015).

Furthermore, IIkechukwu I(2012) Iasserts Ithat Icreation Imyth Iis Ioften Ipassed

Idown Ithrough Ioral Istorytelling. IWith Ithe Idecline Iof Ioral Itraditions Iand Ithe Irise

Iof Iliteracy Iand Itechnology, Ithe Itransmission Iof Ithis Imyth Iis Iat Irisk. IAmong Ithe

IGbagyi Ithemselves, Ithere Imay Ibe Idebates Iabout Ithe Iinterpretation Iand Irelevance

Iof Itheir Icreation Imyth, Iespecially Iin Icommunities Iexposed Ito Idifferent Icultural

Iinfluences, I(Anyanwu, I2009). IAddressing Ithese Ichallenges Iinvolves Iefforts Ito

Idocument, Ipreserve, Iand Ipromote IGbagyi Icultural Iheritage Iwhile Ifinding Iways Ito

Iharmonize Itraditional Ibeliefs Iwith Imodern Iinfluences.
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CHAPTER IFIVE

5.0 I I I I I I I I I I I I I I I IEVALUATION, ICONCLUSION IAND

IRECOMMENDATIONS I

5.1 IEvaluation

This Iresearch Iwas Icarried Iout Ito Igenerally Iexplain Icreation Imyth Iand Iits

Icultural Isignificance Ion Ithe IGbagyi Ipeople Iof IAbuja, INigeria. ISpecifically, Ithe

Iresearch Iwas Iconducted Ion Ithe IGbagyi Ipeople Iin Iorder Ito Ibring Ito Ilight Ithe

IGbagyi's Icreation Imyth Iand Ito Ialso Istate Ithe Isignificance Iit Ihas Ion Ithem. I IThe

Idata Iconcerning Ithe IGbagyi Ipeople, Itheir Iperception Iof Icreation Imyth Ias Iwell

Ias Ithe Isignificance Iof Itheir Icreation Imyths, Iwere Igathered Iand Ianalyzed Iusing

Ifrequency Icount Iand Isample Ipercentage. IThe Iresults Ishowed Ithat Iquestions

Iconcerning Ithe Ipeople's Icreation Imyth Ihad Ia Ihigher Ipercentage Iof Ipositive

Iresponse Ifrom Ithe Irespondents Iunder Iage I45-60 I Ias Iseen Iin Itable Ione I(55.2%

Iand I53.2%) Irespectively. IAlso, I56.2% Iand I58.3% Iof Ithe Irespondents Iunder Iage

I30-45, Ihad Ia Ihigher Ipercentage Iof Ipositive Iresponses Ion Ithe Iinfluence Iof

Icreation Imyth Ion Ithe IGbagyi's Iworldview, Ispiritual Iand Icultural Iworldviews.

5.2 IConclusion I

The Istudy Ireveals Ithe Ichallenges Ifacing Ithe Ipreservation Iand Itransmission

Iof IGbagyi Icreation Imyth Iand Icultural Ipractices, Iincluding Ithe Iinfluence Iof

Imodernization, Iurbanization Iand Iglobalization. IThis Iimplies Ithat Icreation Imyth Iof
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Ithe IGbagyi Ipeople Iare Ian Iintegral Ipart Iof Icultural Ipractices Iand Itraditions,

Iinfluencing Itheir Idaily Ilives, Isocial Inorms Iand Ivalues.

It Ifurther Isuggests Istrategies Ifor Ipreserving Iand Ipromoting Ithe IGbagyi's

Icreation I Imyths Iand Icultural Ipractices, Iincluding Ieducation, Icommunity

Iengagement Iand Icultural Ifestivals.

5.3 IRecommendations

I Based Ion Ithe Ifindings, Ithe Ifollowing Irecommendations Iwere Imade:

1. Establish Ia Icultural Icenter Ithat Ipromotes Ithe Ipreservation Iand Itransmission

Iof IGbagyi Icreation Imyth Iand Icultural Ipractices.

2. Community Ishould Idevelop Icultural Ieducational Iprograms Ithat Ipromote Ithe

Ipreservation Iand Itransmission Iof Icultural Ipractices.

3. Ministry Iof Iinformation Iand Iculture Ishould Ieducate Icommunities Ion Ithe

Iimportance Iof Ipreserving Icultural Iheritage.
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