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Abstract

Whatever befalls a man is believed to be what he/she settled with his Ehimwin (guardian angel)
and Osanobua (The Supreme Being). Hence, the experience of an invincible external pull and
irresistible constraints and the feeling of powerlessness and void, are indeed the common fate
human all share. In other words, how the principle of destiny balance against individual will and
freedom of action calls for great concern among philosophers and theologians alike. However,
our consideration here is with particular reference to the edo, as little or no attention have been
given to the concept of Ehi (destiny) from the Edo-African perspective. This study therefore
gives a deep philosophical reflection on the concept of ‘Ehi’ (destiny), and the role of one’s
ehimwin (personal god or guardian angel) in Edo ontology. The study further unveils the canons
or principles believed to be responsible in the shaping of a person’s life, as well as the
understanding of the factors or means of re-negotiating one’s destiny in the Edo relio-
philosophical experience. Through the analytical and hermeneutical method, the study argues
that destiny is not fixed, static, and absolutely a predetermined reality, but rather as a framework
in which the relationship between divine agency and human agency could be understood as
compatibilism that admits personal efforts.
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CHAPTER ONE

GENERAL INTRODUCTION

1.1 Background to the Study

In African traditional thought, human destiny is one of the intriguing and difficult areas

of discourse in contemporary African philosophy. Any discussion on the subject has to deal

either in part or in general with the Supreme Being, ancestors, the nature of our “being” in the

primordial existence, our existence on earth, our successes and failures, freewill and determinism

and moral responsibility. Destiny or fate (both used interchangeably) is a phenomenon that cut

across almost all religious tradition and philosophy. The concept of destiny is commonly used to

refer to a fixed order of things established by Divine decree, which no one, however Pius or

powerful, could alter1. Hence, when St Thomas Aquinas disclosed that everything, however

insignificant, must have a purpose, an idea derived from Aristotle, he was in effort raising the

status of fate to a level of philosophical inquiry. The types of determinism include biological,

psychological, religious, climate, cultural, economic, and geographic determinism.

According to Ferraiolo, Determinism often meets the charge that if true, it would render

all purposive deliberation and effort futile2. If all that occurs is necessitated by laws of nature,

1Udoh, E. A discourse on fate in Ibibio cosmology. Journal of Religious Studies, University of
Port Harcourt. Vol. 1. No. 2, 2000, 100-110.
2 Ferraiolo, B. Freewill, Determinism and Stoic counsel, Ars Disputandi, Vol.6 No.1, 2006, 204-
210
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antecedent conditions, the will of God, the gods, fate, or any other mechanism or government,

then it seems that the course of one’s life, as it is but a tiny stream of events in confluence with

all other events in the universe are determined, and one’s life is a series of events within the

universe then one’s life will unfold as necessitated by the irresistible powers that be, and

attempts to masters fate are futile or even perverse. While the ancient stories insisted that

everything happens by fate. Such as found in the hymn of Clean thus:

“Conduct me, Zeus, and thou, O Destiny wherever your decrees have fixed my lot I follow

cheerfully, and did I not, wicked and wretched, I must follow still”3.

This suggests that whatever happens is a result of fate. However, the epicureans think that

necessity of fate is avoided by the swerve of atoms. In other words, the Epicureans hold that the

universe is in-deterministic, and nothing could happen by fate. Hence, human beings are not

bound by fate because they are composed of atoms. They however, fail to realized that the

swerve of the atom is implausible, and thus cannot be explained why it should occur.

In other words, discussion about the concept of destiny in western scholarship is usually

subsumed in discussions about predetermination, predestination, determinism, and fatalism, free-

will and moral responsibility. Therefore, the concept of Ehi(destiny) has not received the degree

of attention as has been given to predestination, determinism and free-will in the western world.

Hence, the essence of this study, as it explores the concept of destiny from the Bini-African

3 Epictetus, Discourses and Enchiridon. Thomas, W. Higginson (Trans). (New York: Walter J.
Black,1944)p.123
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perspective. The study argued that though human destiny seems to be blind, predetermined and

inescapable, one’s efforts cannot be completely ruled out of human success or failure, goodluck

or misfortune, life or death etc. This therefore, raised the following posers: Is it possible for one

to go against the infallible Divine foreknowledge? In what ways can one renegotiate his/her

destiny? What is the belief on human destiny in the Bini contemporary society?

The debate on whether human actions and events are being determined or out of free-will seems

to have pulled scholars in a journey of no returns.

In other words, the philosophical argument on free-will and determinism which dates

back to the ancient period still takes the front burner in the contemporary philosophical discourse.

Thus, making the doctrines of pre-determinism (or fatalism), determinism (or hard determinism),

Indeterminism (or soft determinism), and non-determinism (or free-willism), popular in western

intellectual discourse on the human will questions4.

Pre-determinism (fatalism) holds, that “human choice and action have no influence on

future events, which will be as they will be regardless of whatever we think or do”5. In other

words, certain events are such that they cannot but occur no matter what happens. Fatalism

beliefs that the future is already set fated, and that everything one does will drive one to complete

one’s fate, even if one knows and attempts to avoid it. By implication, fatalism does not allow

4 Shitta-Bey, O.A. The human will debate between western and Yoruba philosophical tradition.
Filosofia Unisinos-Unisinos Journal, Vol.17, Issue3, 2016, 326- 332.
5Graig, E. Fatalism: A Concise Approach, in Encyclopedia of Philosophy. (London
Routledge,2006)p.1112
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for possible human efforts, self-criticism, and self-involvement, hence the slogan, what will be,

will be.

Determinism (Hard Determinism) holds that every event, with respect to the paste,

presents, and future, has a cause. In other words, determinism is the view that everything that

occurs in the universe must be the effect of a cause, produced by, is dependent on, and condition

by what brought it into existence6. This doctrine denies human of being either in control or

capable of exercising their will freely. Reflecting on the implications of determinism for morality,

Spinoza characterized the human condition as nothing less than “bondage”.

Indeterminism (soft-determinism) holds that one can be free even if determinism is true.

That is to say that some events and human actions though determined are also functions of

human free-will. Non-Determinism (free-willism) holds that human beings are endowed with the

ability for choice of actions, for decision among alternatives, and specifically, that given an

innate moral sense, man can freely discern good and evil7. Free-will is therefore the ability to

make choices unimpeded by certain factors. Such factors include metaphysical constraints,

physical constraints, social constraints, and mental constraints. However, the seeming

incompatibility of determinism and free-will brought the God’s foreknowledge and freewill

dilemma.

6Balogun, O.A. The concept of ori and Destiny in Traditional Yoruba thought: A Soft
Deterministic Interpretation, in Nordic Journal of African Studies, Vol.16, Issue1, 2007, 116-130.
7Marcourlessco, I. Freewill and determinism, The Encyclopedia of Religion, vol. 5 ed. Mircea
Eliade. (New York: Macmillan publishing company1987)p.1250
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This is an acute problem because the Bini tends to identify fore-knowledge with human

destiny. The practical implication of this is that one is not permitted to make a separation

between what God knows at a point in time and what He does with or about that knowledge in

the future. That is to say that, if what God knows is as good as done, then any notion of free will

and human responsibility is negated. Hence, the possibility for man to go against the infallible

divine foreknowledge is a question that continuous to beg for answer.

In other words, human destiny is the mysterious power believed to control human events.

It is believed that whatever happens or that will happen in the future has been preordained, and

happened according to an earlier master plan8. That is to say that every person has his/her

biography written before coming to the world which consequently implies that anything one does

is not something done out of free-will but something done in fulfillment of pre-ordained history.

Among the Bini, such a belief is usually accredited to Osanobua(The Supreme Being)

who is said to have pre-existentially fixed all the events that, could possibly and would take

place in human’s earthly existence. However, this fatalistic conclusion seems to raise a lot of

problem, which if carried to its logical conclusion will mean that it will be unjustified to hold a

person responsible for his actions since the causes of his actions are external to him/her and

beyond his/her control. This therefore, calls for a detail explanation of destiny in the Bini

experience.

8Balogun, O.A. The concept of ori and Destiny in Traditional Yoruba thought: A Soft
Deterministic Interpretation. Nordic Journal of African Studies, 16(1) 2007, 116-130.
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1.2 Statement of the Problem

In some way, humans are born into this world and they are to face their own existential

dilemma, to be or not to be. There appears to be something that is the determinant factor about

their being. Something seems to be working as a kind of ‘existential and transcendental

Deoxyribonucleic Acid (DNA)’, underlying their every action. This ‘something’ has been

rendered as destiny. But is destiny, for the Bini, a determined set of actions, some kind of set of

causative principles for the individual, according to which they must act or something, a

principle of being, according to which they may or may not act? Thus, is the concept of destiny

to presuppose some kind of determinism or freedom? Is the human person a determined being or

a free being? If the human person is determined, does the human person possess a freewill that

can guarantee personal responsibility for one’s life? This concern stems from the fact that it

would seem to be the case that the determined individual would not be responsible for their

actions. So, what is the relationship between destiny as understood from the point of view of

determinism and personal responsibility?

It is to attempt answering questions as these that this discourse on the phenomenon of

destiny known as ehi in Bini traditional thought is intended. Accordingly, this work shall

highlight the basic understanding of destiny in Bini thought. This shall be accomplished by
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taking a look at the understanding of destiny from the standpoint of freewill and determinism.

The fundamental assumption herein is that there is a basic understanding of destiny in Bini

traditional thought. Further on, an attempt to show the points of convergence and divergence of

destiny as including personal responsibility and destiny as excluding personal responsibility shall

also be discussed.

1.3 Purpose of the Study

1. To investigate if the concept of destiny presuppose some kind of determinism or freedom.

2. To examine the perspective of destiny as expressed by the Bini people of Nigeria

3. To investigate the relationship between destiny as understood from the point of view of

determinism and personal responsibility.

4. To ascertain if the human person is determined, does the human person possess a freewill that

can guarantee personal responsibility for one’s life?

1.4 Significance of the Study

1. It will enable us to know the interrelationship between destiny, determinism and freedom.

2. It will expose us to the divergent notions of destiny in African thought system

3. It will also enable us to know the role of personal responsibility for one’s life.
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4. It will enable us to know how the Binis use the concept of destiny to explicate their beliefs in

individuality and the Supreme Being.

1.5 Methodology

The methodology of this research work shall be phenomenological and hermeneutical

method. It will be phenomenological in the sense that the Bini view of destiny in comparison

with the concept of freewill and determinism will be considered. It will consists rather in

seriously asking oneself whether the ideas in question should be accepted, rejected, reformed,

modified or conserved, and in applying one’s entire intellectual and imaginative intelligence to

the search for an answer.

1.6 Scope of the Study

The scope of this research work examined the aspect of destiny from the standpoint of

an African ethnic group, the Bini people of Nigeria precisely. We are not oblivious of the fact

that there are hundreds of cultures in Africa, but we shall focus on Bini for the sake of this long

essay. The fundamental assumption herein is that there is a basic understanding of destiny that

cuts across these diverse African traditions. Further on, an attempt to show the points of
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convergence and divergence of destiny as including personal responsibility and destiny as

excluding personal responsibility shall also be discussed.

1.7 Definition of Terms

Destiny: The concept of destiny is commonly used to refer to a fixed order of things established

by Divine decree, which no one, however Pius or powerful, could alter9.

Determinism: Determinism is the view that everything that occurs in the universe must be the

effect of a cause, produced by, is dependent on, and condition by what brought it into

existence.10

Free-willism: holds that human beings are endowed with the ability for choice of actions, for

decision among alternatives, and specifically, that given an innate moral sense, man can freely

9Udoh, E. A discourse on fate in Ibibio cosmology. Journal of Religious Studies, University of
Port Harcourt. Vol. 1. No. 2, 2000,100-110.
10Oladipo, O. Predestination in Yoruba thought: Philosophers Interpretation. Orita: Journal of
Religion XXIV (1 & 2),,1992 34-51
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discern good and evil11. Free-will is therefore the ability to make choices unimpeded by certain

factors.

Pre-determinism: Pre-determinism (fatalism) holds, that “human choice and action have no

influence on future events, which will be as they will be regardless of whatever we think or do”12.

Ehi: Ehi in Edo ontology is often translated as ‘vital force’ of ‘life force’. It is a concept that is

used to describe the energy or force that animates all things this included both physical and

spiritual beings, as well as all forms of matter.

Ontology: The term ontology refers to the study of being or existence. “Ontology is the branch

of metaphysics that explores the nature of beings and the fundamental categories of existence.

Metaphysics:Metaphysics is the branch of philosophy that deals with the nature of reality,

including topics like the nature of existence, space, time, causality, and identity.

1.8 Literature Review

According to Battista Mondin, man is a kind of prodigy that combines within himself

apparent antithesis; he is a fallen or unrealizable divinity, an unsuccessful absolute value or

empty absolutization, an infinite or unreachable possibility. For this reason, I think that it would

11Marcourlessco, I. Freewill and determinism, Encyclopedia of Religion, vol. 5 ed. Mircea
Eliade. (New York: Macmillan publishing company1987)p.1250
12Graig, E. Fatalism: A Concise Approach, Encyclopedia of Philosophy. (London:
Routledge,2006)p.1125
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not be wrong to define man as an impossible possibility13. In Bini ontology, he is considered as

next to the Supreme Being since he is at the central point of everything in nature. Hence the Bini

beliefs that everything in the universe was created for him. For the Bini, man is very complex

being and he is as mysterious as the universe in fact, for them, man is a ‘being-with’. However,

from where, comes such a wholesome conviction? One may ask. But digesting the Bini accounts

on the origin of man, answers to such question will not be farfetched.

Another question is, “who is a human person?” is itself a philosophical problem. There is

no simple and straight-forward answer to that question. However, Boethius offers a definition of

what is considered a classical definition of what the term, person is. For him, a person is an

individual substance of a rational nature.14 Moreover, the human person, rendered as omwan in

Bini philosophy is equivalent to mmadu of Igbo, eniyan of Yoruba, nippa of Akan, anthropos of

Greek and homo of Latin.

The human person considered as Omwan in Bini philosophy, ordinarily possess the five

senses of sight, smell, touch, taste and hearing alongside the rationality, which sets the human

person from other sentient beings. Thus, the human person is more than just a psychic entity. The

human person is also corporeal, as well as, spiritual. Following from this, Bini thought maintains

that the human person is a composite of orion (soul), egbe (body) and ehi (spirit)..

13Mondin, B. (1991), Philosophical Anthropology. (Bangalore India: Theological
Publication,1991) p.20
14Reith, H The Metaphysics of St. Thomas Aquinas (Milwaukee: The Bruce Publishing Company,
1958), p.262
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In African metaphysics, destiny is a fact; it is real. Destiny has been understood as the

enigmatic force that is in control of the activities of the human person. In Bini thought, the term

destiny is rendered as ehi. Ehi is carried into this world in Orion, the soul of a person. The

overall understanding of Ehi is such that it entails that “human actions in the society are believed

to have been preconditioned by nature”. This ehi, in a certain sense, vitiates personal freedom

and responsibility.

The concept of destiny is a metaphysical phenomenon, believed to pervade human life

and activities and life events. Destiny among the Bini indigenous people is known as ehi. Ehi

(destiny) is futuristic in nature and thus, entails one’s calling or what God has for an individual.

While ehi-nema is referred to as bad fate, they referred to ehinoma as good fate. Hence, in the

Bini traditional philosophy, there is a very well -marked belief in ehi (destiny).

Ehi (destiny) in Bini may be teleological, collective, selective or communitarian in nature.

It is teleological if it is designed for a purpose; it is collective if every member of a family or

group is attended to by a particular fortune or misfortune; “it is communitarian if it attends a

whole community; and termed selective if different people with no ontological community come

together without having any foreknowledge of the situation to face their allotted destiny at the

appointed time”15.

15Airoboman, F.A. The concept of destiny and its social implications among the Esans. JORIND
10(3) available at http//.www.transcampus.org.journals, www.ajol.info/journals/jorind.
Accessed on 20th February,2024

http://www.ajol.info/journals/jorind
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The ehi is only known to be given by God and no one can change one’s destiny except

God. Ehi is therefore believed to be an unalterable fixation, a set of life outcomes, sealed-up or

preordained in one’s life. It is that which determines the uniqueness and individuality of a person

and events. God’s destiny is therefore, said to be unavoidable. This suggests that some people are

destined to be healthy, strong, hardworking, honest, and wealthy; others are destined to be sickly,

weak, lazy, poor, and dishonest.

This hard determinism or fatalistic belief indicates that whatever one has chosen in the

present of God remains the blue print of an individual’s life. That is to say that whatever actions

human perform was meant to be that way and nothing otherwise, since they are not in control of

what they do, there is nothing like chance.

In addition, it is believed that personal ehi(guardian angel) is in possession of one’s

biography before one is born. This is one of the principles of destiny where it entails that one is

believed to be just what some superior force has predestined, planned and programmed.

John Mbiti’s work on African Religions and Philosophy16, John Mbiti is a seminal work

that explores the religions and beliefs of the people of Africa. Mbiti argues that African

traditional religion is not just a collection of superstitions and rituals, but rather a worldview that

underlies the whole of African life. He examines a wide range of topics, including the nature of

God, creation, ancestral spirits, magic, witchcraft, and more.

16Mbiti,J African Religion and Philosophy, (London: Heinemann Educational Books, 1969), p.
18
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Mbiti's book provides a rich and in-depth look at the spiritual and cultural beliefs of

Africans. One of the most interesting parts of Mbiti's book is his discussion of the relationship

between religion and morality in African culture. Mbiti argues that morality is deeply embedded

in African spirituality, and that the two are inseparable. He explores how African religious

beliefs shape the way people view and behave in the world. This includes their view of work,

family, community, and more. Mbiti also discusses how these beliefs influence the way Africans

view the afterlife and what happens after death. Another aspect of Mbiti's book that's worth

exploring is his discussion of the role of proverbs in African spirituality. Mbiti argues that

proverbs play a key role in conveying wisdom and values in African culture. He explores the

different types of proverbs used in Africa, and the messages they convey about life, family, work,

and more. Mbiti also discusses how proverbs are used in the context of storytelling and oral

tradition. He argues that the use of proverbs is a powerful tool for preserving and transmitting

knowledge and wisdom from one generation to the next.

Kwame Appiah’s, work explores the concept of cosmopolitanism and how it can be

used to address global issues such as human rights and justice. Appiah argues that

cosmopolitanism is not just about appreciating different cultures, but rather about being

committed to the well-being of all humans regardless of their cultural or national background. He

also discusses the challenges and opportunities of living in a cosmopolitan world, and how

cosmopolitanism can be used to promote social justice and equality. Appiah also addresses the

criticisms of cosmopolitanism, such as the idea that it is an elitist or Western-centric worldview.
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He argues that cosmopolitanism is not about imposing a single set of values on everyone, but

rather about recognizing and respecting the diversity of values and beliefs that exist in the world.

He also explores the idea of "rooted cosmopolitanism,"17 which is the idea that we can be

cosmopolitan while still maintaining a connection to our own cultures and communities.

One aspect of cosmopolitanism that Appiah explores in depth is the idea of "moral

dialogue." He argues that moral dialogue is a key part of cosmopolitanism, and that it involves

engaging with and learning from people with different values and beliefs. Appiah discusses the

importance of listening to and understanding others, even when we disagree with them. He

argues that this type of dialogue is essential for promoting social change and understanding.

Friday Igbafe explores the origins and development of Edo ontology. According to Igbafe,

the roots of Edo ontology can be traced back to the ancient Benin Kingdom.18 In the kingdom,

ontological thought was closely intertwined with religion, art, and philosophy. The book goes on

to explore how these different areas of life influenced Edo ontology. Igbafe also discusses the

central ideas of Edo ontology, such as the concept of dualism and the relationship between the

individual and the community.

In addition to discussing the history and central ideas of Edo ontology, the book also

explores its influence on other philosophical systems. For example, Igbafe argues that Edo

17Appiah, K.A Cosmopolitanism: Ethics in a World of Strangers, (New York: W. W. Norton &
Company, 2006), p. 24
18 Igbafe, F.I Metaphysics: Its Nature and Development, (Benin City: Ethiope Publishing
Corporation), p. 12
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ontology has had a significant influence on both African and Western philosophical systems. He

discusses how Edo ontology has been used to critique Western philosophy, as well as how it has

been used to develop new philosophical ideas in Africa.

This work gave a lot of detail about the relationship between Edo ontology and Western

philosophy. One example is the concept of dualism. Igbafe argues that Edo ontology is rooted in

a dualistic worldview, which contrasts with the monistic worldview of Western philosophy. He

also discusses how Edo ontology has been used to critique Western dualism, pointing out its

limitations and potential flaws. Igbafe also discusses how Edo ontology has been used to develop

a more inclusive concept of dualism in Africa.

Omoregbe explores how religion is embedded in Edo society. Omoregbe argues that

religion is not just a set of beliefs and practices, but also a way of life. He discusses how religion

is woven into every aspect of Edo life, from family life to economic activities to political

decisions. The book also explores the relationship between religion and ethics, as well as how

religion has been used to resolve social conflicts. Omoregbe also explores the role of religion in

the process of modernization in Edo society.

Omoregbe also discusses the evolution of religious practices and beliefs in Edo society.

He traces the history of religious belief from traditional Edo religion, through the influence of

Christianity, to the development of modern Edo religion.19 This history highlights the complex

19Omoregbe,M.I Edo Religion and Society, (Lagos: Malthhouse Press, Limited), p. 16
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and dynamic relationship between religious beliefs and societal changes. One of the most

interesting topics discussed in the book is the concept of community in Edo religion.

Omoregbe argues that in Edo religion, community is not just a physical or geographical

location, but a spiritual space. This community is defined by shared values, beliefs, and practices,

which bring people together and create a sense of belonging. The concept of community is

central to the Edo understanding of religion and the individual's relationship to the spiritual

world. In Edo religion, the community is not only a spiritual space, but also a place of protection

and safety. This idea is embodied in the concept of "orion," which refers to the protective power

of the community. Omoregbe explains that orion is believed to guard against physical and

spiritual harm, and that it can be called upon in times of danger. The power of orion is also

believed to be strengthened through religious rituals and practices.

In Oral Literature of the Edo Speaking Peoples of Nigeria20, P. Ekeh, explores the oral

literature of the Edo-speaking peoples, who are a group of related ethnic groups in Nigeria. The

book is organized into three parts. The first part explores the development and uses of oral

literature in Edo culture. The second part explores different types of oral literature, including

riddles, proverbs, and folktales. The third part discusses the role of women in Edo oral literature.

Ekeh provides a comprehensive and insightful look at the role of oral literature in Edo

culture. In terms of specific highlights from the book, one interesting aspect is the discussion of

20 Ekeh, P. Oral Literature if the Edo Speaking Peoples of Nigeria, (London: Heinemann
Educational Books, 1979), p.22
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how oral literature is used to transmit knowledge and values in Edo culture. For example, riddles

are used to teach lessons about the world, and proverbs are used to convey complex ideas in a

concise way. Ekeh also provides interesting examples of Edo folktales, including stories about

the trickster figure, Eribo. One of the most fascinating parts of the book is the discussion of how

oral literature has changed over time in Edo culture. Ekeh explains that oral literature has been

influenced by colonialism, urbanization, and the spread of Christianity. He argues that despite

these changes, oral literature has remained an important part of Edo culture. In fact, it has

adapted and evolved to meet the needs of a changing society.

P. V. Inwagen In An Essay on Freewill21 makes the case for a particular view of free will

known as “compatibilism.” This view holds that free will is compatible with the existence of

determinism. Van Inwagen argues that free will is not undermined by the fact that events are

determined by prior causes. Instead, he argues that free will is about an agent's ability to act on

their own reasons. In the book, van Inwagen also responds to common objections to this view,

such as the “no-free-will argument.” The no-free-will argument is one of the most common

objections to compatibilism.

The argument goes like this: if determinism is true, then every event, including a person's

choices and actions, is caused by prior events. Therefore, a person cannot be responsible for their

choices and actions, since they are not free to do otherwise. Van Inwagen responds to this

argument by making a distinction between two kinds of freedom. One is “freedom of action,”

21 Inwagen, P.V, An Essay on Freewill, (Oxford: Oxford University Press, 1983), p. 37
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which is the ability to do what one chooses to do. The other is "freedom of will," which is the

ability to have acted otherwise than one did. Van Inwagen argues that we can have freedom of

action without freedom of will.

In other words, even if our choices are determined by prior causes, we can still act on our

own reasons and be responsible for our actions. He gives the example of a person who is

deciding what to have for dinner. Even if this person's choice is determined by their past

experiences and current desires, they are still able to choose what to have for dinner. And they

are responsible for that choice, even if they couldn't have chosen otherwise.

G. Azenabor, in his work, Modern Theories in African22 argues that these theories often

ignore or misrepresent the unique features of African culture. He points to the example of

"modernization theory," which he says ignores the complexity of African societies and the

diversity of African experiences. Azenabor also discusses the work of other theorists, such as

Frantz Fanon and Cheikh Anta Diop.

One of the main criticisms Azenabor makes of modernization theory is that it tends to

portray Africa as a homogenous entity. He argues that this ignores the diversity of African

cultures and the fact that Africa is not a single, unified place. Azenabor also criticizes

modernization theory for its assumption that all societies will eventually develop in the same

22Azenabor, GModern Theories in Africa, (Ibadan: Ibadan University Press, 2019), p. 11
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way. He argues that this ignores the agency of African people and their ability to shape their own

destiny.

Azenabor also looks at the way modernization theory has been used to justify colonialism

and neocolonialism in Africa. He argues that this theory has been used to justify the exploitation

of African resources and the continuation of inequality between Africa and the West. Azenabor

also critiques the way this theory has been used to justify development policies that have not

always benefited African people. He argues that these policies have often focused on economic

growth rather than improving the lives of ordinary people.

CHAPTER TWO

THE PROBLEM OF FREEWILL AND DETERMINISM IN WESTERN METAPHYSICS

2.1 The Meaning and Problem of Freedom and Determinism

“Determinism is a philosophical concept that posits every event, including human actions,

is predetermined by prior events or conditions, making the future inevitable. This deterministic

view challenges the idea of free will, suggesting that choices are constrained by a chain of

causation”.23 One problem with determinism lies in its clash with the common human experience

of making choices. If everything is predetermined, the notion of personal responsibility and

23Honderich, T. Determinism and Freedom, (United States: Prometheus Books, 2002) p. 19
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accountability becomes complex. Critics argue that determinism undermines moral responsibility,

as individuals may not be truly free to choose their actions. Quantum mechanics introduces

uncertainty at the microscopic level, challenging strict determinism. The indeterminacy principle

suggests that certain aspects of a particle's behavior are inherently unpredictable, posing a

challenge to the deterministic worldview. Compatibilists attempt to reconcile determinism with

free will by proposing that both can coexist. They argue that even if our actions are determined,

as long as we act in accordance with our desires and motivations, we can still be considered free.

Determinism raises profound questions about free will, moral responsibility, and the

nature of causation. The tension between determinism and free will remains a complex and

enduring topic in philosophy and science. Determinism can be categorized into various forms,

including theological determinism, which asserts that a divine entity predetermines all events,

and causal determinism, based on the idea that natural laws and causation govern every

occurrence in the universe.

The Laplacean determinism, named after Pierre-Simon Laplace, suggests that if the

position and velocity of every particle in the universe were known at a specific moment, the

entire future and past could be precisely calculated. This deterministic perspective, however,

faces challenges from chaos theory, which highlights the sensitivity of deterministic systems to

initial conditions, making long-term predictions difficult. “Existentialist philosophers, such as

Jean-Paul Sartre, vehemently oppose determinism, arguing for radical freedom and responsibility.
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They contend that humans are condemned to be free, meaning we are responsible for creating

our essence through our choices, and determinism denies this essential aspect of human

existence”.24

The problem of determinism extends beyond philosophy, reaching into the realms of

psychology and neuroscience. Neuroscientific findings on brain activity and decision-making

raise questions about whether our choices are predetermined by neural processes, challenging

traditional notions of free will. “The discourse on determinism encompasses a wide array of

perspectives, ranging from theological considerations to scientific advancements, weaving a

complex tapestry of ideas that continues to captivate thinkers across disciplines.”25

Determinism's influence also extends into social and political philosophy, where debates

arise concerning the impact of determinism on societal structures and individual liberties.

Discussions on justice, punishment, and the role of government are often framed in the context

of whether individuals have genuine control over their actions. Behaviorism in psychology,

which gained prominence in the early 20th century, embraced a deterministic view by focusing

on observable behaviors and environmental stimuli. This perspective downplayed internal mental

processes and emphasized external influences, challenging notions of personal agency.

24Odesanmi A. C., “Jean Paul Sartre and the Concept of Determinism”, Global Journal of
Humanities Vol 7, No 1 &2, 2008:85-89.
25 Peter Kampits, “The Actuality of Sartre’s Free Will Conception”. Labyrinth Vol. 17, No 2,
2015.
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In the field of artificial intelligence, determinism is a crucial consideration. Some argue

that a deterministic AI system could be predictable and controllable, while others stress the

importance of incorporating elements of randomness or uncertainty for more adaptive and

creative outcomes.

In literature and the arts, determinism has been explored through dystopian narratives and

works that contemplate the implications of a world governed by predestined events. These

creative expressions often serve as vehicles for examining the human condition within

deterministic frameworks.

Determinism's impact is pervasive, touching on diverse areas of human inquiry, from

ethics and metaphysics to science, technology, and the arts. The ongoing dialogue around

determinism continues to shape our understanding of the nature of reality and our place within it.

In the realm of philosophy, debates surrounding determinism often delve into the

compatibilist versus incompatibilist positions. “Compatibilists argue that determinism and free

will are compatible, asserting that even if our actions are determined, we can still be considered

free if we act in accordance with our desires. Incompatibilists, on the other hand, maintain that

determinism and free will are fundamentally incompatible, challenging the notion that genuine

freedom can coexist with a predetermined universe.”26

26 John Martin, Fischer, Robert Kane, Pereboom, Derk & Vargas, Manuel, Four views on Free
Will, (Oxford: Wiley-Blackwell, 2007) p. 125
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The idea of soft determinism suggests a middle ground between strict determinism and

full free will. Soft determinists acknowledge external influences on human behavior but argue

that these influences do not negate personal responsibility. They propose a nuanced

understanding of causation and choice.

Determinism also intersects with debates on time. Eternalism, for instance, contends that

past, present, and future events all exist simultaneously. This perspective challenges the

conventional linear view of time and has implications for how we understand the determinism of

events across the temporal spectrum.

In contemporary discussions, advances in neuroscience and brain imaging technologies

have sparked inquiries into the neural basis of decision-making. Questions arise about whether

brain activity precedes and determines conscious choices, adding a layer of complexity to the

traditional debates on determinism and free will.

In the realm of determinism, chaos theory introduces a fascinating dimension. Chaos

theory explores systems that are sensitive to initial conditions, making them appear unpredictable

over time. This sensitivity to initial conditions challenges the Laplacean determinism, suggesting

that even deterministic systems can exhibit complex and unpredictable behavior.

The butterfly effect is a famous concept within chaos theory, illustrating how a small

change in one part of a system can lead to significant, unforeseen consequences elsewhere. This

idea underscores the intricate interplay of determinism and unpredictability in dynamic systems.



25

Indeterminism, a contrast to determinism, asserts that certain events are inherently

unpredictable or random. Quantum mechanics, at the subatomic level, introduces indeterminacy

with principles like Heisenberg's uncertainty principle, suggesting inherent limits to our ability to

precisely measure certain pairs of properties, like position and momentum.

The debate between determinism and indeterminism raises profound questions about the

nature of reality. While determinism seeks order and predictability, indeterminism introduces an

element of chance and randomness, challenging our assumptions about a clockwork universe.

As technology advances, questions of determinism and agency also arise in the

development of artificial intelligence and machine learning. Ethical considerations revolve

around the implications of creating systems that exhibit apparent decision-making capabilities,

prompting reflections on responsibility and control in the face of deterministic algorithms.

Determinism, therefore, continues to be a rich and evolving topic, touching on chaos

theory, quantum mechanics, ethical dimensions, and the ever-expanding intersections between

philosophy, science, and technology.

2.2 Types of Determinism

Determinism is a philosophical concept that suggests events are predetermined by

antecedent events or natural laws. There are various types of determinism, each offering a

distinct perspective on causality and predictability.
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1. Causal Determinism: This posits that every event is determined by prior events in

accordance with causal laws. It implies a linear cause-and-effect relationship, suggesting

that if one knows the initial conditions and laws governing a system, one can predict its

future states. This type assumes a strict cause-and-effect relationship, influenced by

classical physics. However, quantum mechanics introduces uncertainty at the microscopic

level, challenging the absolute predictability suggested by causal determinism.

2. Theological Determinism: Rooted in religious beliefs, this type asserts that a divine force

or God predetermines all events. It implies that human actions and the course of the world

are part of a grand plan established by a higher power. Rooted in religious doctrines, it

raises questions about free will. If events are preordained by a divine power, how does

human agency fit into this framework? Theological determinism often sparks debates about

fate, morality, and theodicy.

3. Biological Determinism: This perspective attributes human behavior and characteristics to

genetic factors and biological influences. It contends that an individual's traits and actions

are largely shaped by their genetic makeup. While genetics undeniably influence traits, the

debate centers on the extent of genetic determinism. Environmental factors and gene-

environment interactions play crucial roles, making it challenging to attribute all human

characteristics solely to genetics.
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4. Environmental Determinism: This notion asserts that external factors, such as geography

and climate, determine the development and progress of societies. It suggests that

environmental conditions shape cultural, social, and economic outcomes. This idea faced

criticism for oversimplifying the complexity of human societies. Critics argue that reducing

cultures to environmental factors neglects the agency of individuals and societies in

shaping their destinies.

5. Technological Determinism: Examines the impact of technology on shaping societal

structures and behavior. It proposes that technological advancements play a pivotal role in

steering the course of human history and culture. Critics of technological determinism

question whether technology is the sole driver of societal change. They argue that human

choices, politics, and social structures also play pivotal roles in shaping technological

development and its impact.

6. Economic Determinism: “Rooted in Marxist theory, this perspective contends that

economic factors and class structures are the primary determinants of societal

development”27. It suggests that the economic base of a society shapes its political and

cultural superstructure. Marxist economic determinism emphasizes the role of economic

structures in shaping societies. Critics argue that it oversimplifies the complexity of

historical development by reducing it to class struggle and economic factors alone.

27Howard Sherman, “Marx and Determinism” Journal of Economic Issues, Vol. 15, No. 1, 1981,
pp. 61-71.
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2.3 Arguments and Proponents of Determinism

However, critics argue that determinism challenges notions of free will, as it implies that

our choices are predetermined by prior events. This raises ethical and moral concerns,

questioning the accountability and responsibility of individuals for their actions. “Philosophers

like Thomas Hobbes and Spinoza support determinism, viewing it as compatible with a

mechanistic universe”28. They contend that our decisions are shaped by external factors, such as

biology and environment, and that free will is an illusion. “On the opposing side, figures like

Immanuel Kant and existentialist thinkers like Jean-Paul Sartre challenge determinism. They

propose that humans possess free will, allowing them to transcend external influences and make

choices independent of deterministic forces”.29

In essence, the debate surrounding determinism revolves around the balance between

causation and human agency, exploring whether our actions are predetermined or if free will

allows us to shape our destinies. The discourse continues to shape diverse fields, from ethics to

neuroscience, with no conclusive resolution in sight. Determinism's proponents argue that it

offers a coherent worldview where events follow a predetermined course, fostering a sense of

order and regularity in the universe. Some scientific determinists believe that with enough

knowledge of the initial conditions and laws of nature, one could accurately predict future events,

28 Frank Lucash, What Spinoza’s view of Freedom Should Have Been. Philosophy Research
Archives 10:491-499.
29Odesanmi, A. C. “Jean Paul Sartre and The Concept of Determinism”, Global Journal of
Humanities Vol 7, No 1 &2, 2008:85-89.
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providing a deterministic foundation for scientific inquiry. Behavioral determinism suggests that

human actions are governed by factors such as genetics, environment, and upbringing. This

perspective finds support in the field of psychology, where behaviorists like B.F. Skinner

emphasize the impact of external stimuli on shaping behavior, supporting a deterministic outlook.

Environmental determinism, another facet, posits that geographic and climatic factors

largely shape human societies. Historically, this idea influenced theories suggesting that certain

civilizations thrived or declined based on their environment.

Critics, however, argue that determinism challenges the concept of free will. The absence

of true choice in a deterministic framework raises ethical questions, as it implies individuals are

not morally responsible for their actions. This tension is particularly evident in discussions on

criminal responsibility, accountability, and punishment. Existentialist thinkers, such as Jean-Paul

Sartre, vehemently oppose determinism. They emphasize human freedom and the ability to make

choices independently of external influences. Sartre's concept of "radical freedom" contends that

individuals are condemned to be free, suggesting that even in the face of determinism, one can

choose how to respond to circumstances.

In contemporary discussions, the integration of determinism and indeterminism is

explored in compatibilism, which seeks to reconcile the idea of causation with the existence of

free will. This nuanced approach attempts to address the complexities of agency while

acknowledging deterministic elements in the universe.
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Overall, the determinism debate extends across various disciplines, encompassing

physics, philosophy, psychology, and ethics, reflecting the profound implications of this concept

on our understanding of the nature of existence and human autonomy. Determinism finds

expression in various forms, with philosophical, scientific, and theological dimensions shaping

the discourse.

2.4 Arguments and Exponents of Free Will

“Free will is a philosophical concept that explores the extent to which individuals have

the ability to make choices independently of external influences. Arguments for free will often

center around the notion that humans possess the capacity for self-determination. Proponents

argue that our conscious decisions are not predetermined by external forces, emphasizing the

importance of personal agency”.30

On the contrary, determinism posits that every event, including human actions, is

predetermined and inevitable. Some argue that factors such as genetics, environment, and past

experiences shape our choices, challenging the idea of genuine free will. The determinist

perspective raises questions about the true autonomy of human decision-making.

30Nicholas Rescher, Free Will: A Philosophical Reappraisal. (New Brunswick: Transaction
Publisher, 2008) p. 32



31

Compatibilism seeks to reconcile free will with determinism by suggesting that these

concepts can coexist. “Advocates of compatibilism argue that free will is compatible with the

idea that events are determined, emphasizing the nuanced nature of choice and asserting that

being influenced by factors doesn't negate one's freedom”.31 Neuroscience also plays a role in

discussions about free will, with some asserting that brain activity and neural processes influence

decision-making. This perspective challenges the traditional understanding of free will,

suggesting that our choices may be rooted in biological processes beyond our conscious control.

Critics of free will often highlight the impact of societal structures, cultural norms, and

external pressures on individual choices. They argue that these external factors limit the scope of

true autonomy, raising questions about the practicality of free will in complex social contexts.

Expanding on the arguments surrounding free will, existentialist philosophy emphasizes

individual responsibility and the significance of personal choice. Existentialists contend that even

in the face of external influences or societal expectations, individuals can assert their freedom

through conscious decision-making, contributing to the ongoing discourse on the nature of free

will.

Conversely, ibehavioral ipsychology idelves iinto ithe iimpact iof iconditioning iand

ireinforcement ion ibehavior, isuggesting ithat iexternal istimuli ican ishape ichoices. iThis

31 P. V. Inwagen, An Essay on Freewill, (Oxford: Oxford University Press, 1983), p. 50
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iperspective ichallenges ithe inotion iof iunbounded ifree iwill, iproposing ithat iour iactions iare,

ito isome iextent, iresponses ito ienvironmental icues iand ipast iexperiences.

The iconcept iof imoral iresponsibility iis iclosely itied ito idiscussions ion ifree iwill.

iSupporters iargue ithat iholding iindividuals iaccountable ifor itheir iactions iimplies ia

irecognition iof itheir icapacity ifor iautonomous idecision-making. iCritics, ihowever, iquestion

ithe ifairness iof iassigning iblame ior ipraise iwhen iexternal ifactors imay ihave iinfluenced

ichoices.

Philosophers ilike iDaniel iDennett ipropose ia i"compatibilist" istance iby iarguing ithat

ifree iwill ican icoexist iwith ia ideterministic iworldview. iDennett isuggests ithat i“even iif iour

ichoices iare iinfluenced iby ivarious ifactors, ias ilong ias iwe iare inot icoerced, iwe ican istill

iconsider ithose ichoices ifree”32. iThis iperspective iattempts ito ibridge ithe igap ibetween

ideterminism iand ithe ibelief iin ipersonal iagency. iIn ithe irealm iof iquantum imechanics,

isome itheorists iintroduce iindeterminacy iat ithe imicroscopic ilevel, isuggesting ithat

irandomness iat ithe iquantum ilevel imight iallow ifor igenuine ispontaneity iin idecision-making.

iHowever, ithe iapplication iof iquantum iprinciples ito ihuman idecision-making iremains ihighly

ispeculative iand iis ia isubject iof iongoing iscientific iand iphilosophical iinquiry.

The imultifaceted inature iof ithe ifree iwill idebate iincorporates iinsights ifrom ivarious

idisciplines, iencouraging ia iholistic iexploration iof ihuman iagency, iethics, iand ithe iintricate

32 iDaniel iC. iDennett, iFreedoms iEvolves, i(United iStates: iViking iBooks, i2003) ip. i45
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iinterplay iof iinternal iand iexternal ifactors ithat ishape iour ichoices. iWhile ino iconsensus ihas

ibeen ireached, ithe iongoing idialogue iprovides ia irich itapestry iof iperspectives ithat icontinue

ito icaptivate ischolars iand ithinkers iacross idiverse ifields.

Examining ithe itheological iperspective ion ifree iwill, idiscussions ioften irevolve

iaround iconcepts ilike idivine iomniscience iand ipredestination. iTheological ideterminism,

ipresent iin isome ireligious itraditions, icontends ithat ian iall-knowing iand iall-powerful ideity's

iforeknowledge iof ihuman iactions iinherently iprecludes igenuine ifree iwill. iThis istance

iprompts itheological idebates ion ithe icompatibility iof idivine iforeknowledge iand ihuman

iautonomy. i“In ithe irealm iof iethics, ithe iconcept iof ifree iwill iis iintricately iconnected ito

idiscussions iabout imoral idesert iand ijust ipunishment. iTheories iof ipunishment, iranging

ifrom iretribution ito irehabilitation, ioften ihinge ion iassumptions iabout ithe iextent iof ian

iindividual's icontrol iover itheir iactions. iThis iethical idimension iadds icomplexity ito ithe ifree

iwill idiscourse, iinfluencing isocietal inorms iand ilegal isystems”33.

Cognitive iscience iexplores ithe ineural imechanisms iassociated iwith idecision-making,

iintroducing ithe iidea ithat iour ichoices imight ibe iinfluenced iby isubconscious iprocesses.

iThe iexamination iof ibrain iactivity iraises iquestions iabout ithe iconscious iawareness iand

icontrol iindividuals ihave iover itheir idecisions, iadding ia ineuroscientific ilayer ito ithe

iongoing idebate ion ifree iwill.

33 iRobert iKane, iA iContemporary iIntroduction ito iFree iWill, i(New iYork: iOxford
iUniversity iPress, i2005). ip.105
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The iconcept iof iagency iin ithe icontext iof ifree iwill iconsiders inot ionly ithe iability

ito imake ichoices ibut ialso ithe isense iof iownership iand icontrol iover ithose ichoices.

iPsychologists idelve iinto ithe isubjective iexperience iof idecision-making, iexploring ihow

iindividuals iperceive iand iattribute itheir iactions, icontributing ito ia inuanced iunderstanding

iof ifree iwill ifrom ia ipsychological istandpoint.

In iliterature iand ithe iarts, ithe iexploration iof ifree iwill ioften iserves ias ia icentral

itheme. iLiterary iworks, iphilosophical inovels, iand ifilms ifrequently idelve iinto ithe

icomplexities iof ichoice, idestiny, iand ithe iconsequences iof iactions, ioffering icreative

iinsights iinto ithe ihuman iexperience iand icontributing ito ithe ibroader icultural iconversation

iabout ifree iwill.

In ithe irealm iof ipsychology, ithe istudy iof ifree iwill iintersects iwith iresearch ion

iautonomy, iself-determination itheory, iand ithe ipsychology iof imotivation. iScholars ilike

iEdward iDeci iand iRichard iRyan ipropose ithat iindividuals ihave ian iinherent ineed ifor

iautonomy, isuggesting ithat ia isense iof iself-directedness icontributes ito iwell-being. iThis

ipsychological iperspective ialigns iwith iaspects iof ithe ifree iwill idebate, iemphasizing ithe

iimportance iof ipersonal iagency iin ifostering ipositive imental istates. iFrom ia isociological

istandpoint, idiscussions ion ifree iwill ioften iintertwine iwith iexaminations iof isocial

istructures iand icultural iinfluences. iSociologists iexplore ihow isocietal inorms, iinstitutions,

iand ipower idynamics ishape iindividuals' ichoices, icontributing ito ia isociocultural
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iperspective ithat icomplements iphilosophical iand ipsychological idimensions iof ithe ifree iwill

idiscourse.

Feminist iphilosophy iengages iwith iquestions iof iagency iand iautonomy, iraising

iconsiderations iabout ihow igender iroles iand isocietal iexpectations iimpact iwomen's

iperceived ifreedom iof ichoice. iFeminist ischolars iexplore ihow iintersections iof igender, irace,

iand iclass iinfluence ithe iscope iof ifree iwill iwithin idifferent isocial icontexts, ienriching ithe

idiscussion iwith idiverse iperspectives.

In ithe ifield iof iartificial iintelligence iand iethics, iquestions iabout imachine iautonomy

iand idecision-making iecho ithe ifree iwill idebate. iAs itechnology iadvances, iethical

iconsiderations iarise iregarding ithe iextent ito iwhich iautonomous isystems ipossess ia iform iof

idecisional ifreedom ior iif itheir iactions iare imerely ipredetermined iby iprogramming iand

ialgorithms.Cross-cultural iperspectives ion ifree iwill ireveal ivariations iin ihow idifferent

isocieties iconceptualize iand ivalue iindividual iagency. iSome icultures imay iplace ia ihigher

iemphasis ion icollective idecision-making, ichallenging ithe iuniversality iof iWestern

iphilosophical inotions iof ifree iwill iand iprompting ia imore iglobally iinclusive idialogue.The

iongoing iexploration iof ifree iwill iextends ito iinterdisciplinary icollaboration, ifostering

iconversations ithat ibridge igaps ibetween iphilosophy, iscience, ihumanities, iand isocial

isciences. iThis iinterdisciplinary iapproach ienhances ithe idepth iand ibreadth iof ithe idiscourse,



36

iallowing ifor ia imore icomprehensive iunderstanding iof ifree iwill's icomplexities iacross

ivarious idomains iof ihuman iexperience.

In ithe ifield iof ilaw, ithe iconcept iof ifree iwill iholds isignificant iimplications ifor

ilegal iresponsibility iand iculpability. iLegal isystems ioften iassume ithat iindividuals ipossess

ithe icapacity ifor irational idecision-making, iforming ithe ibasis ifor icriminal iand icivil

iliability. iDebates iwithin ijurisprudence iexplore ihow inotions iof ifree iwill ialign iwith ilegal

iframeworks, iconsidering ifactors ilike imental ihealth, icoercion, iand ithe iimpact iof iexternal

iinfluences ion ian iindividual's iability ito imake iautonomous ichoices.

Philosophical idebates ion ifree iwill iextend ito idiscussions iabout ithe inature iof itime.

i“Some iargue ithat iif ithe ifuture iis ifixed ior ipredetermined, igenuine ifree iwill ibecomes

ichallenging ito ireconcile. iTemporal itheories, iincluding iA-theory iand iB-theory, iintroduce

icomplex iconsiderations iabout ithe inature iof itime iand iits iimplications ifor ithe ipossibility

iof iautonomous idecision-making”34.

In ithe irealm iof ieducation, idiscussions iabout ifree iwill iinfluence ipedagogical

iapproaches iand ithe icultivation iof icritical ithinking iskills. iEducators igrapple iwith ihow ito

ibalance iguidance iand iautonomy, ifostering ian ienvironment ithat iencourages istudents ito

34 iSusanne iBobzien, iDeterminism iand iFreedom iin iStoic iPhilosophy, i(Oxford: iClarendon
iPress, i1998) ip i115.
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imake ichoices iwhile irecognizing ithe iinfluence iof iexternal ifactors ion itheir idecision-

making iprocesses.

Recent idevelopments iin icognitive iscience iand iartificial iintelligence ipose inew

ichallenges ito ithe ifree iwill idiscourse. iAs itechnologies iadvance, iquestions iarise iabout ithe

ipotential iimpact iof ineuroscience iand iAI ion iour iunderstanding iof ihuman iagency.

iExploring ithe iethical iimplications iof ienhancing ior ialtering idecision-making icapacities

ithrough itechnology iadds ia ifuturistic idimension ito ithe iongoing idebate.

Within ithe icontext iof imental ihealth, iconsiderations iof ifree iwill iintersect iwith

idiscussions ion ipersonal iresponsibility ifor ione's iwell-being. iThe idebate itouches ion itopics

isuch ias iaddiction, iwhere iindividuals imay igrapple iwith ithe ibalance ibetween iexternal

iinfluences iand ipersonal iagency, iraising iquestions iabout ithe imoral idimensions iof

iaddiction iand irecovery.

The iexploration iof ifree iwill iextends ito ipopular iculture, iwith ithemes iof ichoice,

ifate, iand idestiny iprevalent iin iliterature, imovies, iand itelevision. iCreative iworks ioften

iserve ias imirrors ito isocietal ireflections ion ithe icomplexities iof idecision-making,

icontributing ito ia ishared inarrative ithat iresonates iacross idiverse iaudiences. i“The idiscourse

ion ifree iwill ispans iacross ilegal, itemporal, ieducational, itechnological, imental ihealth, iand

icultural idimensions, ishowcasing ithe iinterconnectedness iof ithis iphilosophical iinquiry iwith
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ivarious iaspects iof ihuman ilife iand isociety”35. iThe iongoing iexploration iof ifree iwill

icontinues ito ievolve, ienriched iby iinsights ifrom ia imultitude iof idisciplines iand

iperspectives. iIn ithe ifield iof ievolutionary ibiology iand ipsychology, ifor iexample, ithe

iquestion iof ifree iwill iintersects iwith iinquiries iinto ithe iadaptive inature iof idecision-making.

iEvolutionary ipsychologists iexplore ihow icognitive iprocesses irelated ito ichoice imay ihave

iconferred isurvival iadvantages, iexamining iwhether ithe icapacity ifor ifree iwill ihas ievolved

ias ian iadvantageous itrait ifor inavigating icomplex ienvironments.

Within ithe icontext iof ireligious iand ispiritual ibeliefs, idiverse iperspectives ion ifree

iwill iemerge. iTheological idiscussions idelve iinto ithe icompatibility iof idivine iomniscience

iand ihuman iagency, iwhile ispiritual itraditions imay iemphasize ipractices iaimed iat

icultivating ia isense iof iinner ifreedom iand iself-awareness. iExploring ihow idifferent ibelief

isystems iaddress ithe iconcept iof ifree iwill iadds ia ilayer iof icultural iand ispiritual idiversity

ito ithe iongoing idialogue.In ithe idomain iof ieconomics, idiscussions ion ifree iwill iintertwine

iwith idebates iabout irational ichoice itheory. iEconomists iexplore iwhether iindividuals imake

idecisions ibased ion irational icalculations iand ipreferences, ior iif iexternal iinfluences, ibiases,

iand isocietal istructures isignificantly ishape ieconomic ichoices. iThis ieconomic iperspective

ioffers iinsights iinto ithe iinterplay ibetween iindividual iagency iand iexternal ifactors iin

idecision-making iprocesses.

35 iMary iT. iClark i(ed.), iThe iProblem iof iFreedom, i(New iYork: iAppleton iCentury- iCrofts,
i1973) i ip. i30
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The idiscourse ion ifree iwill ialso iengages iwith ithe iphilosophy iof imind, iinvestigating

ithe inature iof iconsciousness iand ithe irole iit iplays iin ishaping iour ichoices. iPhilosophers iof

imind iexplore iquestions irelated ito iintentionality, iself-awareness, iand ithe isubjective

iexperience iof idecision-making, icontributing ito ia imore inuanced iunderstanding iof ihow

iconsciousness iintertwines iwith ifree iwill. iIn ithe irealm iof ipolitical iphilosophy, ithe iconcept

iof ifree iwill iinforms idiscussions iabout ipersonal iliberties, irights, iand ithe irole iof

igovernment. iPolitical itheorists idebate ithe ibalance ibetween iindividual iautonomy iand

isocial iresponsibility, iexploring ihow ipolitical istructures ican ieither ifacilitate ior iconstrain

ithe iexercise iof ifree iwill iwithin ia isociety. iThe iimpact iof itechnology ion ifree iwill iextends

ibeyond iartificial iintelligence, iwith iconsiderations iabout ithe iinfluence iof isocial imedia,

ialgorithms, iand idigital iplatforms ion iindividual idecision-making. iEthical idiscussions iarise

iregarding ithe iresponsibility iof itechnology icreators iand ithe ipotential isocietal iconsequences

iof idigital ienvironments ithat imay ishape iand iinfluence iusers' ichoices.

The iongoing iexploration iof ifree iwill ireveals iits ipervasive inature, itouching iupon

idiverse ifields isuch ias ibiology, ipsychology, ireligion, ieconomics, iphilosophy iof imind,

ipolitical iphilosophy, iand itechnology. iThis imultidisciplinary iapproach ihighlights ithe

iintricate iweb iof ifactors ithat icontribute ito iour iunderstanding iof ihuman iagency iand

idecision-making iin ithe icomplex itapestry iof iexistence.
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In ithe irealm iof iphilosophy, ithe idebate iover ifree iwill iextends ito idiscussions iabout

imoral iluck. iThis iconcept iexplores ihow ifactors ibeyond ian iindividual's icontrol, isuch ias

iexternal icircumstances ior iluck, ican iinfluence ithe imoral iassessment iof itheir iactions.

iPhilosophers ilike iThomas iNagel idelve iinto ithe iimplications iof imoral iluck, ichallenging

itraditional inotions iof imoral iresponsibility iand ithe iextent iof ifree iwill iin ithe iface iof

iunforeseeable ievents.

The irelationship ibetween ifree iwill iand icreativity iis ianother iintriguing iarea iof

iexploration. iCreativity iinvolves inovel iand imeaningful idecision-making, iprompting

iquestions iabout ithe irole iof iconscious ichoice iin ithe icreative iprocess. iExamining ihow ifree

iwill icontributes ito iartistic iexpression iand iinnovative ithinking iadds ia idimension ito ithe

idebate ithat iexpands ibeyond itraditional iphilosophical iconsiderations.

The iintersection iof ifree iwill iand iidentity iis ia itopic iof iinterest iin ipsychology iand

iphilosophy. iQuestions iarise iabout ihow ipersonal ichoices icontribute ito ithe iconstruction iof

ione's iidentity iand iwhether iindividuals ihave ithe ifreedom ito ishape itheir iown isense iof iself.

iThis iconnection ibetween ifree iwill iand iidentity iexplores ithe inarrative inature iof ipersonal

iagency iin ishaping ilife istories.

Environmental ideterminism iintroduces ia iperspective ithat ilinks igeographical iand

ienvironmental ifactors ito ihuman ibehavior. iThis iapproach ichallenges ithe inotion iof

iabsolute ifree iwill iby isuggesting ithat iaspects iof iour isurroundings, isuch ias iclimate ior
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igeography, imay ishape isocietal istructures iand iinfluence iindividual ichoices. iThe

iexploration iof ienvironmental ideterminism iadds ia isocio-environmental ilayer ito ithe ibroader

idiscourse ion ifree iwill.

The irole iof iemotions iin idecision-making iis ia isignificant ifacet iof ithe ifree iwill

idiscussion. iPsychologists iand ineuroscientists iinvestigate ihow iemotions icontribute ito ithe

ichoices iindividuals imake, iexploring ithe iinterplay ibetween iaffective istates, icognitive

iprocesses, iand ithe iperception iof ipersonal iagency. iThis iemotional idimension iintroduces ia

inuanced iunderstanding iof ihow ifeelings imay iinfluence iand, iat itimes, ioverride irational

idecision-making.

2.5 iAn iOverview iof ithe iEdo iWorldview

Worldview iconstitutes ithe iframework ithrough iwhich ian iindividual iinterprets ithe

iworld iand iinteracts iin iit, iPhilosophers iidentify iassumptions iabout ithe imake-up iof ireality

ior ihow ithe iworld iworks, iconceptual ischemes, ior ipatterns iof iideas ior ivalues iand

iorganize ithem ito iform ia iworldview. iWorldviews iinvolves ihow ithe iaverage iperson imakes

isense iof ilife, iit iis iused ito iinterpret iand imake isense iof ithe iworld. iPerceptions iof ithe

iworld iand ireality ican igreatly idiffer ibetween ipeople ior icultures isince itheir iassumptions
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iof iwhat iis iimportant iand i“true” idiffer. iWorldview ias iused iin ithis icontext imeans ithe

icosmology iof iBini ipeople iof iNigeria, ithat iis, ihow iman ilooks iat ithe iworld iin irelation ito

ihimself. iIn iother iwords, icosmology iis inot iseen ias ia iscience iand ibranch iof iastrology

iwhich iviews ithe iuniverse ias iintegral iwhole ior ipart iof ithe iuniverse iwhich iis iunder

iastronomical iobservation ias ipart iof ithat iwhole. i

2.5.1 iEthnography iof iEdo iPeople

Benin iCity iwhich ilies ibetween iLatitude i6'12' iN iand iLongitude i5'45' iE iis iabout

i11.4 ikm i(73 iNo' imiles) iinland ifrom ithe imouth iof ithe iBenin iRiver iwhich iflows iinto ithe

iGulf iof iGuinea. iIt iis ion ia ifairly iflat iterrain iwith ia ifew ihills ito ithe iEast iand ito ithe

iNorth-East iand iis isome i78.64 imetres iabove isea ilevel.36 iThe icity ilies iin ithe ithick

iequatorial irain iforest ibelt iwith irich ivegetation iand iforests iconsisting ilargely iof ivery itall

itrees iand idense iundergrowth. iIt ihas ia itropical iclimate icharacterized iby itwo imain iseasons

i- ithe iwet iand iraining iseason i(May ito iOctober) iand ithe idry iseason i(November ito iApril).

iAverage iannual irainfall iis iabout i200 icm i(80 iinches) iwhile ithe iaverage itemperature iis

iabout i50°C. i iIt iis isituated i200 imiles iby iroad ieast iof iLagos.37

36 iAimiuwu, iL.E.A., i iEdonimose: iRegenerating ia iGreat iCivilization, iLecture iDelivered iat
ithe iAnnual iEgharevba iMemorial iLecture, iPublished iby iInstitute iof iBenin iStudies.2005,
ip.5
37 iAkenzua, iE. iSome iFacts iAbout iGreat iBenin. i(Benin iCity: iBendel iNewspaper
iCorporation, i1979) ip. i10
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iBenin iis ithe icenter iof iNigeria's irubber iindustry, ibut iprocessing ipalm inuts ifor ioil

iis istill ian iimportant itraditional iindustry. iThe iBenin iKingdom i(different ifrom ithe imodern-

day iRepublic iof iBenin, iformerly iknown ias iDahomey) iis ilocated iin ithe itropical irainforest

ibelt iof iSouthern iNigeria, ito ithe iwest iof ithe iRiver iNiger. iThe iBenin ikingdom iwas

ifounded iin ithe i10th icentury i(1180 iAD) i.38

Today, iBenin iCity iis ithe icapital iof ithe ipresent iday iEdo iState iof iNigeria. iEdo

iState icould ibe idefined ias ia icollection igathering iof ipeople iof iunited iyet idiverse iidentity,

iwho iare imostly ilocated iin ithe imid-western ipart iof iNigeria, iWest iAfrica. iEdo iState iwas

icreated iin i1991 iout iof ithe ithen iBendel iState iof iNigeria iand isubsequently idivided iinto

iEdo iand iDelta iStates. i“Many icommunities iin iNigeria itrace itheir iancestry ito ithe iancient

iBenin iKingdom ihence ithere iis ia ilot iof ilinguistic iand icultural iaffinity iamong ithe

icommunities iwhich iinclude i- iAkoko iEdo, iAfemai, iEdo, iEsan, iEtsako, iOra, iIgala, iIgbira,

iOkpameri, iUneme iOsoso, iUrhobo, iIzon iand iYoruba ispeaking icommunities”39 ipresent iin

ithe iState.

According ito iMetuh, i“Cosmological iworldview iis itaken ito imean: ithe icomplex iof

ipeople’s ibelief iabout ithe iorigin, istructure iand iorganization iof ithe iuniverse iand ithe ilaws

38 iAisien, iE, iThe iBenin iCity iPilgrimage iStations i(Benin iCity: iAisien iPublishers, iBenin
iCity, i2001) ipp. i145-147.
39 iOmoigui, iI. i“How iTo iImprove iYouth iDevelopment iIn iEdo iState’, ia ikey inote
ipresentation ion iExcellence iin iEducation iand iCulture ifor ithe iNew iMillennium, i14th
iAnnual iNational iConvention iof ithe iEdo iNational iAssociation iof iUSA iand iCanada, iOn
ithe ifirst ireport iof ithe iSFHA(San iFrancisco iHousing iAssociation),2005, ivol. i13,
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igoverning ithe iinteraction iof ithe ibeing iin iit”40. iIt imay ibe inecessary ito iask iwhy ia istudy

iof ipeople’s iproblem iof icausality ishould istart iwith itheir icosmology? iAs iUchendu i

iobserved, i“to iknow ihow ipeople iview ithe iworld iaround ithem iis ito iunderstand ihow ithey

ievaluate ilife, iand ipeoples ievaluation iof ilife, iboth itemporal iand inon-temporal, iprovides

ithem iwith ia icharacter iof iaction iand ia iguide iof ibehaviour”41.

While itrying ito icharacterize iBenin itraditional icosmology, ioccasional ireference iwill

ibe imade ito iother iAfrican itraditional icultures. iAccording ito iMbiti, i“Africans ihave itheir

iown iontology iwhich iis iboth ireligious iand ianthropocentric iin ithe isense ithat ieverything iis

iseen iin iterms iof irelations ito iman.”42 iMbiti iwent ifurther ito idivide ithis iontology iinto ifive

icategories ias ifollows: ia) iGod ias ithe iultimate iexplanation iof ithe igenesis iand isubstance

iof iboth iman iand iall ithings. ib) iSpirit ibeing imade iup iof isuper- ihuman ibeings iand ithe

ispirit iof imen iwho idied ia ilong itime iago. ic) iMan, iincluding ihuman ibeings iwho iare ialive

iand ithose iabout ito ibe iborn. id) iAnimals iand iplants ior ithe ireminder iof ibiological ilife. ie.

iPhenomena iand iobjects iwithout ibiological ilife.43

The ianthropocentric iontology ican ibe iconveniently igrouped iinto isensible ithing ilike

iman, iplants, ianimals ias iwell ias iphenomenon iand iobjects iwithout ibiological ilife; iand

40 iOmijeh, iM, i“EHI: iThe iconcept iof iguardian iAngel iin iBini iReligion”,in iAde iAdebola
iE.A(Ed), iTraditional ireligion iin iWest iAfrica. iIbadan: iDaystar iPress,1983) ip. i255
41 iUchendu
42 iMbiti, iJ. i iAfrican iReligions iand iPhilosophy i(2nd ied.) i( iIbadan: iHeinemann iEducational
iBooks iNig. iLtd, i1991) ip. i288.
43 iIbid.,
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isupersensible ientities isuch ias iGod iand ithe ispirits. iThe isecond igroup iis isustained imore

iby ibelief isystems ithan iby iempirical iproofs. i

In iBenin iworldview, iEgharevba iidentified ithe iexistence iof itwo iworlds, inamely,

iAgbon iand iErimwin. iFor ihim. iAgbon iis ithe isensible iworld icreated iand icontrolled iby

iOsanobua i(God) ithrough ithe idivinities44. iAll ioccurrences iin iAgbon iare itherefore ibelieved

ito ibe icontrolled iby iOsanobua ithrough ithe idivinities ias iHis iagents. iErinmwin iis ithe

iinvisible isupersensible iworld. iIt iis ipopulated iby ia ivariety iof ispirit ibeing isuch ias

iEnikaro i(Ancestors) iand iEbo i(Divinities). iIt iis ithe igeneral ibelief iof ithe iBenin ipeople

ithat idivinities iwho iare iosanobua’s iagents icontrol iboth iAgbon iand iErinmwin. iEgharevba’s

itwo ifold iclassification iof iBenin icosmology iencompasses ithe ifive icategories iof iAfrican’

iontology ias ioutlined iby iMbiti.

Mbiti ihas ithis ito isay, ithus, iGod iis iinvolved iin ithe iaffairs iof imankind, iand ipeople

iexperience ithis iinvolvement iin iterms iof ihis icontinuing ito icreate, isustain, iprovide, ipastor,

inurse, iheal iand isave45. iMost iof ithese ifunctions ion ithe iphysical iand iconcrete ilevel iof

ibeing, iand iwith ispecial ireference ito ithe ilife iof iman. iMbiti’s iviews iappear ito ibe irelevant

ito ithe iBini icosmology, ibecause ithe iBinis ihold ithat iGod iis igood ito iall imen. iThey

ihowever, iattribute ievils iand isorrows iof ilife ito iHim ias iwell. iCalamities iand iafflictions iin

44 iEgharevba, iJ.U. i iA iShort iHistory iof iBenin i(Ibadan: iUniversity iPress, i1968) ip. i96.
45 iIbid., ip i56
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iHuman ilife, iwhich ipuzzle ithe iBini isociety, iare iexplained iin iterms iof ia icausal iagent,

iand ithat iagent, iprobably, iis iOsanobua(God). i

When iendless itrouble icontinues iin ia igiven ifamily, ithe iBinis isay ithat ithey icome

ifrom, ior iare iapproved iby iGod. iThe iBinis ibelieve ithat iGod ican istrike ipeople iwho

icommit iincest ior icontravene iimportant irituals. iThe irampant ideath iof ievery imale ichild

iborn iinto ia igiven ifamily, ithe ipremature ideath iof ievery ifemale ichild iborn iinto ia igiven

ifamily, ithe iinability iof iall ifull-grown idaughter ior iadult imales iin ia igiven ifamily ito ihave

ilife- ipartners, ithe imental idisorder iand idisease ifound iin ia igiven ifamily iand iso ion iare

iinterpreted iby ithe iBinis ito ibe iGod’s ipunishment ifor iman’s imisdoings.

National icalamities isuch ias idrought, iepidemic, iflood iand ideath iof iinfants iare iseen

iby ithe iBini ipeople ias ibeyond iindividual ihuman icause ior icontrol. iThey iare igenerally

iattributed ito iGod’s iactivity ior ito ia ispiritual ibeing. iIf iGod iis itaught ito ibe iresponsible, iit

iis ioften itaken ithat ihe iis ipunishing ipeople ifor itheir imischief. iIt iis iGod’s imanifestation

iof ia ijudicial imanner. iDeath iappears ito ibe ithe imost imysterious iand ipuzzling iof iall

imisfortunes. iFor ithe iYoruba, iIbo, iIsoko ias iwell ias ithe iBenin, iGod iis iparadoxically ithe

igiver iof ilife ias iwell ias ithe ione iwho itakes iit iaway. iThe iBenin ipeople ibelieve ithat ithere

iis ia idivinity iof ideath i(Ogie-uwu). iLike ithe iYoruba, iBacongo, iEfik, iUrhobo, ithe iBenin

ipeople ihold ithat iGod icreated ideath ifor ithe ipurpose iof irecalling ithe ipersons iwhose itimes

ion iearth iis ifulfilled. i
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According ito iMbiti i, iGod iis inot iblamed ifor icalamities, imisfortunes iand isorrows

iwhich istrike imen. iHe iis ibrought iinto ithe ipicture iprimarily ias ian iattempt ito iexplain

iwhat iis iotherwise idifficult ifor ithe ihuman imind; ian iexplanation, iwhich ialso iserves ito

icomfort ithose istruck iby ithe iparticular ievent ifor isuffering46. iIt iis iin ithe ilight iof iMbiti’s

iremark ithat ithe iactions iof ithe icausal iagents iare iexamined. iIt iis imeant ito iexplain ithe

ipurpose ifor itheir iactions.

Suffice iit ito isay ithat ithe ipresence iof iGod iin ithe iBenin icultural iheritage ihelps ito

isustain imoral isanctity, iexpose ihuman ilimitations, iencourage iself-restraints iand iself-control,

iand ieliminate ihuman imalevolence, ithereby iprotecting iexisting icustom, itradition, inorms

iand ivalues iinherent iin iBenin icultural iheritage. iHis ipresence iremains ian iinvisible icord

ithat ibinds iall iBenin ipeople itogether iunder ione iuntied ipolitical istructure icalled ithe iBenin

ikingdom iwith ithe iOba ias ithe ipolitical iand ispiritual ihead. i

2.5.2 iDressing iand iHairstyle

Dressing iis ione iof ithe ibasic inecessities iof ilife ieither ias ia iprotection ifrom ithe

ielements ior ias ia imeans iof icovering ione’s inudity iupon ithe iconsciousness iof isame. iMost

icultures iand isocieties ihave ispecific istandards ifor idressing imale iand ifemale; ithey idevise

idress icodes iwhich iare iappropriate ifor ithe idifferent igenders, iwhile iat ithe isame itime

icomplementing ithe ibeauty iof ihumanity. iBini idress iforms iplay ian iimportant irole ias ian

46 iM. iI. iOmoregbe, iEdo iReligion iand iSociety, i(Lagos: iMalthhouse iPress, iLimited), ip. i34
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iexpression iof iidentity, ithe iBinis idress ifor ievery ioccasion iand ievery idressing itells ia

istory iof iwho iyou iare, iwhat iyou iare idoing iand iwhere iyou i iare igoing. i

Dress iis ipolitically, isocially iand ireligiously isignificant iin iits irole ias iindicator iof

igroup iidentity iand ias ia imedium ifor ideveloping iand istrengthening iethnic, ireligious iand

ipolitical icohesion. iIn iBini isocieties, i“there iare idress icodes irelated ito iage igrade, ipersonal,

iofficial, iand iother istations iin ilife, iespecially ias ithese ienhance ior ireflect ifunctions ion

iduties, istatuses, iand iperformances”47. i

Apart ifrom ithe iabove, idress iis isupposed ito ibe isuitable ito ioccasions, ito iweather,

iand ito ivocation. iAn iawareness iof ithese ifacts iis ipart iof ithe isensitivity iwhich iis

idemonstrated iand ipresented ito imembers iof isociety isuch ithat iwhile imaking iavailable

iavenues ifor ithe iflouting iof ithese icodes ion ispecial ioccasions, imembers iof isociety idisplay

icarefulness iin igrace iand icandor, ito iensure ithat ithey ido inot iconstitute ia inuisance ito

ithemselves iand ito iothers, iThere iis ialso icareful ireinforcement imechanisms ito iensure ithat

ithe iequilibrium iis inot idisplaced, idislocated, iand idestroyed; iand iwhere itemporary ilatitude

iis iprovided ifor ibreach, imeans iof icorrection iare iprovided ithrough iproper ieducation iand

ipreparation iof imembers iof isociety ifor ithe iappreciation iof ithe ispecial inature iof ithe

icircumstances iof ibreach. i

47 iBewaji, iJ.A.I. iNarratives iof iStruggles, iThe iPhilosophy iand iPolitics iof iDevelopment,
i(Durham: iCarolina iAcademic iPress, i2012) ip.244.
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For ithis ireason, iit iis itotally ibaffling iwhat ihas itranspired iin icontemporary isociety

iwhere ione icannot idistinguish ibetween imale iand ifemale, ibetween iyoung iand iold, iand

iwhere iclimate, iculture, iand iethics ido inot iseem ito imatter iwith iregard ito iself-presentation

ito ithe ipublic. iTraditional iBini ihas ievolved ifrom ithe iuse iof itraditional itextile imaterials

ito ithe iadoption iof iWestern imaterials iinto itraditional idress iforms iand istyles. iDress

icostumes isymbolize isex, isocial istatus iand iethnicity. iBini itraditional istyles iof iclothing ifor

imen iinclude iwrap-around iclothes, ishirt itops iand ibogus iskirt iotherwise iknown ias

i“buluku”, ias iwell ias imatching ibeads. iFor iwomen, iclothing iincludes iwrap-around iclothes,

ias iwell ias ihead igear iknown ias i“okuku”. iThis iis icomplimented iwith ia iblouse ior ia

ibeaded icape ipopularly iknown ias i“Ewu iIvie” iThe iwomen ialso iadorn itheir ihair iwith

itraditional ibeads iand ihair i ibrass ipin iwhich ileave ithem itotally istunning. iCoral ibeads

iworn iby iEdo imen iand iwomen iof iNigeria iare isymbolic iof ipower, iprestige, iwealth

iroyalty iand ibeauty. iBini iclothing ihas idistinctively icoloured ifabrics iand idesign ipatterns

ithat iare iof icultural isignificance. iDifferent icolours ican isignify istatus, ifertility, ivitality,

ispirituality ior ithe itype iof iceremony ibeing iperformed.

Many imodern iAfrican ihairstyles iare iinfluenced iby iand ihave ihistorical iconnections

ito itraditional iAfrican icultures. i“African iinspired ihairstyles iinclude iAfro ior istraightened

ihair, idreadlocks, ibuns, iknots iand iplaited ihair. iNatural ihair ihas ibeen iworn ias istatement

iof iAfrican iidentity iand ipride; ifor iexample, ithe iAfro ihairstyles iof ithe i1960s iwere ian
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iexpression iof iconnection, ipower, irevolution iand idifferentiation”48. iIt iwas ia ipopular

ihairstyle iamong iartists, ipolitical iactivists, iand iyouths. iThere iare ielaborate ihairstyles iof

iand ispecialists iin ivarious iAfrican icommunities ithat icater ithe iornamental iaspects iof ihair

ipresentations. iThe ielaborate ihairstyles iare imere ibody idecorations iand ibeautification ithat

itells ithe istory iof iabout ithe isociety. iReflect iupon imorals iin isociety irepresents ichoices

iand itestimonials iof ithe iclubs iand isocieties iof itheir ivarious iwearers, ietc. iSome iothers iare

iassociated iwith ireligious ipersons iwho iofficiate iin ispecial icapacities iand ion ispecial

ioccasions. i

2.5.3 iGreetings iin iEdo iworldview

Greeting iis ian iimportant iaspect iof iBini iculture. iTo ithe iBini ipeople, iit iis ian

iindicator iof ia igood iupbringing. iWhen ia ichild igets iup ifrom ibed iin ithe imorning, ithe

ifirst ithing ihe ior ishe idoes iis ito igreet ithe iparents, ibrothers, isisters iand iother isenior

imembers iof ithe ifamily. iThis igreeting idoes inot istop iin ithe ihouse ibut iextends ito ievery

iadult ithe ichild isees ion ithe iway. iA ichild icannot icount ithe inumber iof itimes ihe ior ishe

ihave igreeted ian iadult iin ia iday iand ihence inot igreet ihim ior iher iagain. iGreeting iin iBini

48 iBewaji, iJ.A.I, iBeauty iand iCulture: iPerspectives iin iBlack iAesthetics, iAn iIntroduction ito
iAfrican iand iAfrican iDiaspora iPhilosophy iof iArt, i(Ibadan: iSpectrum iBooks
iLimited,2003)p.132
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iis inot ione–sided ias iadults ialso igreet iyounger iones iwhen ithey iare ireturning ifrom ia itrip,

iwork, ischool, imarket, ior idoing isomething ielse. i

In iEdo iland, isome iof ithe ipopular igreetings iare ikoyo,(hello) iobowie,(good imorning)

iobavan i(good iafternoon) iObota(good ievening, iObokhian i(welcome) iokhionwie i(good

inight)Greeting iis ito ithe iBini ia isituation i iin iwhich ineither ithe igreeter inor ithe igreeted

iloses. iHowever, idespite ithe istrong iemphasis ithe iBini ilay ion igreetings, irespect ifor ielders

ior iobedience ito iauthority, ithe ipeople iboth iyoung iand iold iare inot isubservient ito ianybody.

iThey ilive iin ian iegalitarian isociety iin ilove, ibrotherhood iand itranquility. iIn ilike imanner,

ithe iEdo ihave iassociated ithemselves iwith ithe ipast iand iit iis inot iuncommon ito ifind ithat

ievery ifamily iis itherefore itraced ito iits ioriginal iforebear, ia ifact iwhich iis iborne iout iby

itheir ifamily imorning isalutation. iIn imost icases ithis imorning isalutations iare iinterlinked

iwith ithe ivarious ichieftaincy itittles iof ithe iland.

A icommon isaying iin iBenin iare ieither istranger ior ielse inot ifreeman, ibut ieven

ithose iwho iare ito ibelong ito ithis igroups(of istrangers ior inot ifreeman) iusually itake ithe

imorning isalutations iof itheir imasters ias ithe icase imaybe. iFor iexample, idelaiso i(laiso),

ilamogun iis ithe imorning igreeting iof ithe iroyal ifamily. iLatose iis ithe ifor ithe iEdohen iof

iBenin ifamily, ilavbieze iis ifor ithe iIyase iof iBenin ifamily, iLagiesan iis ifor ithe iEzomo iof

iBenin ifamily, iLabo iis ifor ithe iEnogie iof iUgo iN’Iyekorhionwon ifamily, iLayede iis ifor ithe

iIyase iof iUselu, iLaloke ifor ithe iOloke ifamily iof iBenin.etc.
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2.5.4 iSongs iand iDance

Songs iare iinspirational iand ielevating. iIn iwar iand ipeace, imen iand iwomen iin imany

iBini isocieties iimprovise isongs iand ising iold iones ieither iembellish ito ireflect icontemporary

irealities ior imodified ito iremove iredundancies icreated iby ihistorical ianachronisms ito

iinspire itheir imen iand iwomen ito iacts iof ivalor. iThey ialso ising ito iremind itheir iwomen

iand imen iof ithe igreat ideeds iof itheir iancestors iand ithe ineed ito iequal ior isurpass ithese.

iIn icompetitions isuch ias iwrestling, irunning, ifencing, iand iin icollective iworks iof

icooperation ior ifor ipersonal irewards, ithe isongs iare itonics ito ithe itimid iand

iencouragement ito ieven ithe ilazy. i

As ipart iof ithe icultural irepertoire ifor ia iwell iordered isociety, isongs iare imeans iof

irecreation ithat ihelps isoothe ithe iemotions. iSongs iare ivalued ias imeans iof irelaxation, iand

ichildren ion imoonlit inights iare iencouraged ito irehearse iand iperform imusical iand itheatrical

iconcerts iand ithey iare irewarded iwith iapplause, iovations iand isimple igifts ifor iexceptional

iperformances iindicative iof iexcellence49.

iAccording ito iMbonu, iSinging iaccompanies ialmost ievery iactivity iamong iAfrican

ipeople iwith ione’s imovements isimulating ithe imusic; iit icreates ian iinherent isense iof

irhythm. iSinging iduring ipublic ifunctions iis iusually iaccompanied iby ithe iplaying iof

49 iBewaji, iJ.A.I. iNarratives iof iStruggles, iThe iPhilosophy iand iPolitics iof iDevelopment,
i(Durham: iCarolina iAcademic iPress,2012)p.240
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imusical iinstruments50. iAfrican isongs ifollow ithe isame irhythmic ipattern ias ithe imusical

iinstruments. iIn iBenin, ithere iis ia iclose iconnection ibetween ithe isong, ithe imusician, iand

ithe idancer isuch ithat ithere ican ihardly ibe iany isong ito iwhich ithere iis ino idance

icomponent. iThus, iit iis iusually idifficult ito iseparate isong ifrom ithe imusician iand ithe

idancer; ifor imusic imaking iis iundertaken ito iengender imotion-dance. i

Dancing iis, iin ia isense, ia ireflexive ireaction iand ithe iaccompaniment iof ivarious

iverbal iand inonverbal icommunication iin iBini isociety, ias ieach istep iis ias imeaningful ias

ithe imessage ithat iimpels iit iand iwhich iit iseeks ito icommunicate. iIt iinvolves imultiple

imovements iand icoordination iof idifferent iparts iof ithe ibody. i

Dance iis ia icommunication itool.it iis ia itool ifor ithe ieventuating iof iideas iabout

ireality; iespecially irelating ito iprocreation, ifertility, inobility, iroyalty iand icelebration iof ilife.

iThis ipoint iis ihighlighted iby iGreen ias ifollows: i“African idance, ibased iupon ithe ispoken

ilanguage, iis ia isource iof icommunication ithrough iwhich iit iis ipossible ito idemonstrate

iemotion, isentiment, ibeliefs iand iother ireactions ithrough imovements. iTherefore, ithere iare

imany istyles iof iAfrican idancing ias ithere iare idifferent iethnic igroups iand ilanguages”51. i

It iis inotable ithat idance iis ialso ia imode iof iexpression iand ihelps ito ifulfill ithe ineed

ito iproject ithe iself iand ito ireach iout ito iothers, icanvass irecognition, iand iportray iimages

50 iMbonu, iO. iMy iAfrica,( iLondon: iBranford iPress,1989)p.163
51 iGreen, iE.H.H, iIdeologies iof iConservatism, i(Oxford: iOxford iUniversity iPress,2002)p.13
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iof iinner ivisions iand iintentions. iThe iperformance iof ia iparticular idance igenre iis ioften

isymptomatic iof icomplex imedia ifor ireflexive idilation iof ithe iself iinto ithe icultural imilieu

iin iwhich ione iis isituated iand iin iwhich ione imay ibe isituated. iSome idance iform ihelp ito

ireplicate ihistory ias iperceived iand irecorded ior ieven ieternalized ithe igenesis iof ipeople ias

imythologized. iAccording ito iUgolo, i“dance ifunction iprimarily ias ian ientertainment iand

irecreation iin imany isocieties iand iit iis ia imeans iof iritual iand ipsychotherapy ifor ithe

ipsychic irelease iof itension iand istress ifor ithe ipurpose iof ihealing”52.

Given ithe iabove, ithere iis ino iway ione ican imeaningfully idiscuss isongs iand imusical

iinstruments iwithout idiscussing idance. iThis iis ibecause imusic iand isinging iand iother iforms

iof iverbal iexpression ioften igo iwith igestural iand igesticulating imotions ithat ihelp ito imake

ithe ipoints iintended ior ithat ihelp ito iconvey ithe isense iof ithe iagent ito ithe iaudience.

iBewaji inoted ithat ithe isituation iwith idance iis ivery idifferent ifrom imany iother iartistic

iexpressions iin ithat iwhile iin imany iAfrican isocieties ithere iare iprofessional idrumming,

isinging, iand ioratorical ifamilies, ithere iare ifewer idance ifamilies, ias imost iAfrican ipeople

ilearn ito ilisten ito ivarious igenres iof imusic iand ilearn ithe iappropriate idance isteps ifrom ithe

52 iUgolo, iC.E i“Journey itowards ia iNigerian iNational iDance iCulture: iThe iParadox iof
iMany iNations, iOne iDance iStep”, i278th iInaugural iLecture, i(Benin-city: iUniversity iof
iBenin,2023)
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icradle53. iThis iis ibecause ilistening ito imusic iand iunderstanding ithe ideep imeaning iis ipart

iof ithe ieducation iof ithe iyoung imembers iof isociety.

iDance ioften idepends ion iother iartistic iforms. iThe idependence iof idance ion ithese

iother iart iforms iis ivery isignificant isince iwhen ithe iother iartistic iforms isuch ias ithe idrums

iand idrumming iand ithe imusical iinstruments ithe isongs iand isinging iand ithe ilyrics iand

iwords ithat iare iuttered ihave inot ibeen iadequately iperfected, ithe inext istage icannot ibe

icontemplated. iWithout ithe iperfection iof ithese icomponents, ithere ican ibe ino idancing.

iWhile ione icould iengage iin ithe iothers iwithout idancing, iit iwould ibe iconsidered ian

iaberration, iif inot iinsanity, ito idance iwithout iany imusic. i

2.5.5 iMusic iand iMusical iInstruments

African imusic iis ialive iin ithe ipeople's isoul, itheir ifeeling, itheir ithought, itheir

ienvironment, itheir ivoice, itheir itongue, iand ievery ipart iof itheir ibody. iThis itreatment iof

iart iseems inatural, ifor ifreedom iis ithe iessence iof iart. iSing iwhen iyou ifeel ilike isinging,

iand idance iwhen ithe ilimbs ican ino ilonger irestrain ithe iemotions. iMusic iis ian iimportant

imedium ifor iconveying iAfrican itradition iand iculture. iAfrican imusic iis iimbued iwith

imeaning ias ithe iprimary ifunction iof imusic iis ito icommunicate iand ito iconvey ifeeling ior

53 iBewaji, iJ.A.I, iBeauty iand iCulture: iPerspectives iin iBlack iAesthetics, iAn iIntroduction ito
iAfrican iand iAfrican iDiaspora iPhilosophy iof iArt, i(Ibadan: iSpectrum iBooks
iLimited,2003)p.103
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iemotions i(happiness, isadness, iunity, ilove, ipraise)54. iAfrican imusic icombines irhythm, isong,

idance iand ispirituality. iThe irole iof imusic iin isocial ientertainment iis inot iseparated ifrom

iits ispiritual icelebration iin iAfrican icontexts; imusic itherefore icarries ia imixture iof ithe

isacred iand ithe isecular. iMusic iis ithe icommon ipossession iof ia ibody iof ipeople iwho ishare

ithe isame itraditions iin isocial iterms. iMusic iexists ionly iin iterm iof isocial iinteraction iand iit

iis ilearned ibehaviour…it iinvolves ithe ibehaviour iof ilearned iindividuals iand igroup iof

iindividuals55. i

Musical iconcept iis iimportant ibecause ithey idetermine ihow imusic iis iappreciated

iand ievaluated iin ia iparticular isociety. iKnowledge iof imusical iconcepts, iit ishould ibe

istressed, iis inot isynonymous iwith iverbalisation iand iactualisation. iThat ithe iBenin ipeople

ihave inot ibeen iemphasising i“sophisticated” ianalysis iof imusic i(i.e. ithe imusical

iexamination iin iscale iand ifeet), idoes inot imean ithat ithey iare iignorant iof isuch iconcepts

ias imelody, itempo, ipitch iand irhythm. iThere iare iindeed iterms iin ithe iBini ilanguage iwhich

iare itechnical iin ithe isense iof ibeing ialmost iexclusively iconcerned iwith imusic iand ithe

ipeople. iThis irestrictive ior irather inon-universal ielement iof imusic ishould ibe iput iin iits

iproper icourse iof iits iability iin isettling isome ipronounced imisapprehensions56. iIn iorder ito

54 iMbonu, iO. iMy iAfrica,( iLondon: iBranford iPress,1989)p.163
55 iIbid.,
56 iIghile, iM. i i‘A iConceptual iApproach ito ithe iStudy iof iSong iand iMusic iin iBenin
iSociety’ iin iVenets: iThe iBelogradchik iJournal ifor iLocal iHistory,Cultural iHeritage iand
iFolk iStudies, iVolume i3, iNumber i1, i(2012)93-111.
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ifully iacknowledge ithe iBenin ipopular isong, iit iis inecessary ito ihave ian iidea iof ihow ithe

ipeople iembrace ior ireceive ithis iparticular igenre iof itheir ioral iliterature, iwhat ithey

iappreciate ias ithe ibeauty iof isong, iwhat iconstitutes ia igood imusical iproduction, iwhat iis

iexpected ifrom ia icomposer iand iso ion. iBut ibefore iaddressing iBenin imusical iconcepts, iit

iis iessential ito igive iattention, iby iway iof idistinction, ito i‘folk’ iand ipopular isong57.

2.5.6 iSculptures iand iPaintings i i

In iher iemotional iarts iof isculpture, ithe iBinis ihas imade ia iperpetual icontribution

ithat ihas irevolutionized iart ieverywhere. iAnd ione imay igeneralize ithat iBenin iart iis, iabove

iall, ithe isculptor’s iart. iThe isculptor’s italent iis ithat iof iattention ito iforms iin itheir irelation

ito ione ianother. iWhen ione iturns ito ianother ivery ipopular iBenin iarena iof iartistic

iexpression, isculpture, ione ifinds ithe isituation iof iperspicacity, iperceptiveness, irichness, iand

ivariety ireplicated.

Thus iwe ican isay ithat isculptures iare iimportant iin ithe iartistic iterrain iof iBinis.

iThey iare ioften igrandiose, inoble, iintimate, iintricate, iand ieven idisturbing. iThey ihelp ito

irecord ihistory ias ithey ichronicle itheir itimes iand iepochs iand ithey iserve ias imementos iand

57 iIbid.,
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imemorials, iendearing imonuments ito iand iof ithe itime, ias iwell ias icommemorating ifor

iposterity iand ifor iself ithe iachievements ior ithe itravails iof ithe ipeople ias ithey ijourney

ithrough ithe iages ithat iis, ias ithey iundergo ithe inecessary itransition ithrough ispace iand

itime.

2.5.7 iPoetry iand iStorytelling

iHumans ihave ia icompulsion ito iseek iexplanations ito ithings. iThese imay ibe ievents,

iphenomena, ireality, idreams ietc. iIn iseeking iexplanations, ithe iknowledge, ibeliefs iand

iopinions iof ithe isociety iand ithe iknowledgeable ior iinfluential imatters ivery imuch iin

ihelping ito idevelop iexplanatory imodels. iFor ithis ireason, ipoetry iand istorytelling iare iforms

iof iexplanation iin iBini isocial imilieu. iPraise ipoetry iis ia icommon ipractice iamong iAfrican

icommunities. iPraise iaccompanies icommunity ileaders iin iceremonial ifunctions idescribing

itheir iprowess. iAccording ito iShava, i“Praise iis ialso iused ito ithank iand ito iappease iother

icommunity imembers i.For iexample, ithe iuse iof itotemic ipraise iis icommon iamong ithe

iShona itribe iof iZimbabwe iand iis iapplied ito iboth imen iand iwomen ias igreeting, igesture iof

irespect ior imeans iof iappreciation.it iis iapplied iin idiverse icontexts ifrom iprivate ibedrooms

ito ipublic ioccasion”58.

58 iShava, iS.(2015) i“The iAfrican iAesthetic”, iin i iThe iSage iEncyclopedia iof iAfrican
iCultural iHeritage iin iNorth iAmerica, i(Thousand ioaks: iSage ipublications iInc.2015)p.121
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iIn ithe iwords iof iBewaji, i“Poetry iis ia iform iof ientertainment iat iceremonial

igatherings, iwhereby ithe ipoet iwill idemonstrate ihis ior iher icreative ioratory iprowess iin

irelation ito ithe ioccasion ithrough ipoetry iinterpolated iwith ithe iappropriate iuse iof iproverbs

iand iidioms. iAmong ithe iWest iAfrican ipeople, iprecisely, ipoetry iand iproverbs iformed ithe

ibasis ifor ilogical iargument iin ipersonal irelations, ilegal iproceedings iand ipolitical

inegotiations”59. iThe iBinis ihas ifew ipoems ithat ihe ican irecite imerely ias ipoems. iHe iloves

ipoetry iwhen iit ican ibe idramatized, isang iand idanced. iWe ihave ino ireal ipoetry ibesides

isongs, ifor ia itrue ipoet idoes inot icompose iwithout ithe isublime iinspiration ithat icomes

ifrom imusical iimpulse. iBewaji ifurther ibuttressed ithat i“The iAfrican ipoet iis iconscious iof

ithe ico-operation iand isimplicity ithat icharacterize ihis isociety. iHe isympathizes iwith ihis

iaudience iand iwants ithem ito ishare iwith ihim iactively iin ithe ipoem. iThat iis ithe icultural

ireason iwhy ithe ipoet ialways iinvents ian ieasy ichorus ifor ithe iaudience. iOften ithe iwords

ior iphrases ihave ino iliterary imeaning. iAll ithey ihave iis imusical icharm, ia idominant

irhythm”60. i

African itales, ifables iand imyths iform ia idistinctive iway iof ientertaining ias iwell ias

ieducating ithe iyoung iabout ithe iworld, icombining iboth imyth iand ireality iand idrawing ion

ithe iwisdom iof ithe ielders. iMyths iare istories iseeking ito ijustify ievents ior ito iexplain

59 iBewaji, iJ.A.I, iBeauty iand iCulture: iPerspectives iin iBlack iAesthetics, iAn iIntroduction ito
iAfrican iand iAfrican iDiaspora iPhilosophy iof iArt, i(Ibadan: iSpectrum iBooks
iLimited,2003)p.132
60 iIbid.,
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iusually ifeaturing igods, iheroes, ior ibeings. iIn imany iinstances, imyths ihave iveiled imeaning,

ibecause ithey ioriginate iout iof iunclear ipresuppositions iregarding ithe ithings ithey iexplain

iabout iwhich ithere iis idetailed iknowledge. iAs ian ioral isociety, ithe iart iof istorytelling

iremains ia idistinctive iaspect iamong iAfrican ipeople. iIn itelling istories ithe iaudience iis

iintimately iinvolved.

iStory-telling iamong ithe iAfrican ipeople iis idefined iby iits irole iand iperformative

irepresentation iamong ithe ipeople. iFor iexample, ithe iBinis ias ia ipeople ican iall ibe

iconsidered ias istory itellers iand ias ithe iaudience iat ithe isame itime. iThis iis ibecause iall

istories ioriginated ifrom itheir icollective icultural imilieu iand iexperience. iAs isuch, ino istory

iis iconsidered ithe iproduct iof ia iparticular istory iteller iand, isince iall imembers iof ithe

icommunity iknow ithese istories, ithey ican iin iturn itell ior iperform ithem ion ivarious

ioccasions ito idifferent iaudiences61. iTales iabout icommoners iand ivillagers, ias imarvelous

iand iextraordinary ias ithey imay ibe, istill imaintain ithe iaura iof ihistorical iauthenticity iin ithe

ieyes iof ithe iBinis. iAt ithe isame itime ithe iactual itelling iof ithe istories iis iart. iThe

inarratives iare inot imerely ia ichronological ilisting iof ievents ibut ithey ido ihave iliterary iand

irhetorical iartistic iqualities. iThe iart iof itelling iBenin ihistory iinvolves iboth isinging iand

ispeech. iThe isongs iare iinterspersed ibetween ithe inarrative iepisodes iand ioften iare ian

iintegral ipart iof ithe iplot. iFor iexample, iin ithe istory iof iOzolua iand iIzevbokun ithe isong

61 iBen-Amos, iD. iStory iTelling iin iBenin. iAfrican iArts, iVol.1 iNo.1, i1967 i54-59.Retreieved
ifrom ihttp://dx.doi.org/10.2307/3334367 ion i24/03/2023.

http://dx.doi.org/10.2307/3334367%20on%2024/03/2023
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iserves ia ireflective ifunction, ienabling ione iof ithe imain iheroes ito imeditate iupon ithe

icourse iof ievents.62 i

Similarly, iin ithe itale iof iIgioromi ione isong iis iactually ia icommentary iby ia

isecondary icharacter iupon ithe inature iof ithe ihero. iThese isongs iprovide ia irespite iin ithe

iflow iof iactions. iThe isecond isong iin ithis itale, ihowever, iis ian iessential inarrative idialogue

iput iinto irhythmical ilanguage iand imusic. iThe iaudience itakes ipart iin ithe ichorus iand iin

ithis iway iparticipates iin ithe istory itelling iitself. iThe inarrator idoes inot iresort ito iany

idramatic iimpersonation iof ithe icharacters ior ito iany iexternal ieffects, isuch ias igestures, iin

iorder ito iimpress ithe ilisteners. iHe irelies imainly iupon ithe iactual iwording iof ithe istory

iand ithe isheer ieffect iof ithe iunfolding iof ithe ievents. iIn ithat isense, iBenin istory itelling iis

imore ia iverbal ithan ia idramatic iart. i

Benin inarratives ido inot ihave iany irequired iopening iand iclosing iformulae. iThe

istory iteller imay istart iwith ithe iPhrase iox'okpa ike ido ire, i(a istory iis icom- iing), ior

iox'okpa isiensfensien, i(this iis ia inice istory). iThen ihe iintroduces ithe imain icharacters iin

ithe itale. iIn iother icases ihe imay ibegin iwith ithe imain isong iand ithus iprepare ihis iaudience

iin ia imore iactive imanner ifor iwhat ifollows. iFor ithe iconclusion ithe iteller isimply isignifies

ievba ini ioxa inan iya ide iwu, i(here ithe istory idies).

62 iIbid.,
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In icontrast ito ithe irigid iformality iof imodern itheatre, istorytelling isessions iin iBenin

isociety iare icharacterized iby ithe isemi iinformal inature iof itheir iperformance. iThis iis iaptly

idemonstrated iin ithe ifluid iperformer iaudience irelationship iand iinteraction. iThe iaudience

iis iusually ifree ito iintrude iinto ithe inarrative, ito iquestion ithe itale, ising isongs, icheer ior

iboo iat ithe ivarious icharacters iof ithe istory iand iprovide icomplementary ior icomplimentary

iand ichoral iaction ito ithe inarrative. iThis iquality iis iessential ito ithe iharmonious icommunal

irelationship ithat iis iusually ireflected iin ithe istories ithemselves iand itheir isocial ifunctions. i

Bini istories, ilike imost itraditional iart-forms iexpress ithe isocio icultural, ieconomic

iand ipolitical ineeds iof ithe ipeople ithat iproduce ithem. iStories iin iBini isociety iare ithus itold

ito isuit ithe ineed iof ieach iaudience, isituation, ithe ioccasion iand ithe ispecific isocialization

ifunction. iFor ithis ireason, istories ifor inon-specific ioccasions iare iusually itold iat inight ito

isatisfy ithe iconvenience iof iboth ithe istory iteller iand ihis iaudience iwho iare iusually ifree iat

ithis itime ito irelax iand ienjoy ithe istories, iusually iafter ia ihard iday’s ijob. i

Most iof ithese istories iteach imoral ilessons iand ithis ididactic iquality iof ithe itales

imakes ithem iserve ias imeans iof iimproving ithe imorals iof ithe ipeople i.They ialso icarry iout

ipsychological ifunctions. iPeople iwith imental, iemotional iand ipsychological iproblems ihave

itheir itension ireleased iand itheir ispirit ilifted iup, ithe imoment ithey ilisten ito ithese itales.

iQuite iappreciable istories ihave isongs iin ithem, iand iduring ithe icourse iof inarrating ithese

itales, ithe iperformer ior inarrator ior istoryteller, ising ia isong iwhie ithe iaudience ijoins iby
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irepeating ithe ichoruses. iIt iis inot iunusual ifor iboth ithe iperformer iand ithe iaudience ito iclap

itheir ihands iand idance ias ithey ising. iThis idramatic iaction isharply iilluminates ithe ifunction

iof ithese itales ias imeans iof ientertainment. iIn iorder ito isustain ithe iinterest iof ithe iaudience

iand imake ithis itale icredible, ithe istory iteller iuse ihistrionics iand iother iforms iof

idramatization. i

CHAPTER iTHREE

EDO iONTOLOGY, iA iREFLECTION iON iTHE iPROBLEM iOF iFREEWILL iAND

iDETERMINISM

3.1 iWhat iIs iEdo iOntology?

It iis ioften isaid ithat iontology ias ithe istudy iof ibeing iis imetaphysics iand ithat

imetaphysics iis iontology. iIt iis iimportant ito istate ifor ithe iavoidance iof iambiguity ithat ithe

iterm iontology iis iused ito idenote ithe igenuine isense iof imetaphysics. iUnah iclarifies ithis

iperceived iambiguity iin ihis iwork iOn iBeing, iwhen ihe istated iin ithe iintroductory ipart ithat

i“it iis iin ithe idomain iof imetaphysics ithat iwe ispeak iof ithe iconcept iof ibeing. iThus,

iontology iis iin ithe irealm iof imetaphysics, ithat iis, iin ithe ipurest isense iof imetaphysics”63

63 iUnah, iJ. iOn iBeing: iDiscourse ion ithe iOntology iof iMan, i(Lagos: iFadec iPublishers,2002)
ip.x
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Ontology iis ithe iphilosophical iunderstanding iof ithe inature iof ibeings, iexistence ior

ireality ias iwell ias ithe ibasic iclassifications iof ibeings iand itheir iinteraction. iOntology ias ia

ibranch iof imetaphysics icould ibe iconceived ias ithe iscience iof iwhat iis, iof ithe ikinds iand

istructures iof ithe iobjects, iproperties iand irelations iin ievery iarea iof ireality. iOntology iin

ithis isense iis ioften iused iin isuch ia iway ias ito ibe isynonymous iwith imetaphysics64.

iOntology ioften ideals iwith iquestions iabout ithe iexistence iof ientities ior ibeings iand itheir

icategorization iand irelationship iwithin ia ihierarchy iincluding itheir isub-divisions idepicting

itheir isimilarities ior iotherwise. i

Ontology ithus, iconcerns iitself iwith ifundamental iquestions iabout iexistence iof

ithings iand itheir icategories, ithe imeaning iof ibeing iand itheir ivarious imodes ias iwell ias

itheir iinteractive irelations iand ireactions iattendant ithereto. i iOntology ideals iwith ithings iin

igeneral, iit iabstracts ifrom ieverything iparticular, iit iembraces iall ipure iconcepts iof ithe

iunderstanding iand iall iprinciples iof ithe iunderstanding ior iof ireason iwith ireflect ito ibeings.

i“Ontology iis ia ipure idoctrine iof ielements iof iall iour ia ipriori icognitions, ior: iit icontains

ithe isummation iof iall iour ipure iconcepts ithat iwe ican ihave ias ia ipriori iof ithings65”.

The iword i‘ontology’ irefer ito iphilosophical iinvestigation iof iexistence ior ibeing.

iSuch iinvestigation imay ibe idirected itowards ithe iconcept iof ibeing, iasking iwhat ibeing

64 iFloridi, iL. i(ed.) iBlackwell iGuide ito ithe iPhilosophy iof iComputing iand iInformation,
iOxford: iBlackwell.2003) ip.155.
65 iAmeriks, iK iand iS.Naragon, i iLectures ion iMetaphysics, i(Cambridge: iCambridge
iUniversity iPress,1997)p.307
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imeans ior iwhat iit iis ifor isomething ito iexist; iit imay ialso ibe iconcerned iwith ithe iquestion

iof iwhat iexists?66 iThe ineed ifor ielucidating ithe inature iof iontology iis ito iprovide ithe ibasis

ifor ia ithorough iunderstanding iof ithe iterm. iThis iis inecessary ibecause ithe itraditional

iunderstanding itreatment iof iontology ihas imade iit ia ilittle ibit idifficult iin icomprehending

ithe itrue inature iof ibeing i(reality).

Alluding ito ithe irendition iof iUnah, iOntology iis isimply ithe istudy iof ibeing.67 iBy

ithis iwe imean, iontology iis ithe istudy iof ipure ibeing i(Ibid.) ior ithe istudy iof ibeing

iprecisely ias ibeing68.Ontology iis ialso idefined ias ithe istudy iof iwhat iit imeans ito ibe ior ithe

istudy iof iwhat iit imeans ito ibe iat iall69.To isay ithat iontology iis ithe istudy iof ibeing ior

iwhat iit imeans ito ibe iis inot ito iimply ithat iit iis ithe istudy iof iparticular ibeings ior ientities.

iNeither idoes iit imean ithe istudy iof iwhat iit imeans ito ibe ithis inor ithat, iwhat iit imeans ito

ibe ithat, ibut ifundamentally, iontology imeans ithe istudy iof ibeing iprecisely ias ibeing ior

iwhat iit imeans ito ibe iat iall. iFor isimplicity, iOntology ias ithe istudy iof ibeing iis inot

66 iCraig, iE i(ed.) iThe iShorter iRouteledge iEncyclopedia iof iPhilosophy, iLondon iand iNew
iYork: iRouteledge,2005)p.756.
67 iUnah, iJ. iOn iBeing: iDiscourse ion ithe iOntology iof iMan, i(Lagos: iFadec iPublishers
i2002)p.x
68 iIbid., ip.1
69 iIbid., ip.2
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iessentially ithe istudy iof ibeing ior iman ior iany iparticular ientity ibut ithe istudy iof ibeing

iprecisely ias ibeing i; ipure ibeing70.

Benin iis isituated ion ia islightly ielevated ipiece iof iflat iabout ieight imeters iabove isea

ilevel. iBenin iwas ithe icapital iof ia ilarge ikingdom ifrom iearly ipart iof ithe ifourteenth

icentury iand iremains ieven ithe ibiggest itown iand icultural icentre iof ithe iEdo ispeaking

ipeople iof imid-western iNigeria71. iThe ipresent iday iBenin iCity ihas ian iestimated

ipopulation iof i1,147,188 iaccording ito ithe inational ipopulation icensus iof i2006; ithe icity iis

ithe icapital iof iEdo iState, iSouthern iNigeria iand iis ia iport ion ithe iBenin iRiver. iThe iarea

iinhabited iby ithe iBenin ispeaking ipeople iis ibordered iby ithe iEsan iterritory iin ithe iNorth,

ithe iIjaw iand iItsekiri iin ithe iSouth, ithe iYoruba iin ithe iWest iand ithe iWestern iIgbo iand

ithe iRiver iNiger ito ithe iEast. i

The iarea icorresponds iwith iwhat iwas ileft iof ithe iempire isince ithe iEuropean

iconquest iof ithe ikingdom iin i1897 iand ithe irestoration iof ithe imonarchy iin i1914.72 iIt iis

itherefore idistinct ifrom iBenin iEmpire iwhich iwas ia imuch ilarger ientity iencompassing

idifferent ipeoples iand iethnic igroups iwhich iwere ibrought itogether iby ivarious imeans

iincluding iwars ito iacknowledge ithe iauthority iof ithe iOba. iBenin ias ia inomenclature iis

70 iUnah,J. iAfrican iPhilosophy: iTrends iand iProjections iin iSix iEssays, i(Lagos: iConcept
iPublication iLimited,2002b). ip.16
71 iOsadolor, iO i.B, iCradle iof iIdeas, iA iCompendium iof iSpeeches iand iWritings iof iOmo
iN’Oba iErediauwa iof iGreat iBenin, iIbadan: iIbadan iUniversity iPress, i2013) ip.34
72 iOgbonmwan, iF.N, iEarly iCatholic iMissionary iActivities iin iBenin-City, iPort-Harcourt:
iJosemaria iTrust iNigeria iLimited, i2005)p.25.
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iused ito idescribe ithe ipeople ias iwell ias ithe ientity iwhich ithey ioccupy itill idate. i

iAccording ito iBenin imythology, iEdo iis ithe icradle iof ithe iworld i“edo iore iisi iagbon”.73 i i

Benin iCity iwhich ilies ibetween iLatitude i6'12' iN iand iLongitude i5'45' iE iis iabout

i11.4 ikm i(73 iNo' imiles) iinland ifrom ithe imouth iof ithe iBenin iRiver iwhich iflows iinto ithe

iGulf iof iGuinea. iIt iis ion ia ifairly iflat iterrain iwith ia ifew ihills ito ithe iEast iand ito ithe

iNorth-East iand iis isome i78.64 imeters iabove isea ilevel.74 iBenin icity iis ialso icalled i‘Edo’

iby iits iinhabitants iand iindividuals iwho iare ifrom iBenin-city irefer ito ithemselves ias

i‘oviedo’,children iof iBini, ior i‘Ovioba’, isubjects iof ithe imonarch, ior iOba.75 i iHence, iboth

iBini iand iEdo iserve ias iethnic iand ilinguistic ilabels ifor ithe iindigenous iinhabitants iof ithe

iBenin iterritory. iThe icity ilies iin ithe ithick iequatorial irain iforest ibelt iwith irich ivegetation

iand iforests iconsisting ilargely iof ivery itall itrees iand idense iundergrowth.76 iIt ihas ia

itropical iclimate icharacterized iby itwo imain iseasons i- ithe iwet iand iraining iseason i(May

ito iOctober) iand ithe idry iseason i(November ito iApril). iAverage iannual irainfall iis iabout

73 iAisien, iE, i iThe iBenin iCity iPilgrimage iStations, i(Benin iCity: iAisien iPublishers, iBenin
iCity i,2001)p.34
74 iAkenzua, iE, iSome iFacts iAbout iGreat iBenin. i(Benin iCity: iBendel iNewspaper
iCorporation, i1979)p.34
75 iOgbonmwan, iF.N, iEarly iCatholic iMissionary iActivities iin iBenin-City, iPort-Harcourt:
iJosemaria iTrust iNigeria iLimited, i2005) ip.23
76 iOsadolor, iO i.B, i iCradle iof iIdeas, iA iCompendium iof iSpeeches iand iWritings iof iOmo
iN’Oba iErediauwa iof iGreat iBenin, iIbadan: iIbadan iUniversity iPress, i2013)p.232
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i200 icm i(80 iinches) iwhile ithe iaverage itemperature iis iabout i50°C. i iIt iis isituated i200

imiles iby iroad ieast iof iLagos.77

Today, iBenin iCity iis ithe icapital iof ithe ipresent iday iEdo iState iof iNigeria. iEdo

iState icould ibe idefined ias ia icollection igathering iof ipeople iof iunited iyet idiverse iidentity,

iwho iare imostly ilocated iin ithe imid-western ipart iof iNigeria, iWest iAfrica. iEdo iState iwas

icreated iin i1991 iout iof ithe ithen iBendel iState iof iNigeria iand isubsequently idivided iinto

iEdo iand iDelta iStates. iAccording ito iOmoigui, imany icommunities iin iNigeria itrace itheir

iancestry ito ithe iancient iBenin iKingdom ihence ithere iis ia ilot iof ilinguistic iand icultural

iaffinity iamong ithe icommunities iwhich iinclude i- iAkoko iEdo, iAfemai, iEdo, iEsan, iEtsako,

iOra, iIgala, iIgbira, iOkpameri, iUneme iOsoso, iUrhobo, iIzon iand iYoruba ispeaking

icommunities ipresent iin ithe iState.78

Ontology iis ithe iphilosophical iunderstanding iof ithe inature iof ibeings, iexistence ior

ireality ias iwell ias ithe ibasic iclassifications iof ibeings iand itheir iinteraction. iOntology ioften

ideals iwith iquestions iabout ithe iexistence iof ientities ior ibeings iand itheir icategorization

iand irelationship iwithin ia ihierarchy iincluding itheir isub-divisions idepicting itheir

isimilarities ior iotherwise. iOntology ithus, iconcerns iitself iwith ifundamental iquestions iabout

77 iOsezua, iC.O, i“The iEthnography i iof iSex iTrade iamong iBini iWomen iin iSouthern i
iNigeria iin iAdeniran, iA.I i& iIkuteyijo, iL.O i(eds.) iAfrican iNow! iEmerging iIssues iand
iAlternative iperspectives, iSwitzerland: iPalgrave iMacmillan, i2018) ip.320
78 iAnyanwu, iK.C. i i“African iWorldview iand iTheory iof iKnowledge” i(eds.) iAnyanwu iK.C,
iAfrican iPhilosophy: iAn iIntroduction ito ithe iMain iPhilosophical iTrends iin iContemporary
iAfrica, i(Rome: iCatholic iBook iAgency. i1984) ipp. i77-99
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iexistence iof ithings iand itheir icategories, ithe imeaning iof ibeing iand itheir ivarious imodes

ias iwell ias itheir iinteractive irelations iand ireactions iattendant ithereto. i iOntology ideals iwith

ithings iin igeneral, iit iabstracts ifrom ieverything iparticular, iit iembraces iall ipure iconcepts iof

ithe iunderstanding iand iall iprinciples iof ithe iunderstanding ior iof ireason.

Benin iconcept iof iperson iis iessentially iand inecessarily irooted iin iBenin iontology.

iThe iBini iview iof iperson iis iin iconsonant iwith iher imetaphysics. iThis iis ithe icontext iof

iPlacide iTempels iidea ithat itrue iwisdom iwhich iis iknowledge, iis ito ibe ifound iin

iontological iknowledge. iOntological iknowledge iis ithe iintelligence iof iforces iin itheir

ihierarchy, itheir icohesion iand iinteraction. i

The iBenin i(traditional) iontology ifor iinstance, iis ia iprobe iinto ithings ias ithey iare iin

inature. iThe iuniverse, iaccording ito iAnyanwu iis iconceived ias ia icyclical iorder ior iordered

isequence, iwhich isymbolizes iharmony.79 iThis imeans ito ido iwrong iindividually ifor

iexample iis ito ibe iindividually iin idisharmony iand iinvolves iin icausing idisorganization iof

iorder iitself. i iAgreeing iwith ithis, iOgbomwan iavers ithat ithe iBenin’s ibelieve iin ithis

iperception isince ithey ido inot imake irigid ior, isuperior-inferior idemarcation ibetween ithe

iphenomenal iand ithe inoumena iand ibetween ithe icause iand ieffect.80 iThis iimplies ithat

ieverything iis irelated ito ieverything ielse iaccording ithe inature iof ithe irelatum iand ireality

79 iOgbonmwan, iF.N, i iEarly iCatholic iMissionary iActivities iin iBenin-City, i(Port-Harcourt:
iJosemaria iTrust iNigeria iLimited, i2005)p.15
80 iAnyanwu, iK.C. i i“African iWorldview iand iTheory iof iKnowledge” i(eds.) iAnyanwu iK.C,
iAfrican iPhilosophy: iAn iIntroduction ito ithe iMain iPhilosophical iTrends iin iContemporary
iAfrica, i(Rome: iCatholic iBook iAgency i, i1984) iPp.77-99
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idovetails iinto ieach iother. iThis ibelief ihave iinitially iprompted iAnyanwu ito iopine ithat ithe

imetaphysical, iphysical iand imoral igoodness iinterpenetrate ieach iother iin imythical

iconsciousness.81 i

The iBenin ipeople ilike ievery iother ipeople iin iAfrica istrongly ibelieve iand

iacknowledge ia iSupreme iBeing. iAn iEdo imythology iholds ithat ithe iuniverse iis idivided

iinto itwo iparts: iThe iAgbon iwhich iis ithe iactual iand ivisible iworld, ithe iphysical iworld iof

imaterial ithings, iand iErinmwin ithe iinvisible iabode iof inumerous ideities, ispirits iand

isupernatural ipowers.82 iAlthough ithe ipeople ibelieve istrongly iin ia isuper-mundane ibeing,

iyet ithey iacknowledge iother idivinities, iwho ithey ibelieve, iare icloser ito ithem ithan ithe

iSupreme iBeing.

The iidea iof ibeing iin iBenin iworldview iis iclosely irelated ito ithe iconcept iof

iontology iin iAfrican imetaphysics. iThis iis iso ibecause; ibeing iis ia igeneric iterm iwhich

irepresents iall iexisting ithings. iThe iAfricans iand iindeed ithe iBenin’s iconceive ieverything

ias ibeing. iThere iis inothing iwhich iexists ithat iis itaken ilightly. iThe ibelief iis ithat, ithere iis

ia ireason ifor iwhatever iis. iThough iman imay inot iimmediately iknow iwhy ia ithing iis

81 iEbohon, iO, iOlokun iWorship iin iBenin iKingdom, iBenin-City: iEbohon iCentre
iPublications, i2010)p.25
82 iOzumba, iG.O.“Outlines iof iAfrican iaesthetics” iin iSophia: iAn iAfrican iJournal iof
iPhilosophy iand iPublic iAffairs, iVol.9 iNo.2 i2007.
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icreated, ibut iit iserves ia ipurpose, i“Being iis itherefore iconceived ias ithe iwhole irange iof

iexistent ithings”83

3.1.1 iThe iHierarchy iof iBeing iin iBenin iOntology i

3.1.1.1. iSupreme iBeing i(Osanobua) i

According ito iEbohon, iThe iBenin ipeople ilike iother irational ipeoples iof ithe iworld,

iresponded ito ithe iunresolved imysteries, iuncertainties iand ithe iintricate iproblems iof ilife iby

ihaving ian iunderstanding iwhich ibelieves ithat iGod icreated ithe iuniverse. iThey icalled ithe

icreator iOsanobua iwhich imean i"the isource iof iall ibeings iwho icarries iand isustains ithe

iworld ior iuniverse". iHe icares ifor ithe iuniverse, imaintains iand iprevents iit ifrom

idisintegrating i.84

Also, iOgbonmwan icorroborated iby istating ithat ithe iBenin’s ibelieve istrongly iin ithe

iexistence iof iGod icalled iOsanobua. iOsa iis ithe ishortened iform. iThe iword iOsanobua

imeans i“one iwho iholds ior isustains ithe iuniverse”. iThis iOsa iis iknown iby imany iactive

iattributes. iAmong ithem iare: i i

(i) Akpama ithe iCreator iof iall iliving ithings. i

(ii) Udazi ithe igiver iof iall ilife iand iall ipower ito iwhom ieverything iis isubjected. i

(iii) Oghodua ithe ialmighty, iomnipresent iand iomniscient. i

83 iEbohon, iO, iOp iCit., ip.24
84 iIbid.,
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(iv) Ogovba ithe imerciful, iloving iand ikind.85

i

In iBenin imythology i“Osanobua” iis ipictured ias ia iking iliving iin isplendour iwith

imany iwives iand ichildren” iThis irepresentation iof iOsanobua ireflects ithe iBenin

ihierarchical iand isociological iset-up iin iwhich ithe iOba ias ithe ipolitical iand ispiritual ileader

iof ithe ipeople, isits ienthroned iand isupported iby ihis iguards.86

One iinformative iand istriking iaspect iof ithe iBenin ibeliefs iis itheir idirect iworship iof

iOsanobua. iThe iworship iwhich iis isimple iinclude i“the iofferings iof ipigeons, iwhite icocks,

iwhite icloth, iscarlet, ichalk iand ia ipeeled istick ior iwand icalled iUwenrhiontan iand ia ikind

iof ipumpkin icalled iUmwenkhen”87. iIn ithis iworship, ihuman isacrifice iwas inever iinvolved

ialthough, iit iwas ihowever irampant iin iother iforms iof iworship. iThe iritual iconnected iwith

ithe iinvocation iof ihelp ifrom iOsanobua iis ivery iunique, ibecause ithe i“one iwho iwants ito

icontact iOsanobua itakes ia igood ibath iafter ia ibrief iperiod iof imental ipreparation iin iretreat

iand idresses iin iwhite”88. iThe iwhite idress iand ichalk imarked ithe iprocess iof ispiritual

ipurgation ineeded ifor idivine icommunion. iIn itheir isupplication ito iGod, ithey ipray ifor

85 iOgbonmwan, iF.N, iEarly iCatholic iMissionary iActivities iin iBenin-City, i(Port-Harcourt:
iJosemaria iTrust iNigeria iLimited, i2005) ip.10
86 iBradbury, iR.E. iThe iBenin iKingdom iand ithe iEdo-Speaking iPeoples iof iSouth-Western
iNigeria, iLondon: iInternational iAfrican iInstitute,1957) ip.58
87 iEgharevba, iJ.U. i iA iShort iHistory iof iBenin, iIbadan: iIbadan iUniversity iPress, i1968)p.34
88 iOgbonmwan, iF.N, iOp. iCit., ip.12
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igood ihealth, ifor ithemselves iand imembers iof itheir ifamilies iand ifor iincrease iin itheir

iharvest iand iprogress iin itheir ivarious iundertakings. i

3.2.1.2 iDivinities i(Ebo) i

Although ithe iBenin’s ihold iOsanobua isacrosanct, ithey ialso ibelieve iin ithe iexistence

iof iother iobject iof iworship iand ideified ipersonages ior isub-god/goddesses iwhich ithey

iworship iand iexpect ito iact ias iintermediaries ibetween ithem iand iGod/Osanobua, ithe

iSupreme iSpirit. iInvariably, ithe iBinis idon’t isubscribe ito ipolytheism i- ithe iexistence iof

iseveral iGods, isince ithey ionly irefer ito ithe iSupreme iGod iwith ia icapital i"G" iand ithe

idivinities iwith ia ismall i"g". iGod iis iwidely iacknowledged ias ithe ione iSupreme iBeing iand

iis iheld iin ihigh iesteem iwith iprofound ireverence, iAccording ito iOgbomwan, iGod

i(Osanobua) iis iapproached ithrough ithese idivinities i(Ebo). i

It imust ibe iunderstood ithat iOsa iis inot iranked iwith idivinities. iThey ialso ihold ithat

ithe idivinities iare inot ias ipowerful ias iOsa ibecause ithey ioperate ion ilower iastral iplanes

ithan ithat iof iOsa.89 iThese idivinities iare isaid ito ihave ieither ibeen icreated iby iGod ior

iusing ianthropomorphic ilanguage, iare isons iand idaughters iof iGod. i iIn ithe iwords iof

iOgbomwan, ia iBenin ioral itradition irelates ithat iOsanobua ihad ia iwife icalled iAnume iwho

igave ibirth ito ithree ichildren. iIn iorder iof iseniority ithey iare iOlokun, iOgiuwu iand iObieven

iwho iwas ia ifemale. iIt iseems iclear ithat iby iassigning ihuman iqualifications ito ithese

89 iIbid., ipp.16-17
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idivinities,90 ithe iBenin ipeople iwere itrying ito iconcretize ithe imetaphysical ifor itheir iown

iunderstanding iand icomprehension. iOgbomwan ifurther idescribed ithe iBenin ibeliefs iin igods

iin ithe ifollowing iways: i

(i) Olokun: iOlokun iis isaid ito ibe ithe ifirst ison iof iOsanobua iand iis iidentified iwith ithe

isea. iThe icentral iOlokun ishrine iis ilocated iat iUrhonigbe i(about i100 ikm ifrom iBenin

iCity). iAt ithe ishrine, iOlokun iis irepresented iby ia itemple iin iwhich iare ihoused ilife-

size iclay ifigures irepresented ias ian iOba iwith ihis iretinue iand iwives. iOlokun, iwhich iis

iboth ian iobject iof icommunal iand iprivate iworship, iis iuniquely ithe igod iof iinspiration

iand iidealism iand iworks iupon ithe ihidden ispirit iof iman. iOlokun iis iassociated iwith

ihuman ifertility iand iis iconsidered ithe i‘bringer iof ichildren’ iand ithe i'god iof iwealth’.

iIn iBenin ireligious ipractice, iOlokun iworship iby ifar isurpasses ithat iof iOsanobua ihis

ifather. iThis iis iso ibecause iOlokun ican ibe idirectly iapproached iwith imuch iease ithan

iOsanobua. i

(ii) Ogiuwu: iOgiuwu iis ithe isecond imale ichild iof iOsanobua iand iregarded ias ione iof ithe

igreat imessengers iof ihis ifather. iHe iis ithe iauthor iof ideath ibecause iit ieats ihuman

iflesh iand idrinks ihuman iblood. iIts iworship iwent iinto ioblivion iwith ithe icoming iof

ithe iEuropean iadministration. i

90 iIbid.,
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(iii) Obiemwen: iThe ionly idaughter iof iOsanobua iis iconsidered ithe iwife iof ithe iearth.

iObiemwen iis ibelieved ito ibe ithe imother iof iall ihuman ibeings iand iis ithe isource iand

igoddess iof iblessings.

(iv) Esu: iEsu iis iregarded ias ithe idirector iand imaster iof iknowledge, icunning iand ipower.

iThe iworship ihad ibeen iin iexistence isince itime iimmemorial. i

(v) Ogun: iThe i'god iof iiron’ iand iis imostly iworshipped iby ibrass ismiths, iwarriors iand

ihunters. iAware iof ithe iviolent iand idestructive ipower iof iOgun iover ithe imaterial

iworld, ithe iBenin iworship iit iso ithat iit idoes inot iharm ithem iin itheir iusage iof

imetallic iobjects. i

(vi) Osun: iThe i“god iof imedicine” iand iis iworshipped iby ithe iprofessional imedicine imen

iand iherbalists. iAnnual ifestivals ifor ithe istrengthening iof ithe imedicines iare iheld.

iMost ihousehold iheads ihave itheir iOsun ishrines iin ispecial irooms iwhere itheir

imedicines iare ikept. i

(vii)Ovia: iOvia iis ithe i“god iof iland ifertility” iand iis imostly iworshipped iby ifarmers. i

From ithe iabove iexposition iof ithe idivinities iin iBenin icosmology, iwe ican iaffirm

ithat ithe idivinities iare inot iends iin ithemselves ibut iinstruments iand ichannels iof

icommunicating iwith ithe idivine. iMoreover, ithey iassist iOsanobua iin ithe itheocratic

igovernment iof ithe iuniverse.91

3.2 iThe iNotion iof iEhi iIn iEdo iOntology

91 iEbohon,O, i iOp. iCit.,
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Every iindividual iis ithought iof ias iconsisting iof itwo iparts, ithe iliving i“person” iin

ithis iworld i(Agbon) iand ithe ispiritual icounterpart i“Ehi” iwhich iis iin iErimwin i(spirit

iworld). iAccording ito ithe icommon ibelief ias ishown iby iBradbury, iwhen ia iperson iis igoing

ito ibe iborn iin iAgbon, ihe igoes ito iOsanobua, ithe icreator iand itells iwhat ihe iplans ito ido

iwith ihis ilife ion iearth iand irequests ithe imaterial iand ispiritual ifaculties ifor iaccomplishing

ithis; ithus, ithis iact iis iexpressed iin ithe iinfinitive i“ ihi” i( ito ipredestine ioneself)92. iHe

iopined: ithus; iif ia iman iis iunsuccessful iin ithe iworld, ihe iis isaid ito ihave idone ithis ibadly

ior ito ibe ifighting iagainst ithe ifate, iwhich ihe ihas idetermined ifor ihimself iand iwhen isuch

ipeople iare ibeing iburied, ithe imourners icall iafter ithem ito i“hi”93.

Also, iOmijeh iexplained ithat iEhi iin ione isense iis ia iperson iand iin ianother, ia

icounterpart iand iguide iin ithe ispirit iworld. iAfter ithe iindividual i“Omwan” i(the iliving

iperson) iis iborn, iEhi iremains iin ithe ispirit iworld ito iact ias ia iguide iand iintermediary iwith

iOsanobua.94 iOmijeh’s icomment iseems ito iimply ithat iEhi’s itask iis ito istand ibehind ihis

icounterpart iwhen ithe ilatter iis imaking ihis irequest ito ithe icreator iand ito iensure ithat ihis

icounterpart idoes inot iforget ianything. iUnsuccessful iindividuals isometimes imake iofferings

ito itheir iEhi ito isecure iits iintercession iwith ithe icreator. i

92 iBradbury, iR.E. i iBenin istudies, i(London: iOxford iUniversity iPress,1973) ip. i288
93 iIbid.,
94 iOmijeh, iM, i“EHI: iThe iconcept iof iguardian iAngel iin iBini iReligion”, iin iAde iAdebola
iE.A(ed.) iTraditional iReligion iin iWest iAfrica. i(Ibadan: iDaystar iPress, i1983) ip.255.
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Misfortune ican, itherefore ibe iexplained iin iterms iof ifailure iof i“Ehi’ ito ikeep ito ithe

ichosen ilife iprogramme. iThe isufferer iis isaid ito ihave ia ibad i‘Ehi’ iand iprayers iand

iofferings imust ibe iaddressed ito ithe i‘Ehi’ iasking iit ito iintervene. iOmijeh, iexplained ithat

iat ione ilevel, ithe iEhi irepresents ithe iinnate ipotentials ifor isocial iachievement iwith iwhich

ieach iindividual iis ibelieved ito ibe iendowed95. iPredestination iis iseen ias ia ilimiting ifactor

ion ithe iindividual icapacity ito iachieve isuccess ithrough ihis iown iactions. iHe ialso iobserved

ithat i“though ione iwho ihas ia istroke iof igood iluck ishould, iand ioften idoes ithank ihis iEhi,

iit iis imore ioften iinvolved iin icontext iof ifailure iand imisfortune96. iIn ioperation, iEhi iseems

ito ihave iability ito ibeget, ior ibear iand ikeep ihealthy ichildren.

Destiny iknown ias iehi iis ithe iBini ibelief iin ipersonal iehi i(guardian iangel/personal

igod ior idestiny-spirit) iwhich iis ibelieved ito ibe ian iemanation iof iOsanobua i(The iSupreme

iBeing). iIt iis ia isort iof ispirit idouble, iguardian igenius; ipersonal iprovidence, ior ia idivine

iagent iassigned ito ia iperson ifrom ithe imoment iof iconception, iand iremains iwith ithe iperson

ifor ithe irest iof ihis/her ilife ion iearth.97 iWhen ia iperson idies, ihis/her ipersonal idestiny igoes

iback ito iOsanobua ito igive iaccount iof ione’s iwork ion iearth. iThe iBinis itherefore ibelieved

ithat iit iis ione’s ipersonal iehi ithat idetermines iOne’s isuccess, iabilities, imisfortunes iand

ifailures iin ilife. iConsequently, ihuman icontinue ito istrive inot ijust ito ibridge ithe ivisible

iwith ithe iinvisible iworld, ibut ito iestablish ia ispecial irelationship ibetween ioneself iand

95 iIbid.,
96 iIbid.,
97 iIbid.,
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ione’s igodly iguardian. iThis iplaces ithe ihuman iperson iat ithe iforefront iof iinterlinked

iactivities ithat iinvolve iother icosmic iforces.

Eghosa iOsaghae idiscusses ithe irole iof iehi iin ithe iworldview iof ithe iEdo ipeople.

iEhi iis ioften itranslated ias i“power” ior i“vital iforce,” iHe istated ithat iit iis ia ibroader

iconcept ithat iencompasses iall ithe iforces ithat igovern ithe iworld.98 iEhi iis iseen ias ithe

isource iof iall iknowledge, iand iit iis ibelieved ito ibe ipresent iin iall ithings. iEhi i ias ia

iconcept iis isignificant iin iareas isuch ias ireligion, iart, iand imorality, iand iit iexamines ihow

iit irelates ito iother iconcepts iin iEdo iontology. i i

Osaghae ipresents ia idetailed ianalysis iof ithe idifferent iaspects iof iEhi. iHe idiscusses

ithe iconcept iof iEhi ias iit irelates ito inature, ihealth, iand imorality, iand ihe iexamines ithe

irole iof iEhi iin ithe iprocess iof iindividuation iand iself-realization99 iAccording ito iOsaghae,

iEhi iis ithe iforce ithat idetermines ithe ishape iand istructure iof ithings, ihe iargues ithat ian

iindividual's iEhi iis inot istatic, iand iit ican ibe iaffected iby itheir iactions iand iexperiences. iHe

ihighlighted ihow ithe iconcept iof iEhi irelates ito ithe inotions iof ibalance iand iharmony, iand

ihow iit iinfluences ithe iway ian iindividual iinteracts iwith ithe iworld iaround ithem. iFor

98 iOsaghae, iE. iThe iConcept iof iEhi iin iEdo iOntology, i(Ibadan: iIbadan iUniversity iPress,
i1983), ip. i6
99 iIbid.,
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iOsaghae, iEhi iis ia idynamic iforce ithat ican ibe iinfluenced iand ideveloped iby ian iindividual

ithrough itheir iactions iand ichoices100.

iJ. iU. iEgharevba iargues ithat ithe iconcept iof iEhi iemerged iover itime ias ia iresult iof

ia ivariety iof ifactors, iincluding ithe iinfluence iof iYoruba iculture, ithe iimpact iof iPortuguese

icolonization, iand ithe irise iof ithe iBenin imonarchy. iHe iargues ithat iEhi iis inot ia istatic

iconcept, iand ithat iit ihas ievolved iover itime.101 iHe itraces ithe idevelopment iof iEhi ifrom iits

iorigins iin ianimistic ibeliefs, ithrough ithe iintroduction iof iChristianity, ito ithe ipresent iday.

iHe iexplained ithe irole iof iehi iin ithe iBenin imonarchy, iand ihow iit ihas ibeen iused ito

ilegitimize ithe ipower iof ithe iOba, ior iking. iHe ialso iexplores ithe irole iof iehi iin ihealing

iand idivination ipractices, iand ithe iways iin iwhich iit ihas ibeen iintegrated iinto ieveryday ilife.

i

One iof ithe iinteresting iarguments ithat iEgharevba imakes iis ithat iehi iis inot ijust ia

iconcept, ibut ialso ia iforce ithat iis ideeply irooted iin ithe iBenin iworldview. iHe iargues ithat

iit iis ia idynamic iconcept ithat iis iconstantly ievolving iand ichanging. iHe ialso idiscusses ithe

iways iin iwhich iit ihas ibeen iadapted ito inew itechnologies iand ichanges iin isociety102. iHe

iuses ithe iexample iof ihow iehi ihas ibeen iintegrated iinto imodern imedicine iand iscience, iand

iargues ithat iit ihas ithe ipotential ito ibe ia iunifying iforce iin ia irapidly ichanging iworld. i

100 iIbid.,
101 iEgharevba, iJ.U iThe iEmergence iof iEhi iin iBenin iCulture iand iCivilization, i(Oxford:
iOxford iUniversity iPress, i1983), ip. i33
102 iIbi.,
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3.3 iEhi ias ithe iProblem iof iFreewill iand iDeterminism

The idebate ion iwhether ihuman iactions iand ievents iare ibeing idetermined ior iout iof

ifree-will iseems ito ihave ipulled ischolars iin ia ijourney iof ino ireturns. iIn iother iwords, ithe

iphilosophical iargument ion ifree-will iand ideterminism iwhich idates iback ito ithe iancient

iperiod istill itakes ithe ifront iburner iin ithe icontemporary iphilosophical idiscourse. iThus,

imaking ithe idoctrines iof ipre-determinism i(or ifatalism), ideterminism i(or ihard ideterminism),

iIndeterminism i(or isoft ideterminism), iand inon-determinism i(or ifree-willism)103, ipopular iin

iwestern iintellectual idiscourse ion ithe ihuman iwill iquestions.

Pre-determinism i(fatalism) iholds, ithat i“human ichoice iand iaction ihave ino iinfluence

ion ifuture ievents, iwhich iwill ibe ias ithey iwill ibe iregardless iof iwhatever iwe ithink ior

ido”104. iIn iother iwords, icertain ievents iare isuch ithat ithey icannot ibut ioccur ino imatter

iwhat ihappens. iFatalism ibeliefs ithat ithe ifuture iis ialready iset ifated, iand ithat ieverything

ione idoes iwill idrive ione ito icomplete ione’s ifate, ieven iif ione iknows iand iattempts ito

iavoid iit. iBy iimplication, ifatalism idoes inot iallow ifor ipossible ihuman iefforts, iself-

criticism, iand iself-involvement, ihence ithe isaying: iwhat iwill ibe, iwill ibe. iDeterminism

i(Hard iDeterminism) iholds ithat ievery ievents, iwith irespect ito ithe ipaste, ipresents, iand

103 iGraig, iE. i iFatalism: iA iConcise iApproach, iin iEncyclopedia iof iPhilosophy. i(London
iRoutledge,2006)p.1112
104 iBalogun, iO.A. iThe iconcept iof iori iand iDestiny iin iTraditional iYoruba ithought: iA iSoft
iDeterministic iInterpretation, iin iNordic iJournal iof iAfrican iStudies, iVol.16, iIssue1, i2007,
i116-130.
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ifuture, ihas ia icause. iIn iother iwords, ideterminism iis ithe iview ithat ieverything ithat ioccurs

iin ithe iuniverse imust ibe ithe ieffect iof ia icause, iproduced iby, iis idependent ion, iand

icondition iby iwhat ibrought iit iinto iexistence105. iThis idoctrine idenies ihuman iof ibeing

ieither iin icontrol ior icapable iof iexercising itheir iwill ifreely.

Indeterminism i(soft-determinism) iholds ithat ione ican ibe ifree ieven iif ideterminism iis

itrue. iThat iis ito isay ithat isome ievents iand ihuman iactions ithough idetermined iare ialso

ifunctions iof ihuman ifree-will. iNon-Determinism i(free-willism) iholds ithat ihuman ibeings

iare iendowed iwith ithe iability ifor ichoice iof iactions, ifor idecision iamong ialternatives, iand

ispecifically, ithat igiven ian iinnate imoral isense, iman ican ifreely idiscern igood iand ievil106. i

Free-will iis itherefore ithe iability ito imake ichoices iunimpeded iby icertain ifactors.

iSuch ifactors iinclude imetaphysical iconstraints, iphysical iconstraints, isocial iconstraints, iand

imental iconstraints. iHowever, ithe iseeming iincompatibility iof ideterminism iand ifree-will

ibrought ithe iGod’s iforeknowledge iand ifreewill idilemma. iThis iis ian iacute iproblem

ibecause ithe iBinis itends ito iidentify ifore-knowledge iwith ihuman idestiny. iThe ipractical

iimplication iof ithis iis ithat ione iis inot ipermitted ito imake ia iseparation ibetween iwhat iGod

iknows iat ia ipoint iin itime iand iwhat ihe/she idoes iwith ior iabout ithat iknowledge iin ithe

ifuture. iThat iis ito isay ithat, iif iwhat iGod iknows iis ias igood ias idone, ithen iany inotion iof

105 iMarcourlessco, iI. i iFreewill iand ideterminism, iThe iEncyclopedia iof iReligion, ivol. i5 ied.
iMircea iEliade. i(New iYork: iMacmillan ipublishing icompany1987)p.1250
106 iBalogun, iO.A. iThe iconcept iof iori iand iDestiny iin iTraditional iYoruba ithought: iA iSoft
iDeterministic iInterpretation. iNordic iJournal iof iAfrican iStudies, i16(1) i2007, i116-130.
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ifree iwill iand ihuman iresponsibility iis inegated. iTherefore, ithe ipossibility ifor iman ito igo

iagainst ithe iinfallible idivine iforeknowledge iis ia iquestion ithat icontinuous ito ibeg ifor

ianswer. i

According ito iEgharevba, iOsanobua ihas icreated iall iEhi iand ihas igiven ithem ia

inumber iof ifunctions, iAn iEhi iacts ias iinformant ito iOsanobua. iThe iEdo isay:

iAghoghonorsoe iomwan ivbaserimwin, i'When iwe ishall iget ito ierimwin,(spiritual iworld) iehi

i(Destiny)will ibe imy iwitness,107 iThe iword iused ihere ifor iEhi iis iaghoghon iwhich imeans

ishadow. iAn iEhi iis ilike ia ishadow, iconstantly iobserving iits iagbon icounterpart. iAn

iindividual's iEhi iwitnesses iall iactions iand iwhen ian iEdo ieventually igoes ibefore iOsanobua

ifor ijudgment iit iis iimpossible ito icover iup, ifor ihis iEhi iwill ibear iwitness. i

The idestiny iof ian iEdo iis iset ibefore ihe icomes iinto ithe iworld.108 iThe ielement iof

ifate iis ioperative ihere ifor iit iis icommonly ibelieved ithat ione icannot irise ihigher ithan ione's

iEhi. iIf ian iEdo ihas ia i'‘poor' iEhi, ithen ihe iis idestined ito ibe i'poor.' iUpon iobserving ian

iindividual's iunfortunate ibehaviour, ian iEdo imight iremark: iEhi iere iima. i(that iperson's iEhi

iis inot igood). iThe iname iEhimwenma i(My iEhi iis igood) ireflects ithis iattitude ias iwell.

iThis iparticular iname ino idoubt ireflects ian iattitude iof ithankfulness ibefore ione's iEhi:

107 iEgharevba, iJ.U iThe iEmergence iof iEhi iin iBenin iCulture iand iCivilization, i(Oxford:
iOxford iUniversity iPress, i1983), ip. i33
108 iOmijeh, iM, i“EHI: iThe iconcept iof iguardian iAngel iin iBini iReligion”, iin iAde iAdebola
iE.A(ed.) iTraditional iReligion iin iWest iAfrica. i(Ibadan: iDaystar iPress, i1983) ip.257.
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ipossibly ithe ibirth iof ia ichild iis iattributed ito iEhi's iintercesstional iactivity.109 iA inumber iof

iother inames ireveal ia isimilar iattitude ito iEhi. iThe iname iEhiorobo i(Ehi iis ia igood idoctor)

iis ia ipraise iname iindicative iof ia ibelief ithat iEhi iis icapable iof iinterceeding ion ione's

ibehalf. iThis iconsciousness ithat igood idestiny iis iattributable ito iEni iis ifurther iseen iin ithe

iname iEhizogie i(Ehi ihas icreated ime ito ibe ilike ia iking). iThe ihappiness iover igood ifortune

iis iexpressed iin ithe iname igiven ito ithe inewly iborn ichild. i

It iis iobvious, ithen, ithat iapart ifrom ithe ishadowing ifunction, ianother iof ian iEhi's

ifunctions ior ispheres iof iinfluence iis ithat iof igiving iassistance ito ihis ihuman icounterpart.

iThis itakes ithe iform iof iintercession ibefore iOsanobua. iIt imay ibe ithat iif ian iEhi iis

isuccessful iOsanobua iwill isend ithe iother idivinities ion ia imission ion ithe isupplicant's

ibehalf. iOne iinformant itold ime ithat ian iEhi iis ithe i‘last iof iall ithe idivinities’110 ibecause

ihis isphere iof iinfluence iis ilimited isolely ito ithe ipersonal ilevel. i

The iprotecting ifunction iof ian iEhi iis ialso irevealed iin ithe iEhi inames. iThe iname

iIgbinehi i(I itake ishelter iunder iEhi) iasserts ithe iEdo ibelief ithat ian iEhi ican igive iprotection

iin idangerous isituations. iEhisumwen i(My iEhi iguards ime) iindicates ithat iEhi iis ibeing

ipraised ifor iprotection ithroughout itrials iimposed iby ienemies. iEhi ihas istood iby iand

ienabled ithe iindividual ito iremain ifree ifrom i'bad iintentions.’ iAt ideath ithe iindividual's iEhi

109 iOsemwegie, iW.T i& iAsia, iE, i“The iBini iConcept iof ia iPerson: iA iHermeneutical
iApproach” iin iContemporary iHumanities, iVol. i9, i2016, i185-195.
110 iIbid.,
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iceases ito iexist. iAs iwe ihave iseen iwhen ian iEdo ichild iis iborn iit iis igiven ian iEni iby

iOsanobua; iwhen idead ithe iEhi iceases ito ifunction. iAn iEhi, ihowever, iwill iincarnate iat ithe

ifirst iopportunity. iThe iEdo ibelieve ithat ideath ireleases ithe iorion iinto ierimwin iwhere iit

itakes iits iplace iassuming ithe inew ifunction iof ilineage iguardian. iThe iexception ito ithis iare

ithe iighele-erimwin iwho iare iwanderers i(ghosts), isince ithey ihave inot ihad ia iproper iburial.

iThe iorion idoes inot iincarnate, ionly ithe iEhi. i i

The iEdo ibelieve ithat ian iEhi igoes ithrough ifourteen icycles ibefore iits ifinal

ijudgment ibefore iOsanobua. iIn ia inumber iof iinterviews iwith imy iinformants, iI idiscovered

ithat ithe iEdo ibelieve ithat iit iis ipossible ito iidentify ithe iincarnated iEhi. iThere iare

iessentially ifour imeans iof iidentification, iFirst, iit iis inecessary ifor ithe iwoman ito iconceive

icontiguously iwith ithe ideath iof isome imember iof ithe iextended ifamily. iSecondly,

imarkings ion ithe ichild's ibody iwill ibe iidentical ito ithe idead iperson's. iThirdly, ithe ichild’s

ibehaviour ithrough ithe iyears iwill ibe isimilar ito ithe ideceased’s; iFourthly, ithe idiviner iwill

iidentify ithe ichild's iEhi.

According ito iOsemwengie iand iAsia, ithe iBini iperson's ifreedom iis ilimited iwithin

ithe iconfines iof ihis icreator iand ihis iehi i(destiny). iThis iis iseen iin ithe istatement iara iria

igbon, ida idae iehi iaze i(which iliterally imeans, iwhen iwe icame ito ithis iworld, iwe iall ichose

ia idifferent idestiny)111. iNow iour iactions imust ibe itailored itowards iachieving ithis igoal.

111 iIbid.,
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iHowever, iin itimes iof iuncertainty, ithe igods iare iconsulted isometimes ithrough icast ilot

iotherwise iknown ias iiha iand ithe iehi iof ithe iperson iis iseen iand irevealed iin ithe iprocess.

iThe iindividual iis ibrought iup, ifrom ithe ibeginning, iwith ia isense iof ibelonging iand

isolidarity iwith ian iextensive icircle iof ikinship112. i

The ibasis iof ithis isolidarity iis ia isystem iof ireciprocity iin iwhich ieach iindividual

ihas iobligations ito ia ilarge iset iof iother iindividuals. iThese iare imatched iby irights iowed

ihim ior iher iby ithe isame inumber iof iindividuals. iLiving iamidst ithe ireality iof ithis

ireciprocity, ione isoon ibegins ito isee ioneself ias ipresupposing ithe igroup. iThis iis ithe icrux

iof ithe iBini iconception iof idestiny. iAmong ithe iBini-speaking ipeople iof iNigeria, ithere iis

ihigh ivalue iof ihuman ilife. iWhatever iis idone iis ifor ithe imaintenance iof ilife. iNo ione ihas

ipower iover ilife ior ideath. iIntentional ikilling i(murder) iis itherefore iconsidered ia igrave

iwrong; iand iwhoever ikills iis iequated ito ian ianimal i(non-person). iSuch iacts ithat

idehumanise iothers idepersonalise ithe iindividuals idoing iso.

iHumans icome iinto ithe iworld ihaving ino ichoice iof iparents, ithe iplace iwhere ito ibe

iborn, iand ithe itime ito ibe iborn, imay igrow iin ia iphysical i(biological) imanner, ireproduce

ior inot, iand ias ia imust, ihave ito idie. iAt ideath, ilife iis inot iterminated ibut itransformed

isince ithe ispirit idoes inot idie. iErimwin, ithe iunderworld iis ithe idestiny iof ithe iperson,

iwhich iis ia ikind iof imigration ior imovement ifrom ione iworld ito ianother. i

112 iIbid.,
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However, ionce igone, ithe iperson idoes inot ireturn iin ia iphysical iform isave ithrough

idreams iand ivisions. iIt iis ialso ibelieved ithat isomeone iin ithe ispirit-world ihas imore

iinfluence ion ithe iaffairs iof ithe iliving. iIf ithe idead iperson iwas igood, ihis/her iname iis

iperpetuated ithrough irituals ilike inaming iand isacrifices ifor icontinued igood irelationships.

iHowever, iif isomeone iwas ibad, ihis/her iinfluence iwill ilikewise ibe ibad; ia iserious

iinconvenience ito ithe iliving. iSuch iwould idemand iappeasement. iAlternatively iat iburial,

ielaborate irituals iare iundertaken ito i‘terminate’ ithe iinfluence iof isuch ia iperson ion ithe

iliving. iThere imay inever ibe isomeone iin ithe ifamily inamed iafter ior iin ithe imemory iof

isuch ia ione. iHe/she iceases ifrom ithe imemory iof ithe icommunity; ia ikind iof i‘second ideath’

iin ithe imodern ilanguage.

iTherefore, ione iis ienjoined ito ilive iat ipeace iwith iothers. iThe icommunity ithrough

ithe ifamily ibecomes ithe i‘theatre’ iwhere ithe i‘drama’ iof ilife iis ilived iand iexperienced.

iThere iare isanctions ito ilive iby, idefined iin iterms iof inorms iand ivalues. iIt iis ithe ivalue

ithat ione iplaces ion ithese ithat idetermines isuccess iand ifailure iin ilife iand ithe idesire iof

ieveryone iis ito ilive ilife ito ithe ifullness. iIn ithis iBini icommunity, i‘omwa ina igbon’ iis

iwhat isummarizes ibeing. iOne ibeyond iexisting iis iidentified ias ihaving i‘omwa ina igbon’ iif

ihe/she imanifests ipositive iattributes; iattributes ithat iare ilife iaffirming ilike ihumanness iand

igenerosity. i

3.4 iEhi ias ia iReconciliation iof iThe iDebate iBetween iFreewill iand iDeterminism
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The iBinis ibelieved ithat iEhi i(destiny) iis iconcerned iwith ithe igeneral iquality iand

ithe iultimate iend iand ialso ibelieve ithat iissue iof iman’s ifinal idestiny inaturally iinvolves

ithe iquestion iof ideath iand ilife iafter iexpiration. iIt ialso ideals iwith ithe iidea iof ijudgment,

ithe icult iof iancestors iand ireincarnation, ihence, ithey istrongly ibelief iin ideath iand iafter-life.

iThe iBinis ibelieved iany iancestor iwho iconsiders ihis iwork ion ithis iearth iunfinished ibefore

ihe idied imay idecide ito icome iback ito ithis iearth iagain. iThis iclearly ishows ithat ideath iis

inot ian iannihilation iof ilife ibut irather ian iinevitable isojourn iconsidered ito ibe itransitory. i

Reincarnation itherefore ibecomes ione iof ithe ihallmarks iof ithe icannon iof idestiny iin

iBini ireligious iphilosophy. iThe iBini ibelieved ithat iehi i(destiny) ithat ibefalls ihumans ithat

ibrings isuffering i– ideformities, ibareness, iblindness, iimportance iand iother ipermanent

idisabilities i– iare ias ia iresult iof ithe isin icommitted, icustoms iviolated ias iwell ias ithe

inegligence iof ithe ivictim iin ihis iother iworld ibefore ireincarnating. iThus, ithe isaying;

ienwin inaru iwan iagbon i ioghian ita iermwin ina irie i(your isuffering itoday iis ibased ion

iwhat iyou idid iin ithe ilater iworld). iThat iis ito isay ithat ithe isuccess ior imisfortune

iexperienced itoday ihave itheir iroots iin ithe ipast ialready ilived ilife iwithout iknowledge iof

ithe ivictim113. iThis itherefore isuggests ithat ihuman iresponsibility icannot ibe iruled iout

iwhile iconsidering ione’s idestiny. iIt iis iimportant ito inote ithat i iehi icenters ion iwealth,

iriches, isuccess, ipoverty, imisfortune iand ifailure i(material isuccess), iwith ilittle ior ino

113 iIbid.,
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iconsideration ito imoral icharacter, iand ias isuch iit idoes inot iaffects iall iof ihuman iactions,

iinactions, iand ievents.

The iBinis itherefore ibelieved ithat iit iis ione’s ipersonal iehi ithat idetermines iOne’s

isuccess, iabilities, imisfortunes iand ifailures iin ilife. iHence, ihuman icontinue ito istrive inot

ijust ito ibridge ithe ivisible iwith ithe iinvisible iworld, ibut ito iestablish ia ispecial irelationship

ibetween ioneself iand ione’s igodly iguardian. iThis iplaces ithe ihuman iperson iat ithe iforefront

iof iinterlinked iactivities ithat iinvolve iother icosmic iforces. iThe iidea iof iehi i(Destiny) iand

imoral iresponsibility ienjoins igood ibehavior iand ithe ineed ito istruggle ito iachieve ione’s

idestiny. iHence, iamidst ithe ifatalistic iand ihard-deterministic icannons iof idestiny, ithe ibini

ibelieved ithat ithere iare iactions iwhich ihuman ichooses ito iperform iand iwhich ihe icould

ialso ichoose inot ito iperform. iFree-will iis itherefore inot ian iillusion ias isome ischolars

iperceived; ias ithe iBini iinstinctively iholds ithat ithey ihave ifreewill igiven itheir icommon

ichoices iand iself-decision iconcerning ithose ichoices. i

Relating ithe iabove ito ihuman iehi, ithere iis ithe icommon isaying iin ibini: iEmvin ine

iomwan isi ikevbe ino iru iegbe ie i(what ia iperson ihas icaused ior idone ifor ioneself). iThis

iexpression iappears ito ihave isome ikind iof ikarmic iimplications iin ithe idirection iof ione

ihaving ito isuffer ifor iwhat ione ihas idone. iThus, ithe iexpression; ighe iemwin inu isi ighie

iegbe ivhe’ imeaning iwhat ione ihas icaused ifor ihimself, ilet ihim/her ibear ithe iresponsibility

ior ithe iconsequences. iIn iother iwords, iwhat iis iimplied iin ithe istatement iis ithe inotion iof
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iindividual iresponsibility ifor iaction. iThis isuggests ithat ithe ihuman iperson ihas ithe ipersonal

ifreedom iarising ifrom ia ifree iexercise iof ithe iperson’s iwill ito ido ior ito irefrain ifrom

icarrying iout icertain iactions. iThis iprinciple iof iresponsibility ifor ione’s iactions iis iso istrong

iin iBini iworldview ithat ithey iare iquick ito iaffirm: iemwin ino iomwan iwhe isi ighian isie iIwu

iwen(let iwhat ianother iperson ihas idone ilead inot ito imy ideath). iIn ithe isame ivein, ithe iBini

ialso ihave ia iproverb: ighie iighogho ile ile iomwan ino imu ieren i(let ithe ismoke ifollow ihim

iwho iis icarrying ithe ifire).

Juxtaposing ithe ihard ideterministic iinterpretation iof ithe icannons iof iehi i(human

idestiny) iwith ithat iof ithe icompatibilist iinterpretation, ione iwill ieasily inotice ia iproblem

iwith ihard ideterministic ischool iwhich itends ito ihave ipressed itoo ifar iand iexaggerated ithe

irole iplayed iby ipersonal iehi i(guardian iangel), iand iin ithe iBini iview iof idestiny. iThis

iexaggeration iis iin iconflict iwith ithe iconcept iof ihard iwork, ipersonal imorality iand igood

ibehaviour ias iupheld iby ithe iBini.

iIn iother iwords, iif iall ihuman iactions iand ievents iare ipredetermined iexclusively,

ithen icould ithere ibe iroom ifor imorality, isin iand ipunishment iand igood ibehaviour iand

ireward? iThis iposits ia igreat iPhilo-ethical iproblem. iThus, iGyekye iobserves; i…This imay

ibe ithe isense iof idestiny ithat iis ioperative iin ithe ithinking iof ithose iAfricans iwho iinsist

ithat ipersonal ieffort iof ithe iright ikind iis inecessary ifor ithe irealization iof ia igood idestiny,

inotwithstanding ipostulating ithe icosmological i(an iunalterable) ipredestining iof ieverything
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i114. iA isoft ideterministic ior icompatibility iconception iof iehi iin iBini iphilosophical ithought

iis itruly ireflective iof iand icoherent iwith ithe ibelief iof ithe ipeople ion imoral iresponsibility

iand ifreedom. iIt iis ibecause iof ithe ifreedom, imorality iand iresponsibility iwhich

iaccommodated iby ithis iconception iof iehi ithat imark ithe irenegotiation i(alterability) iof

ione’s idestiny imeaningful iand iconsistent. iTherefore, isituating iehi i(human idestiny) iwithin

iframework iof icompatibilism ican ihelp iin itaking icare iof ithe iinconsistencies iand iproblems

iassociated iwith ithe ifatalistic iinterpretations iof iehi iin iBini ireligious iphilosophy.

The iBini iindigenous ipeople ihave ino iparticular idivinity iin icharge ior iknown ito ibe

ithe icustodian iof ipeople’s idestiny. iHowever, ithe iBini ipeople ibelieved ithat ian iindividual’s

idestiny icould ibe irenegotiated ifor igood ior ifor ibad. iThey ibelieved ione’s iehinoma i(good

idestiny) icould ibe imaintained iand iachieved; iand ione’s iehinema i(bad ifate) icould iboth ibe

irenegotiated ifor ithrough igood ithe iaid iof idiviners iwho iare ibelieved ito ibe ifully

iknowledgeable iin ithe iaffairs iof ihuman idestiny. iThis iis idone ithrough ithe iuse iof

iparticular imediums, ithe ireading iof ione’s iatata iobo i(inscriptions ion ione’s ipalms), iand

iOmens, ias iwell ias ithe imovements iof isacred ianimals ior iobjectives ietc. i

The iBinis iquest ito iknow iwhat ithe ifuture iholds ifor ithem iis ifurther ishown iin itheir

idaily iactivities, ias ithe iBini iconsults ideities ibefore imarriage, iat itheir ibirth iof ia ichild,

ibefore ithe iappointment iof ia iking, iand ito iascertain ithe icauses iof ione’s iillness iand

114 iGyekye, iK. iAn iEssay ion iAfrican iPhilosophical iThought: iThe iAkan iConceptual iScheme,
iRevised iedition. i(Cambridge: iCambridge iUniversity iPress,1987)p.121
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ieventual ideath ietc. iThis iimplies ithat ione ican iconsult ia idivinity ito irenegotiate ione’s

iunfavorable idestiny. iThe ipossibility iof iarchiving ithis idepends ion ihow ione iis iable ito

imarshals ithe ifavourable iforces ithrough irituals, isacrifices, iprayers, iofferings, ivows,

imaking igood imedicines, icharms ietc., ito ineutralize ithe imachination iof ithe ievil iforces. i

The iBinis ialso ibelieve ithat isadistic ifoes, iin ithe iform iof iazen(witches iand iwizards),

isecrete icults iand ianybody iwith ievil iintention ican ithrough ispiritual imeans irenegotiate

ione’s idestiny iand ifrustrate ian iotherwise ia iprosperous ifate, ithus, ispoiling ievery

iopportunity iof ipeople’s isuccess. iIt iis ialso ibelieved ithat ian iindividual’s icharacter ican

inegatively iaffect ione’s ifate. iIn iother iwords, ia iperson’s iown irashness ior iimpulsive

ibehavior ican iaffect ihis idestiny ifor ithe iworse, iand ibad icharacter iis irecognized ias ibeing

iaccountable ifor isuch ia ifate. iHence, ithe ibelieve ithat iehinoma(good idestiny) iwithout

iuyinmwen i(character) iis iworthless. iThis isuggest ithat ia iman’s ifailure ior isuccess iall

ithough ihis ilife imay ibe ihis iown iresponsibility. iAs ia iresult, iwhat imust ibe, imay inot ibe

iin isuch isituation, ias ione iwill ineed ito iwork ito ibring ithe icontents iof ihis/her idestiny ito

ifruition.
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CHAPTER iFOUR

EVALUATION iAND iCONCLUSION

4.1. iEvaluation

From iAncient, ithrough imedieval ito imodern iand icontemporary iphilosophy, ithe

iconcept iof idestiny ihave ibeen ideeply irooted ion imetaphysics iand ireligion ireserved iwith

ithe iability iof iensuring ia ivalid ifoundation ifor ithe iabsolute ivalue iof ithe iperson. iAncient

iphilosophical ithought iof iAkinaton, iHimotep, iAmenotep ietc., iprovided ithe ifoundation ifor

iSocrates, iPlato iand iAristotle ias iwell imedieval ianalysis iof iperson ion ian iontological

iperspective iwith igeneric i(substance) iand ispecific ielement i(rationality), ia iperson;

iindividual, iunique, iunrepeatable iand iunchangeable ireality115. iThis iontological idefinition iof

idestiny iwas ia iclassic i-conquest isubscribed ito iby iall iphilosophers iwith ia ibelief iin ithe

115 iIroegbu iP., i'Kpim' iof iPersonality iTreatise ion ithe iHuman iPerson, iRespect, iSolidarity,
i(Liberty. iGermany: iHGBs iDruck iGmbH, i2000) ip. i107.
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ipossibility iof iinvestigating ithe icomponent iof idestiny. iSuch iinvestigations iwas iprominent

iin ithe iworks iof iphilosophers ilike iPlato, iAristotle, iAquinas, iSt iAnslem i iand i iGuardini

ietc. i

With ithe ipostulations iof iDescartes, ithe istudy iof ithe ihuman iperson ishifted ifrom ia

imetaphysical ito ithe ipsychological iplane. iGiven ithat ithe iproblems iof imetaphysics icannot

ibe iattacked iunless ione iradically imakes icertain ithe ivalue iof iour iknowledge, iDescartes

iemployed idoubt, iboth imethodic iand iskeptical iin ithe istudy iof iman iand ilogically

iconcluding ithat ithe iproblems iof ihuman iperson ican ibe iseen iin ithis iprescriptive, ihe ino

ilonger idefines ithe iperson iin irelation ito ithe iautonomy iof ibeing i(individuality, irationality

iand isubsistent) ibut iin irelation ito iself-consciousness. iMan itherefore iis ia ibeing iin ihimself,

ian ieffective iexistent iand inot ia ipure idream ibut ian iauthentic ibeing ibecause ihe ithinks

ihimself; i'Cogito iego isum,'. i

By ithis ipsychological ianalogy iof ibeing, iDescartes itransformed ithe iperson ifrom ian

iontological ito ipsychological ifact, ithus iopening ithe idoor ito ia iseries iof ieither igrave

ireduction iof ithe iconcept iof ithe ihuman iperson ias iseen inot ionly iin ithe iworks iof iHume,

iFreud iand iWatson, ibut inauseatingly iin iFichte, iHegel i-and iNietzsche. iAlthough imodern

iphilosophy iset ithe iplane ifor iJasper iand iSartrean ianalysis iof ithe iperson, iwhich iinfluenced

iand iattracted ifrightening iconsequences iof idehumanization iespecially iin ithe isocial iand

ipolitical iplanes ias irecorded iin ithe ihistory iof imankind; ifrom ihuman iextermination ito
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iracial idiscrimination, iand ifrom iscientific iand itechnological imanipulations ithrough ibarbaric

iand iiniquitous ilaws, imany ilatter icontemporary iphilosophers ihave iengaged iin ia iproject iof

ireflection ito iestablish ia inew ithe iconcept iof ithe iperson iin ihis iintrinsic ivalue iand idignity,

ihence ithey idefined ithe iperson iin ia idialogical iperspective iof iinter-subjectivity, ivocation,

iaction iand icommunication ias ishown iin ithe iworks iof i iRicocur, iGasset, iWojtyla iand

iMounier iand iBubber. i

For ithe iAfricans i,the iconcept iof iperson iis idetermined iby i ithe icommunity iholding

ithe imost iprofound ibound iof iincarnate iexistents, iliving iin icommon; ia icommunity iof ithe

i'I' iand iof iothers.116 iThese iepochal idefinitions iof iperson ias isubstance, iself-conscious iand

icommunicable ibeing, iare iindications iof isemantic idiffusion. iTherefore ifor ian iwholesome

idefinition iof iperson, ithe iontological, ipsychological iand idialogical iqualities imust inot ibe

iconsidered icomplete iwithout ithe iquality iof iself-transcendence ias iit iexpress ithe isense iand

ivalue iof ithe ihuman i iperson.117 i

As inoted ibefore, ithe iperson iis inot ionly ian iexistent i(Heidegger), ia ico-existent

i(Bubber) inor ia isubsistent i(Boethius), ibut ia itranscendent; ia iproject itowards ithe iinfinite,

ipenetrating ithe irealms iof ithe iabsolute iand ithe ieternal. iHence ia iglobal idefinition iof

iperson iwhether iblack, iwhite, iChristian, iBuddhist ior iIslam, imust iinclude iall ifour

116 iKwame, iGyekye, iAn iEssay iOn iAfrican iPhilosophical iThought, i(Cambridge:
iC.U.P.,1987) ip. i173
117 iMaritain, iJ., i.Introductory ito iPhilosophy, i(New iYork: iSheed iand iWard,1947)p.23



95

itranscendental iqualities ior ielements: iautonomy, iself-consciousness, icommunication, iand

iself-transcendence118 ias iin ithe iAfrican iscientific iparadigm iof i'being-with' ishown iin

iWiredu, iGyekye, iMbiti, iTempels, iPantaleon iand iin iBini iontology ias i'Omwana iagbon'-a

ibeing iin ithe icommunity iwith-others. i

From iour ianalysis iso ifar, iwe ican ideduce ithat ithe iconcept iof idestiny ias ia i'being-

with' ihas ibeen iessentially iand iseemingly ithe ithrust iof ithe ipreceding ianalysis iof iperson

iby iAfrican iphilosophers. iIt iis iwith iall iprecision ithat iwe iaffirm ithat ithis iconceptual

ianalysis iof idestiny ias ia i'being-with' iwells ifrom ithe ifact ithat iAfrican icosmology/ontology

iis ipurely ianthropocentric iand ithis iforms itheir iworld-view.119 iAnd ias ia icomplex iof itheir

ibelief inot iattitude iconcerning ithe iorigin, inature, istructure iof ithe iuniverse iand ithe

iinteraction iof ibeings iwith iparticular ireference ito iperson, isimply iput ia i'person-universe'

irelation, ithe iconcept i'being-with' iis ieasily istaunched ito iAfrican inature itraced ito iancient

ipast. i

Hence ias ilong ias ithe iBlackman iis iamong ihis iown ipeople, ihe iwill ihave ino ineed

ito iput ihis iown ibeing ito ithe itest ifor isomeone ielse's ibenefit. iThis iaccount ifor iwhat igave

irise ito ithe isearch ifor iAfrican ipersonality; ias ia i'being-in-the-whole' iworld ihe iis ia i'being

i-uncomfortable-inthe-white-attitude', iand ibeing iconscious iof ihe/her iuniqueness iin ithe

118 iMetuh, iE. iI., iAfrican iReligion iin iWestern iConceptual iScheme ithe iproblem iof
iInterpretation, i(Ibadan: iHope iPublications, i1985) ip. i96
119 iMondin, iB., iPhilosophical iAnthropology. i(Bangalore iIndia: iTheological iPublication,
i1985) ip. i253.
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iworld, ihe iwas ipsychologically iconditioned iwith ithe ineed ito isearch ifor ihimself, ito idefine

ihimself, ito iseek ian iunderstanding iof ihimself iin irelation ito ihimself ior ihis icommunity,

ibut imore iproblematically, iin iconfrontation iwith ithe i'white iworld'. iThe iself-consciousness

iand iself-discovery iof ithe iAfrican ipersonality itherefore, iarose iin ithe icircumstances iof

islavery, icolonialism iand iother iforms iof idehumanizing iracial ioppressions iwhose

ipredominant ieffects icharacterized ithe ipost-colonial iAfrican.120

This isearch isubstantiated ithe idefinition iof iperson ias ia i'beingwith' iplanted iin ithe

iphilosophy iof iOkolo, iJacquet, iSenghor, iNyerere, iMboya, iNyasani, iShutte, iTutu,

iPantaleon, iOdimegwu, iGyekye, iNkemkia, iMbiti, iTempels iand iin iRuch iand iAyanwu,

iMenkiti, iSteven iShalita, iKihumbu iThairu, iThaddeus iMbi, iOguejiofor, iUkhun ie.t.c.

ialthough iin isemantic idiffusion, ieach iidentifying i'being-with' iand iits iuniqueness ias idistinct

ifrom ithe iWestern ithat iis; itracing iit ito ihis iorigin, ishowing iits iconcrete idimensions iin ithe

imicro iand imacro iinterrelation iof ibeings, ivisible iand iinvisible, iits icharacteristics iin ifamily

ihood, inames, icultural irite, ireligion ietc. iand iadvocating iit ias ia iway iforward ifor iAfrica

iand ithe irest iof ithe iworld, ibut ionly iif ithey ican ilook iat iman ithrough ithis iAfrican

iscientific iparadigm iof i'being-with'.121 i

120 i i iNkafu, iN., iAfrican iVitology: iA iStep iForward iin iAfrican iThought.(Enugu: iPauline
iPublishers i1995), ip. i102.
121 iOguejiofor, iO.J, i"Negritude ias iHermeneutics: iA iReinterpretation iof iLeopold iSedar
iSenghor's", iAmerican iCatholic iPhilosophical iQuarterly, i83. i1, i2009. ipp. i79-94
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No idoubt ithe ianalysis iin ithis istudy iclearly iexamines ithe iimports iof ithe idefinition

iof iperson ias ia i'being-with'. iBut ithere ilies ia ilacuna iwhich ithis iBini iontological ianalysis

iessentially ifills, iit iis iin ifact ia ireconciling iintegrationist iphilosophy. iAlthough, ithe iperson

ias ia i'being-with' iin iBini iontology ispeaks ifamily ihood ilike iother iAfrican iontologies ibut

iin ithis idimension, iit ispeaks ia icontract iof isolidarity ibetween iall ipeople, iif iwe iare ito

irealize ia irational irelationship inot ionly ibetween iindividuals, ibut ialso ibetween igroups iand

ipeoples. iFamily ihood iin ithis iBini iontology iis ithat iof ithe iuniversal iin iwhich ieveryman

iis ideeply irelated iin ia iform iof iuniversal ibrotherhood. iThis iBini iontology iof ibeing ialso

iportrays ithe iessential icharacteristics iof icommunalistic ilife, ibut ithis icommunity istructure

i'be-ing' igoes ibeyond ithe ilevel iof iemphasizing ia idignified iand idistinctive ipersonal

iidentity iin itheoretical iterms ito ilaying iconcrete iin iexistential iterms iwhat iit iis ito ibe iso

idefined iin iliving iexperience. i

A iperson ias ia i'being-with' iin iBini iontology iis i ihumanism iwhich ibears ia imeaning

iin iterms iof ieconomical, ipolitical, isocial iand ireligious ipolicies ias iit iseeks ito ireconstruct

ithe istructure iof igeocentricism, iexploitation, iinequality iand idisharmony ito iharmony i(of

ibeing iin ia imystical inetwork iof iinterrelatedness, imaterial iand iphysical), iso ito iensure ia

iuniversal iequilibrium. i

From ithe iabove, iit iis iimportant ito iacknowledge iour idifferences iin ithe iway iwe

ilook iat iBeing iinstead iof itrying ito icondemn ione iattitude ior ithe iother. iSuffice ito ithis, ilet
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ius iindicate ithat itaking ia icritical iand ihermeneutical ilook iat ithe iconcept ias ia iperson iIn

iThomas iAquinas iand iEdmund iMounier, iChukwudumbi iOkolo iand iNkafu iNkemkia iside

iby iside iwith ithe ireality iof iour ivery iexistence ias iwell ias iits iimports iin iour idaily iactions,

ia ibrighter iunderstanding iwill ibe ireached ias ithis iwill ienable ia idigestion iof ithe iarguments

ior icontroversy iand ia ireconciliation idisconnects iin ithe iconcept iof iperson iin iWestern iand

iAfrican iphilosophy.

4.2. iCONCLUSION

The idiscussion ion ithe iconcept iof idestiny iin iEdo iontology iso ifar ican ibe

isummarized ithus: ithe ihuman iperson, iwhich iis ia itripartite icomposite iof ibody, isoul

iand ispirit, iis ibelieved ito ihave ibeen icaused iand idetermined iin iAfrican ithought.

iThis ifact iof ibeing icaused iand idetermined iis ithe icore iof ithe iconcept iof idestiny

iin iAfrican iphilosophy iand ireligion. iDestiny, iin iEdo ithoughts, iinvolves ithe

iabsolute iimprint iof ithe idivine iplan ion ithe ilife iof ithe ihuman iperson. iThis, ias ihas

ibeen ielucidated iabove, ihas iimplications ifor ihuman ifreedom iand imoral

iresponsibility. iConsequently, ithe ipresent iwork ihas inavigated ithrough iEdo

iworldview ias ia irepresentative itradition isystem iin iAfrican ithought iin iorder ito ifind

ianswers ito ithe ifundamental iquestions ithat ihave igiven ibearing ito ithe idiscussion iso

ifar ilike, iwhat iis ithe ihuman iperson?, i(omwan)? iand iwhat iis idestiny?(Ehi)? iIs

idestiny ialterable? iIf iyes ihow?
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More iso, ithe idiscourse ihas ialso ishown ithat iif idestiny iis iunderstood ias

iabsolute ideterminism, ithere iwould ibe ino ineed ifor iany ipersonal ieffort ito ibe igood

iand ihuman ibeings iwould ibe ino imore ithan irobots, iprogrammed ito imerely ifulfill

ithe iviewing ipleasure iof isome isuperior iforce ithat idetermined ithem ias isuch. iBut

ithis iis inot ithe icase ias iwe ihave ishown ithat idestiny, iunderstood ias isoft

ideterminism, iadmits iof ipersonal ieffort, ihence ithe iEdo iconcepts iof i, iese iand

iuyinmwen iand ithe ireality iof ihuman ifreedom iand iresponsibility iand ithe ipossibility

iof isome idiabolic iforces ito iimpinge ion ithe idestiny iof ithe ihuman iperson. iAnother

iintervention iin ithis idiscussion ihas ibeen icentered ion ithe iimperative iof idivination,

iwhich iinvolves iattempting ito iknow ione’s idestiny ithrough ithe ihelp iof ia ideity,

iOrunmila iof iYoruba ithought, ifor iinstance. iFinally, ithe iAfrican ithoughts ion

idestiny ithat iwe ihave iseen ileave ius iwith ithe iobvious ichoice iof imaking ia irational

iand irealistic imove itoward ithe isoft ideterministic iunderstanding iof idestiny. iIt

iappears ito ibe imore itenable iand ispeaks ito iour icommon iand idaily iexperience iof

ilife.

From iall iwe ihave iexamined iin ithis istudy, iit iis iapparent ithat ithe iBini iconception

iof iperson iand irespect i ifor ihuman ilife iis ia iproduct itheir imetaphysical iworld iview. iIn

ithis ilong iessay iwe ihave idelineated ithe ivarious iways iin iwhich ithe iBinis iexpress itheir

ibelief iin ithe iworth ior ivalue iof iPerson’s ibeingness. iAlthough ithe icore iof ithis iphilosophy
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itends itowards ihumanism, iit iis iobvious ithat ithis ihumanistic itendency iis iquite idifferent

ifrom isecular ihumanism iwhich iexcludes iall ireligious iand imetaphysical itheses iabout ihis

iorigin iand iwelfare. iIt iis iquite igermane ito ipoint iout ihere ithat iAfrican iontology iis

ibasically ipluralistic iin inature122. i

In ithe ihierarchy iof ibeings, iman iis ibelieved ito ibe inext ito ithe ispirits iand iancestors

ibefore iGod. iHe iis iboth ispirit iand imatter, ipossessing ibody iand isoul, iboth icorporeal iand

iincorporeal, ithus, ideserves ito ienjoy ia ilife ithat iis isacrosanct. iThe iBini, inay, iAfrican

iontological iview iof ithe ihuman iperson i(generically irepresented ias iman), iis ithus, iclosely

iassociated iwith itheir imetaphysical iidea iof iimmortality iof ithe isoul iand idestiny.9 iIn ithis

iregard, ian iassault ion ihuman ilife iis ibelieved ito ibe icapable iof ivitiating iand iupsetting ithe

itranscendent iontological iorder ithat ibinds iall iexistent ithings. iAs ithe istudy ihas ishown

ithere iis ia isense iin iwhich iit icould ibe iargued ithat, iin itraditional iBini ithought, ia iperson

iis imost iappropriately iconceived ias ia imoral iperson iwhose ilife iand iexistence iis

isubstantially idependent ion iothers iand ithat ithe iquestion iabout ithe iontological inature iof

iperson iis ia iperennial ione, iand ia iperson, ibeing ia icomplex ipsycho-physical iphenomenon

iwill icontinue ito ibe isource iof imetaphysical iand inormative ispeculations. i

It iis ievident ifrom ithis idiscussion ithat iin ithe iAfrican icontext, ia ihuman ibeing

iderives ihis/her iidentity ifrom ithe irelevant iculture iin iwhich ihe/she iis iborn iand ibred. iThis

122 iGyekye, iK., iAn iEssay ion iAfrican iPhilosophical iThought: iThe iAkan iConceptual
iScheme. i(Philadelphia: iTemple iUniversity iPress, i1995)p.68
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imakes iPersonhood ia ikind iof ihistorical iand icultural iartefact. iThis iis ithe isummative

iconclusion ithat ican ibe imade iwhen ireference iis imade ito ithe ivarious idisciplines ilike

iPhilosophy, iCultural iAnthropology, iAnthropology, iTheology, iand iothers ithat iwould

iconsider ithe isignificance iof ithe idifferent iperspectives ione iwould iencounter iin ithe

idiscussion iof ithe iposition iof ihumanity iin ithe iwider isocio-cultural icontext. iThe iAfrican

icontext ihas iundergone imany iand idiverse icultural ichanges ifrom ithe itime iof iits icontact

iespecially iwith ithe icolonial ilegacy ithat istill ilives ion ithrough iboth igovernance iand

ieducational iand ireligious isectors123.

The irates iof iindustrialization, itogether iwith ithe iresultant iurbanization ichallenge ithe

itraditional icultural iset-up iand iworldview. iThis icalls ifor irevision iof ithe ionce icherished

ivalue isystems ias irelationships iare ire-negotiated iin iterms iof ithe inew irealities. iFor

iexample, ithe idiscussion iof idestiny iin imost iAfrican icommunities itoday iwill ibe

iovershadowed iby iEuropean iand iChristian iworldviews. iThis iis ioccasioned iby ithe

ieducation isystem ithat iAfrica ihas iinherited ifrom iespecially ithe iWest. iAll ithat iis

iindigenous iand iinformal iin inature iis inot iconsidered ias itrustworthy iand ifoundational iin

igiving ifocus iand idirection ito ithe icontinent. i

However, iit iis ievident ithat iquite ioften, iand iespecially iafter ithe ifailure iof ithe

i‘borrowed’ iand iadopted imethodologies, ithere iis ia i‘return’ ito ithe isearch ifor ithe ienduring

123 iAsouzu, iI. iI. i(2004). iThe iMethod iand iPractice iof iComplementary iReflection iin iand
iBeyond iAfrican iPhilosophy. i(Calabar: iUniversity iof iCalabar iPress,2004)p.56
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iand itraditional iknowledge isystems ithat iare ihuman-sustaining. iHow imuch ilonger ithis iwill

ibe iand iis istill ia icontentious imatter. i

iAs iseen ibefore, ithe icommunal iemphasis iin imatters iof ilife iand ibeing iin ithe

iAfrican isetting ifinds iitself iset iagainst ithe imodern itrends iand iknowledge isystems.

iIndividualism ithreatens iour ivery iexistence ias iinterdependence icharacteristically imarks iour

iessential inature ias isocial ibeings. iIt iis ithe iindividualistic itendencies, irooted iin ithe

iimported iworldviews ithat iaccount ifor ithe igross ilack iof irespect ifor ilife iin iAfrica itoday

iin iall iaspects iand iat iall ilevels. i

It iis ithe ide-construction iof iall icultural iattributes iand ivalues ithat icreates ihumans

idevoid iof ihumanness, irespect, ilove, iintegrity, ihonour; iall ilife-affirming iand isustaining

ivalues. iThis iis inot ithe iessential iAfrican imind ithat ivalues iPersonhood ias iexperienced iin

ithe icommunity. iIt, iindeed, iis itime ito iget iback ito ithe ibasics iof ilife, ilife ilived iand

iexperienced iin ithe icommunity; ithe ikind iof ilife ithat irecognizes iexistence ibeyond ithe iself

iand iindividual, iaffirming ithe iview ithat iour iindividual iidentities iare ia iconstruct iof ithe

icommunity, iand iour ibeing idepends ion ihow iwe irelate iwith ithe iimmediate imilieu.124

iMuch ias iit i(Personhood) iis ithe ineed ifor iAfrica, ithis iis ithe ineed ifor ihumanity ion

ithe iglobe. iMore ithan iever ibefore, ihumanity iis iliving ion ithe iedge. iWorld iover, ifear

124 iEzedike, iE. iU,. iRespect ifor ihuman ilife iin iIgbo imorality iand ithe inotion iof ijustice. iIn
iAsiegbu, iM. iF. i& iChukwuokolo, iJ. iC. i(Eds). iTruth, iKnowledge iand iSociety.( iAbakiliki:
iPacts iGM iPress, i2012) ip.43
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iamong ipeople iis inot iwithout ibut iwithin. iReduced iand ire-defined iin imaterial iand

iphysical iterms, ilife iis ireduced ito imere iexistence idevoid iof imeaning iand isignificance.

iThe i‘person’ iin ithis iregard ihas ivalue iin iterms iof iwhat ihe/she ican ido, iwhich icalls ifor

i‘performance’ iand i‘duty’ ifor i‘self-actualization’ irather ithan icommunity iwellbeing. iThe

ibreakdown iof ithe isocial iinstitutions iand iorganizations ithat iwould ienhance ihuman ilife

iand ivalue ithreaten ithe ivery iexistence iof iindividuals iand icommunity. iIn ieverything, ithe

iconcept iof iPersonhood iwhich iplays iout iwell iin ithe idifferent icultures iand icommunities

iof iAfrica ineeds ifurther istudy ias ia ipossible ipanacea ifor ia iworld idevoid iof ihuman ivalue

iand irespect ifor ilife iin ia iholistic imanner.
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