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ABSTRACT

Christianity as a religion through the help of early armchair scholars and

missionaries has painted many of the African traditional religious practices

with derogatory names like: fetish, heathen, pagan, and cruel without

realizing that their practices are no different from that Africans, clear

example is the idea of ancestors and saints. While many contemporary

Christian’s sees saints as holy, pure, righteous and heavenly, they see and
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regard ancestors as demonic, evil and devil’s tools. Hence, they pay no

respect and show no regard to their ancestors.

Saints just like ancestors are morally dead people whose attitudes while alive

have accorded them respect of people, however, due to religious differences

and worldviews, these religious figures have been approached with diverse

understanding, placing one above the other, treating one respectably while

despising the other. On the backdrop, this research work was designed to

lucidly examine the concept of ancestors in Agenebode and saints in Roman

Catholic Church. This work employed the descriptive methodology. In

order to ascertain reliable data, various methods of data collection were

employed; Literatures were reviewed, journal articles and internet were also

consulted. This work finally revealed that saints and ancestors have a level

of similarities like serving as intermediaries in the two religions, and they

also have their peculiarities.
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CHAPTER ONE

GENERAL INTRODUCTION

1.1 Background to the Study

Death as an integral part of man’s life have been approached from

different light and shades. Death to a layman appears to be the end of the

existence of a person. It is believed to be the annihilation of man which

comes with rottenness of the body. It is unavoidable stage of man’s life;

hence everyone is bound to undergo its experience. It is a phenomenon of

life that transcends religions and cultures of the world. Each of the religions

irrespective of their doctrines, teachings and dogmas see it as an important

and unavoidable but necessary evil, be it Catholics, Jews, or adherents of

African traditional religion. The question to what happens during and after

death is one of the things that bothers man across religions and cultures of

the world.

Death though a natural phenomenon, the way and manner at which it

happens goes a long way to determine the status of the deceased both in the
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present world and in the world beyond. Ancestors and Saints alike are seen

to have passed through the icy hands of death. Both names/titles convers a

heavy religious undertone. While Africans according to Opoku (1978) sees

ancestors as people whom through death are transformed into another realm

of life (spiritual bliss) due to their deed while on earth, Catholic in like mind

believes saint to be holy people whose lifestyle while on earth is worth

emulating. Mbiti (1975) maintained that the term “Ancestors” refers to: All

the dead departed who are physically dead but are still believed to be alive in

the memory of those who remember them when they were in the community.

The concept of ancestor hood in African traditional religion and

sainthood in Roman Catholicism both points to the idea of death as only a

means to an end and not an end in itself.

1.2 Statement of the Problem

Christianity as a religion through the help of early armchair scholars

and missionaries has painted many of the African traditional religion

practices with manty derogatory names like: fetish, heathen, pagan, and

cruel without realizing that their practices are no different from that Africans,
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clear example is ithe iidea iof iancestors iand isaints. iWhile imany

icontemporary iChristian’s isees isaints ias iholy, ipure, irighteous iand

iheavenly, ithey isee iand iregard iancestors ias idemonic, ievil iand idevil’s

itools. iHence, ithey ipay ino irespect iand ishow ino iregard ito itheir

iancestors. iSome iwhom itend ito ibe ifair ion ithe iissue iof iancestors iand

isaints, iplaces ithe isaints ihigh iabove itheir iancestors. i

While iprayers imade ito isaints iare iseen ias iholy iand ias iprayers

imade ito iGod, iprayers ito iancestors iare iseen ias iidolatry iand idevilish. i

Many ipeople ibelieved isaints ito ibe ipure ihence icloser ito iGod, ithey iare

itreated ias iGod’s ivessels. iThey iperform ireligious iactivities ilike i“holy”

ipilgrimage ito ithe itombs, igraveyards iand ishrines iof ithese isaints, iand iall,

ithese iactivities iare inot iseen ias iidolatry. iAncestors iin iAfrican itraditional

ireligion iis ia idignified ioffice ithat iis inot iaccorded ito ianyone iand

ieveryone. iJust ilike iMbiti i(1969) iclearly isaid, ithey iare ithe iliving-dead

iwhose imoral ilifestyle ihas igained ithem ipassage iinto ithe icadre.

iAlthough ithey ihave ibeen iderogatorily iexplained ito ibe idevilish,

ihowever ian iin-depth istudy iwould ishow ithat ithey iare inot itoo idistinct
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ifrom iChristian isaints. iThis istudy iis itherefore idesigned ito icritically

ianalyze ithe iconcept iof iancestorhood iin iAgenebode iTradition iand

iSainthood iin ithe iCatholic iChurch, icomparing itheir isimilarities iand

idifferences.

1.3 iAim iand iObjectives

iThe iAim iof ithis iwork iis ito icritically iexplain iancestor-hood iin

iAgenebode itradition iAnd iSainthood iin ithe iCatholic iChurch, icomparing

iits isimilarities iand idifferences. iIn iorder ito iachieve ithis iaim, ithe

ifollowing iobjectives ihave ibeen iset:

i. To iknow iand iunderstand ithe iconcept iof ideath iamong ithe

iAgenebode ipeople

ii. To iknow iand iunderstand ithe itypes iof ideath

iii. To iknow ithe icauses iand ireasons iof ideath i

iv. To iknow iand iunderstand ithe iburial irites iof ithe iAgenebode ipeople

v. To iunderstand iand iknow ithe iplace iof ithe iancestors iin iAgenebode

iTradition



16

vi. To iknow iand iunderstand ithe iconcept iof isainthood iin iRoman

iCatholic ichurch

vii. To iknow iand iunderstand ithe isimilarities iand idifferences ibetween

iancestors iin iAgenebode iTradition iand iSaints iin iRoman icatholic

ichurch

1.4 iDefinition iof iTerms

For ia iclearer iunderstanding iof iAncestor-hood iin iAgenebode

itradition iand iSainthood iin ithe iCatholic iChurch, isome ikey iterms ineeds

ito ibe idefined, isome iof ithese ikey iterms iincludes:

Death: i

Death iaccording ito iIdowu, iis ithe icreation iof iGod, ihe iwas imade

ifor ithe ipurpose iof irecalling iany iperson iwhose itime ion iearth iis

ifulfilled. iThus ideath iis ithe iinevitable ilot iof ieverybody iwho icomes iinto

ithe iworld i(Idowu, i1962). i iMbiti isees ideath ias ia iprocess, iwhich

iremoves ia iperson igradually ifrom ithe i‘Sasa’ iperiod ito ithe i‘Zamani’.

iThe iSasa iperiod imeans ithe itime iof iphysical iexistence ion iearth iand ithe
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iperiod iafter ideath iwithin iwhich ithe ideparted iis iremembered iby

irelatives iand ifriends iwho iknew ihim. iWhen ithe ilast iof ithese isurvivors

idie ioff, ithe ideparted inow ienters ithe i‘Zamani’ iwhich iis icomplete ideath

i(Mbiti, i1980). i iOpoku iexplained ifurther iby istating ithat ideath iis inot

ithe iend iof ilife, ibut ia itransition ifrom ithis iworld ito ithe iland iof ithe

ispirits. iDeath idoes inot isever ifamily iconnections, ibut ithe idead ibecome

iancestors i(Opoku, i1978).

Afterlife

i Many iAfricans ibelieve ithat ithe idead igo ito ithe iland iof ithe ispirits

ior iancestors iwhich iis iunderground. iHowever, isome ido inot ivisualize

iany iphysical ior igeographical iseparation ibetween ithe iphysical iand

ispiritual iworld ias ithey ibelieve ithat ithe idead isimply iarrives ithere iin ihis

ispirit iform i(Mbiti, i1980). iIn ithe iafterlife, ithe idead iare inot icut ioff

ifrom ithe iliving, ifor ithey imay ireveal ithemselves iin idreams ior iappear ito

itheir iliving irelations ito igive iinstructions, iwarnings ior iinformation.

iHowever, ithose iwho idied ibad ideaths iand ithose iwho ilived ibad ilives
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icannot ibecome iancestors, ithey iare iregarded ias ievil ighosts i(Opoku,

i1978).

Ancestor

Mbiti i(1975) imaintained ithat ithe iterm i“Ancestors” irefers ito: iAll

ithe idead ideparted iwho iare iphysically idead ibut iare istill ibelieved ito ibe

ialive iin ithe imemory iof ithose iwho iremember ithem iwhen ithey iwere iin

ithe icommunity. iThey iare iregarded ias iintegral imembers iof ithe ifamily

iin iAfrica. iThey iare iseen ias ialways ipresent iand ihave iinterests iin ithe

iaffairs iof itheir ifamilies. iThis ihowever, imakes itheir ifamily imembers ito

ivenerate ithem iand ito ioffer isacrifices ito iseek ifor itheir iprotection,

iblessing iand iintervention iin itimes iof iwars iand idifficulties.

It iis iparamount ito iknow ithat iamong ithe ipeople iof iAgenebode, ithere iis

ia ibelief ithat ithose iwho ilived igood ilife iwhile ion iearth iand idied ia

inatural ideath, iand ithereafter, iaccorded ia ibefitting iburial, inormally

ipartake iin ithe iofferings iwith itheir ikith’s iand ikin iwho iare istill iliving;

ithose iare iregarded ias iancestors.

Saint
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According ito iCambridge idictionary, ia iperson iwho ihas ireceived

ian iofficial ihonor ifrom ithe iChristian, iespecially ithe iRoman iCatholic

iChurch ifor ihaving ilived ia igood iand iholy iway.

Agenebode i

Agenebode iis ilocated iin iEdo iState, iNigeria. iIt iis isituated iin ithe

iEtsako iEast iLocal iGovernment iArea iof iEdo iState iin ithe isouthern ipart

iof iNigeria. iThe igeographical icoordinates iof iAgenebode iare

iapproximately ilatitude i7.2500° iNorth iand ilongitude i6.1167° iEast.

Roman iCatholic iChurch

According ito iCatholic iEncyclopedia, iRoman iCatholic iChurch iis ithe

iChristian ichurch iof iwhich ithe ipope, ior ibishop iof iRome, iis ithe

isupreme ihead.

1.5 iSignificance iof iStudy

This iresearch iwork iis iof ithe ifollowing iimportance:

i. It iwill ienlighten ithe ipublic ion ithe iconcept iof ideath iand iafterlife i
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ii. The ipublic iwill ibe ieducated ion ithe iconcept iof iancestors iand

isaints

iii. Pastors, iPriests, iImams iand iother iclergy ipersonalities iwill ifind

iinformation ifrom ithis iresearch iuseful iwhile iteaching ion

ieschatological imatters.

iv. Information ifrom ithis iresearch iwill ihelp iin iclear iunderstanding iof

ithe iancestor-factor iin iAgenebode iand iAfrica iat ilarge.

v. Information ifrom ithis iresearch iwill ihelp ito iclear ithe idiscrepancies

iin ithe iidea iof iancestors iand isaints.

1.6 iScope iand iLimitation iof ithe iStudy

The iscope iof ithe istudy iis ion iAncestor ihood iin iAgenebode itradition

iAnd iSainthood iin iRoman iCatholic iChurch; iA iComparative iStudy.

1.7 iMethodology
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The iresearch imethod iadopted iin ithis istudy iis ithe ianalytical iapproach.

iFinally, isecondary imaterials isuch ias ibooks i(published iand iunpublished),

iLibrary iJournals, iDictionaries iand iWikipedia iwere iused iin icourse iof

ithe istudy.

CHAPTER iTWO

LITERATURE iREVIEW

2.1 iMeaning iof iDeath
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Death ican ibe isaid ito ibe ithe ipermanent icessation iof iall ibiological

ifunctions ithat isustain ia iliving iorganism. iIt iis ia inatural iand iinevitable

ipart iof ithe ilife icycle iof iall-natural ibeings. iDeath iis ia inatural

iphenomenon, ian iunavoidable icertainty iand ia itrail ieveryone iis ibound ito

ipass. iIt iis ithe itinniest ibridge ibetween ithe iephemeral iworld iof imortals

iand ithe iabode iof ispirits. iDeath, ialthough ia idreaded ievent, iis iperceived

ias ithe ibeginning iof ia iperson's ideeper irelationship iwith iall iof icreation,

ithe icomplementing iof ilife iand ithe ibeginning iof ithe icommunication

ibetween ithe ivisible iand ithe iinvisible iworlds. i iHornby i(2000) idefines

ideath ias; i“the iend iof ilife, ithe istate iof ibeing idead”. iIt iis ithe ipower

ithat idestroys ilife. iIt iis ipertinent ito iknow ithat iHornby’s idefinition iof

ideath ihas ibeen iquestioned iby iboth iChristians iand iadherents iof iAfrican

itraditional ireligion ialike, iit iis ipertinent ito iknow ithat ideath iaccording ito

ieach ireligion iis inot ian iend inor iannihilation, irather iit iis ia itransition

ifrom ione irealm ito ithe iother. iIt iis ibelieved ito ibe ia irite iof ipassage iinto

ithe iworld ibeyond. i

Death ito ian iAfrican iman iis inot ithe iend, irather ia itransition ito

ianother irealm ior iworld. iAccording ito iAnyanwu i(1983), iDeath iis ia
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itransitional iprocess iwhich isends ian iindividual iinto ianother iworld iof

iexistence iwhich iis iregarded ias ia icarbon icopy iof ithis iworld ibut

iinvisible. iMbiti i(1969) isays ithat i“death iis ia ideparture iand inot ia

icomplete iannihilation iof ia iperson.” iFurthermore, ihe iopined ithat i“many

iAfricans ibelieve ithat itheir ibeloved iones iwho iare idead ido inot iactually

ileave ithem ibut ihover iaround iand iprotect ithem. iDeath iis ia itransition

iwhich iinvolves itransformation ifrom ithe iphysical iinto ithe ispiritual ias

ithe idead icontinue ito ilive ias iancestors i(Opoku, i1978). iAlso, iUgwu

i(2001) ibuttressing ithe iidea iof ideath iin iAfrican icosmology istated ithat;

ideath iis inot ithe iend iof ia iman ibut ia itransition ifrom ia iphysical iworld

iand ithe ideceased iis ionly ifrom ione istate iof iexistence ito ianother. iDeath

iappears ito ibe ithe ilast iphase iof iman’s ilife ion iearth. iIt iis ithe ionly

imedium ithat ichannel iman iinto ithe iabode iof ithe ispirits, iwhether igood

ior ievil ispirits. i

Christians isees ideath ias ia itool iof iperfection ithat ibrings iman

icloser ito ithe ilikeness iof iGod. iIt iis inot ithe iend iof ilife ibut ionly ia

imeans ithat iushers ione iinto ithe irealm iof ieternity. i
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Ancestor

Aside ithe iSupreme iBeing, ideities iand idivinities, iAfricans

irecognize ithe ipresence iand iefficacy iof ianother ispirit ibeing iknown ias

ithe iancestors. iThe iSupreme iBeing i(God) iand ithe idivinities ibelong ito

ithe isupra-sensible iworld, iwhile ithe iancestors iare ipart iand iparcel iof ithe

iexistence iof ithe iliving i(Kalu, i1978). iDeath idoes inot ialter ior iend ithe

ilife ior ithe ipersonality iof ian iindividual, ibut ionly icauses ia ichange iin iits

iconditions. iThis iis iexpressed iin ithe iconcept iof i"ancestors," ipeople iwho

ihave idied ibut iwho icontinue ito i"live" iin ithe icommunity iand

icommunicate iwith itheir ifamilies i(Temple, i1969). iIn iAfrican ireligious

ithought, ithe ideparted iwho ihave ileft ithe ivisible iworld, iare ibelieved ito

icontinue itheir iexistence iin ithe iinvisible iand imetaphysical iworlds. iThis

imakes ithe iAfricans ito iinterpret ideath ias ia irite iof ipassage ito ithe

iancestral iworld i(Mbiti, i1969)

Mbiti i(1975) imaintained ithat ithe iterm i“Ancestors” irefers ito: iAll

ithe idead ideparted iwho iare iphysically idead ibut iare istill ibelieved

ito ibe ialive iin ithe imemory iof ithose iwho iremember ithem iwhen
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ithey iwere iin ithe icommunity. iThey iare iregarded ias iintegral

imembers iof ithe ifamily iin iAfrica. iThey iare iseen ias ialways

ipresent iand ihave iinterests iin ithe iaffairs iof itheir ifamilies. iThis

ihowever, imakes itheir ifamily imembers ito ivenerate ithem iand ito

ioffer isacrifices ito iseek ifor itheir iprotection, iblessing iand

iintervention iin itimes iof iwars iand idifficulties.

iThe ibelief iin ithe iexistence iof ithese ibeings iis iso istrong ithat iin ithe

ipast isome ischolars ihad ilabeled iAfrican itraditional ireligion ias iancestral

iworship i(Mbiti, i1969). iThere iare idivergent iviews iabout ithe iancestors

iin ithe ivarious ilocalities iin iAfrica, ihowever, itheir iactivities iare iso

icommon iand isimilar ithat ipeople ican idraw ia iclear-cut idifference

ibetween ithe iSupreme iBeing iand ithe iancestors. iAccording ito iMbiti

i(1975) iAncestors iare icalled ithe i“living-dead”. iThe iterm iis iused ito

irefer ito igood ispirits iof ithose ideparted iwho iare irecently idead ibut iare

iperceived ias istill irelated ito ithe iliving iin ithe icommunity. iImasogie

i(1982), iopined ithat ithey i(ancestors) iare iguardians iof ithe itradition iand

iintermediaries ibetween iGod iand ithe icommunity. iHence ito isome iextent

ithey itend ito imaintain ithe ipeaceful icoexistence iof ihuman iwith ithe
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icosmic iforces. i iThey iensure ia igood iand isuccessful ilife iof itheir iupright

idescendants iwho icontinue ito iacknowledge ithem ias imediators ibetween

ithe iSupreme iBeing, idivinities iand ithe iliving i(Eliade, i1986). iThis ibelief

iin ithe iactive iexistence iof ithe ideparted iin ithe icommunity iis iso

icommon ithat ithe iancestors iare iconceived ias icustodians iand isymbols iof

icustoms, itraditions iand imorals iin iAfrican isociety. iThe iancestors iwatch

iover itheir idescendants ipositively, iensuring itheir ihappiness iand iwelfare

iand iguaranteeing itheir igeneral iwell-being. iThey iare iseen ias iimmediate

isources ior iavenues ito ia isuccessful ilife, igood ihealth, ichildren iand

iprosperity i(Idowu, i1973). iThe iancestors ialso ibless iand iprotect itheir

ifamily imembers. iIf ithe icommunity ior iindividuals ibreak ithe imoral ilaw,

iancestors ipunish ithem ito iremind ithe iliving iof itheir iduties i(Adegbola,

i1998). iThey ivisit ithe icommunity iin idreams iand ivisions iand igive

ispecific iorders.

During isacrifices, ipouring iof ilibations, iwhen ihomage iis ipaid iand

iprayers iare isaid; iit iis ionly ithose iwithin iliving imemory ithat iare

imentioned. iHowever, iit iis ibelieved ithat ithough inot iremembered iby
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iname, ithey ican istill ishare iin ithe iofferings imade ito ithe idead iand ieven

iexert isome iinfluence iover ithe iliving

In iAfrican ireligious ithought, ithe iancestors iare ibelieved ito ibe iin

ithe istate iof ipersonal iimmortality iand iare iexternalized iin ithe iphysical

icontinuation iof ithe iindividual ithrough iprocreation iso ithat ithe ichildren

ibeard ithe itraits iof itheir ideceased iparents ior iprogenitors. iThis ibelief iin

i“personal iimmortality” iaccording ito iMbiti i(1975) iis ifurther iexpressed

iin iacts ilike irespecting ithe idead, igiving iportions iof ifood ito ithem,

ipouring iout ilibations iand icarrying iout iinstructions igiven iby ithem. iAs ia

isign iof iprofound irespect ifor ithe iancestors, isome iAfricans iusually ido

inot igo ito isleep iwith itheir ipots iempty. iIn ifact, ifood iis ialways ileft

ioutside iat inight ifor iany ivisiting iancestor. iWater iis inot ipoured iaway iat

inight iwithout ifirst iannouncing iit iso ias ito iavoid iinjuring iany iancestor

ithat iis iaround. i iWhen ipeople idrink iwine ior ihot idrinks, ithey ipour ia

ilittle ion ithe iground ifor ithe iancestors. iAll ithis iis ito iacknowledge iand

istrength ithen ithe iinterpersonal irelationship ibetween ithe iliving iand ithe

idead. iThe iAfricans ihave ia istrong ibelief ithat ithe iancestors, ithough istill

irelates ito ithe iliving, ithey iare ino ilonger imaterial ibeings isince ithey
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ihave icrossed ito ithe isupernatural ilevel iand ihave ibeen ifreed ifrom iall

ithe irestrictions iof ithe iphysical iworld i(Yuhe, i1978). iThe ibasis ifor

iAfricans ibelief iin iimmortality iof ithe iancestors ilies iin ithe igeneral

iworldwide iview ithat icommunication itakes iplace ibetween ithe iliving iand

ithe idead; iand ithat ithe ideparted ican istill ibe iof ihelp ito ithe iliving

imembers. i

Male iancestors iare iprominent iin imany iAfrican icommunities idue

ithe idominance iof ipatrilineal isystem iin ifamily iand isocial iintegration iin

ithe icommunity. iHowever, isome iparts istill irecognize iboth imale iand

ifemales ias iancestors, ion ithe ibases iof icomplete ifuneral iburial irites.

iWith ithe icompletion iof iprescribed ifuneral irites, ia ideceased iperson iis

ibelieved ito itransform iinto ian iancestor. iThe iancestors, ior ithe iliving-

dead, iare ibelieved ito ibe idisembodied ispirits iof ipeople iwho ilived

iupright ilives ihere ion iearth, idied i'good' iand inatural ideath, ithat iis iat

iripe iold iage, iand ireceived ithe iacknowledged ifunerary irites. i

It iis ipertinent ito iknow ithat iAncestors ican ibe iangered, iand

ithereby ican ibring icalamity ito itheir idescendants, iespecially iwhen itheir
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iinstructions iare inot icarried iout. iBeing ia ispiritual iparent ifigure, ithey

ihave ithe iresponsibility iof idisciplining itheir ichildren iwhen ithey

imisbehave. iSometimes iit iis ibelieved ithat itheir ipunishments iare imilder

ithan ithat iof ithe ideities iand isupreme. iIt iis iimportant ito inote ithat ithe

ireason ibehind itheir ipunishment imost itimes iis inot iwickedness, irather iit

iis iaimed iat icorrecting ithe ierring iperson iin ithe icommunity. i

Functions iof iAncestors

Ancestors iare ibelieved ito ibe isaddled iwith ienormous iresponsibilities,

iserving ias ia ibridge ibetween ithe idivinities iand ihuman, ithey itend ito

imaintain ia iholistic iand imutual icooperation ibetween ithe itwo iparties. iAn

iancestor iis, itherefore, iexpected ito ibe ifaithful ito ihis iearthly ikin, iwho

iexpect ifrom ihim ia ifavourable iresponse ior ireward ifor itheir iprayers iand

iritual idonations ito ihim iwhen irecourse ito ithe iancestors ifails ito iprocure

ithe idesired ieffects, ithe iliving inormally iturn ito ithe iSupreme iBeing ias ia

ilast iresort i(Njamiti, i2006). iMbiti i(1969) isummarized ithe iroles iof ithe

iancestors ithus:

1. iMediating ibetween ipeople iand ithe iDivinity.
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2. Unifying ifamilies iand ipeople, icaring ifor ieach iother, iempowering,

iblessing, irewarding iand iinspiring

3. Protecting ifamilies iand iclans ifrom idiseases, ievil, ienemies, ieven

iin iwar.

4. Enforcing idiscipline–in icase iof ithe ibreaking isocial ivalues.

5. Facilitating iholistic ihealing.

Man iis ian iinsatiable ibeing iwho ineeds ito icommunicate ihis ineeds iand

idesire ito ia ihigher ibeing, ibut idue ito ithe iunclean inature iof iman ihe

icannot ihave ia idirect iaccess ito ithe iSupreme iBeing, ihence ihe igoes

ithrough ithe iancestors iwho iare iclose ito ithe iSupreme iBeing.

iFurthermore, iwhen ithere iis ia imessage ifrom ithe iSupreme iBeing, ithe

iancestors iserve ias ia ichannel ithrough iwhich ithis imessage iis iconveyed

ito iman. iHence iit ican ibe isaid ithat ithe iliving-dead iare ibilingual; ithey

ispeak ithe ilanguage iof imen, iwith iwhom ithey ilived iuntil i'recently', iand

ithey ispeak ithe ilanguage iof ithe ispirits iand iof imen. iThey iare istill ipart

iof itheir ihuman ifamilies, iand ipeople ihave ipersonal imemories iof ithem.

iAncestors ialso ihave ia ibonding ieffect iin ithe ifamily. iThey iunify iall ithe

imembers iof ithe ifamily, iboth iliving iand idead. iWith itheir isuper inatural
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ipowers, ithey ibless iand ireward ithe igood ideeds iof itheir idescendants.

iProblems iencountered iby ievil idoers iis ibelieved ito ibe ipunishments

ifrom ithe iancestors iin iorder ito iinstill idisciple iand isocial iorder. iDuring

iwar, iepidemic iand ipandemics iit iis ibelieved ithat ithe iancestors iprotects

itheir ifamilies iand iclans. iHealing ifrom isickness iand iprotection ifrom

imalicious ispirits iis ialso ianother ifunction iof ithe iancestors. iFinally,

iancestors ito isome iextent ipromotes ithe icontinuity iof ifamily ilinage

ithrough ireincarnation. i

Requirements ito iAncestor ihood

To ibe iconsidered ian iancestor, ithey imust ihave ilived ian iexemplary

ilife, iand ihave idone imuch ito ienhance ithe iprestige iof ithe ifamily, iclan,

ior itribe.

iNot iall idead ipeople iare icalled iancestor. iAncestor-hood iis ia ispecial

ioffice ior iposition iin iAfrican icosmology; ihence iit iis iaccorded ito ionly

ithose iwho ilived ia ilife iworthy iof iemulation. iThere iare icriteria ithat

ineeds ito ibe iattained ibefore ione iis iallowed iinto ithe icircle iof ithe

iancestors. iPerhaps ithe iultimate iqualification ito ibecome ian iancestor iis
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ideath. iDeath iis ithe idividing iline ibetween ithe iworld iof ithe iliving iand

ithe iworld iof ithe idead. iIt iis ihowever inot ithe ionly icriteria. iNot iall idead

ipeople iare iconsidered ias iancestors. iThese iqualifications iinclude:

1. Natural ideath iat iOld iage: iIt iis igenerally iaccepted iin iAfrica ithat

ibefore ione ican ibecome ian iancestor ihe imust idie iat igood iold iage.

iHis ideath iis iexpected ito ibe inatural iand ipeaceful. iDeath ithrough

ileprosy, idropsy, iepilepsy, ilightening, iswollen iabdomen, isleeping

isickness, ichild ibirth, isuicide, iprolonged isickness ior imotor

iaccident iare inot iconsidered inatural ideath, ihence ipeople ithat idied

iany iof ithese ideath iare inot iconsidered ias iancestor. iTeenagers

iwho idied icannot ibecome iancestors ibecause iit iis ibelieved ithey

iwere inipped iat ithe ibud, ihence ididn’t ifulfill itheir idestiny ion

iearth. i iSuch iyoung ipeople iare inot iregard ias ithe iliving-dead

ibecause ithey ihave inot iachieved ithe ihighest ispiritual istatus ior

ifulfilled ithe ilaid idown iqualifications ifor ibecoming ian iancestors

iin iAfrican itraditional ireligion.

2. Befitting iBurial: ithe ideceased iis iexpected ito ibe igiven ia iproper

iand ibefitting iburial, iwith istrict iobservation iof iall ithe ifuneral irites.
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iBurial irites iare ivery icrucial iin igaining iaccess ito ithe icircle iof

iancestors. iAs iMetuh i(1981) irightly isaid, iit iensures ithat ithe

ideceased igains ientrance ito ithe ispirit iland. iAgha i(2012), i“The

ihappiness iof ithe idead iaccording ito iAfrican ibeliefs, idepend

ilargely ion ithe itype iof iburial iaccorded ihim iduring ithe ifirst iand

isecond iburial”. iThe icelebration iof ia isecond iburial iby ithe

ichildren iof ithe ideceased iis ialso ivery iimportant. iIt iis ithis ithat

ienables ithe ideceased ito ienter iinto ia iplace iof irest iwhere ihe

ienjoys ithe icompany iof iother iancestors. iIf ithe isecond iburial iis

inot idone isome ibelieved ithat ithe ideceased isoul ishall iremain iin ia

idirty iplace iand ishall inot ibe iproperly icared ifor iin ihis inew iworld.

iThe ifuneral irites iare igeared itowards ifacilitating ithe isettlement iof

ithe ideceased iinto ithe iancestral iworld. i

3. Male ioffspring: i iEzekwugo i(1992), iopined ithat i“the ideath iof

ione iwho ihas ino ioffspring iis iseen ias ithe iend iof ithe icontinuity iof

ilife, ithe idiscontinuance iof ifamily itree iand ithe iquenching iof ithe

iflame iof ilife iof ithe ipedigree”. i iAn iancestor iis iexpected ito ihave

iat ileast ione imale ichild iin ihis ilifetime, iwho iwill iremember ihim
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iwhen ihe iis igone. iThis iis ito iensure ithe icontinuity iof ithe ifamily

ilinage iand istrict iobservation iof ithe iburial irites.

4. High iMoral iStandard: iTo ibecome ian iancestor, ione imust ihave

ibeen ia irole imodel iin ithe icommunity, ilife iworthy iof iemulation.

iHe imust ihave iled ia itransparently igood imoral ilife ias idictated iby

ithe iethical istandard iof ithe isociety. iHis iname iwill inot ibe

iassociated iwith iimmorality iand iill ibehaviors. iHe iis iexpected ito

ibe isincere iin ihis idealings iwith ipeople, ijust iand ifair iin ihis

ijudgement. iThere iis ithe ibelief ithat iif ia iliving iperson iis inot igood

ihis ighost ialso icannot ibe igood, ihence ionly ithose iwho iwere igood

iin itheir ilifetime iare iqualified ito ibe irecognized ias iancestors

ibecause itheir ispirit iis ibelieved ito ibe igood.

2.3. iSaints

In ireligious ibelief, ia isaint iis ia iperson iwho iis irecognized ias

ihaving ian iexceptional idegree iof iholiness, ilikeness, ior icloseness ito iGod.

iHowever, ithe iuse iof ithe iterm isaint idepends ion ithe icontext iand

idenomination. iThe iEnglish iword isaint icomes ifrom ithe iLatin isanctus,



35

iwith ithe iGreek iequivalent ibeing ihagios i'holy. iThe iword isanctus iwas

ioriginally ia itechnical ione iin iancient iRoman ireligion, ibut idue ito iits

iglobalized iuse iin iChristianity ithe imodern iword isaint iis inow ialso iused

ias ia itranslation iof icomparable iterms ifor ipersons i"worthy iof iveneration

ifor itheir iholiness ior isanctity" iin iother ireligions i(Jones i2005). iMany

ireligions ialso iuse isimilar iconcepts i(but idifferent iterminology) ito

ivenerate ipersons iworthy iof isome ihonor. iAccording ito ianthropologist

iBabb i(1987), ia isaint iis iimage iof ia icertain iextraordinary ispiritual iking's

i"miraculous ipowers", ito iwhom ifrequently ia icertain imoral ipresence iis

iattributed. iThese isaintly ifigures, ihe iasserts, iare i"the ifocal ipoints iof

ispiritual iforce-fields". iThey iexert i"powerful iattractive iinfluence ion

ifollowers ibut itouch ithe iinner ilives iof iothers iin itransforming iways ias

iwell. i iAuthor iJohn iA. iColeman i i(1987) iof ithe iGraduate iTheological

iUnion, iavers ithat isaints iacross ivarious icultures iand ireligions ihave ithe

ifollowing ifamily iresemblances:

1. exemplary imodel

2. extraordinary iteacher

3. wonder iworker ior isource iof ibenevolent ipower

https://en.wikipedia.org/wiki/Thaumaturgy
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4. intercessor

5. a ilife ioften irefusing imaterial iattachments ior icomforts

6. possession iof ia ispecial iand irevelatory irelation ito ithe iholy.

According ito ithe iCatholic iChurch, ia isaint imay ibe ianyone iin

iHeaven, iwhether irecognized ion iEarth ior inot, iwho iforms ithe i"great

icloud iof iwitnesses" i(Hebrews i12:1) i(Kevin iCotter i2017). iThese i"may

iinclude iour iown imothers, igrandmothers ior iother iloved iones i(2 iTim

i1:5)" iwho imay ihave inot ialways ilived iperfect ilives, ibut i"amid itheir

ifaults iand ifailings ithey ikept imoving iforward iand iproved ipleasing ito

iGod. iWoodward i(1996), iavers ithat iaccording ito iCatholic idoctrine, iall

iof itheir ifaithful ideceased iin iHeaven iare iconsidered ito ibe isaints, ibut

isome iare iconsidered iworthy iof igreater ihonor ior iemulation.

2.4 Concept iof iAfterlife iin iAgenebode i

In iAfrican ireligious ithought, ithe ideparted iwho ihave ileft ithe

ivisible iworld, iare ibelieved ito icontinue itheir iexistence iin ithe iinvisible

iand imetaphysical iworlds. iThis imakes ithe iAfricans ito iinterpret ideath ias

ia irite iof ipassage ito ithe iancestral iworld i(Mbiti, i1969). iDeath ias ia iform

https://en.wikipedia.org/wiki/Intercession_of_saints
https://en.wikipedia.org/wiki/Revelation
https://en.wikipedia.org/wiki/Holy
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iof ipassage iis ifurther iexplained iin ithe istrong ibelief iof ithe iliving idead,

iwho iare iactive iparticipants iin ithe iactivities iof ithe iuniverse.

iQuarcoopome i(1987) iunderscores ithe itraditional ibelief iabout ihere iafter

ias ithis; i"when ithe ibreath iof ilife ileaves ia iperson, ihe iis ideclared ideath.

iDeath iin iAfrican iontology iis inot ithe iend iof ilife, irather iit iis ia ichannel

ithat iopens ia inew iphase iof ilife iin ianother irealm. iIts iushers’ ipeople

iinto ia iworld ithat iis ibeyond ithe ihuman ieye. iHence iwhen ia iperson

icloses ihis ieye iin ithis iworld iof imortals, ihe iwill idefinitely iopen ithem iin

ithe iworld iof ispirits. i iThe iphysical iframe irot, iin ithe iground ibut ithe

ispirit iwhich iis ithe iessential iperson isurvives ideath iand ireturn ito iGod".

iIn iAgenebode iit iis ibelieved ithat iman’s ilife idoes inot icease iin ithis

iephemeral iworld iof imortal, ihence ithe ireason ithey iaccord itheir idead

ione’s iburial irites iso ias inot ito ibe irejected iin ithe ispirit iworld iwhere

iexistence icontinues. iTraditionalists ibelieve ithat ithe ispirit iof ithe

ideceased igo ito ilive iin ianother iplace icalled ithe ispirit iworld. iOkeke

i(2012) icaptures iit iwell, iaccording ito ihim, i“after ia isuccessful icareer ion

iearth, ione ihappily igathers iwith ihis iforefathers iin ithe iland iof ithe

iliving-dead iand icontinues ithe iinterminable icycle iof ilife. iFailure ito
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icarry iout iall ithe iburial irites ion ithe ideceased imeans ithat ihe iwould ibe

iostracized iby ihis icommunity iin ithe iworld iof ithe iliving idead. iThus, ihe

iwould ibecome ia iroaming imalevolent ispirit”. iThis iis ibuttressed iby

iOkafor i(1996) ias ihe isays ithat i“it iis ifuneral irite ithat ienables ithe ispirit

iof ithe idead ito ireach ithe ispirit iland. iWithout ifuneral iceremonies ithe

ideceased iwander ithe iearth irestlessly iand icause ihavoc ion ithose

iresponsible.

It iis ipertinent ito inote ithat ithe iidea iof iafterlife iamong ithe

iAgenebode ipeople ican ibe icompartmentalized. iAt ideath ione ican ieither

ibe ia ibenevolent ispirit ior imalevolent ispirit. iThe icategory iof ispirit ione

ibecomes iat ideath iis idetermined iby ithe ikind iof ilife istyle ithe iperson

ilived iwhile ion iearth, iand ialso ithe ikind iof iburial irite ithat iwas igiven ito

ithe iperson. iPeople ithat iled ia igood ilife, idied ia igood ideath iand iwere

igiven ia ibefitting iburial iwith istrict iobservation iof ithe iburial irites iare

iwelcome ito ijoin ithe ileague iof ithe iancestors iand ias isuch ibecomes ia

ibenevolent ispirit, iwhich iguides iand iprotects ihis ifamily. iOn ithe iother

ihand, iwhen ia iperson ilived ia icorrupt ilife, idied ia imiserable ideath iand
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iwithout ithe iproper iburial irites, ithe ideceased ibecomes ia iroaming iand

imalevolent ispirit iwhich icauses ihavoc iin ithe ifamily iand isociety iat ilarge.

After ideath, ian iindividual ilives iin ia ispirit iworld, ireceiving ia inew ibody

iwhich iis iidentical ito ithe iearthly ibody, ibut iwith ithe icapacity ito imove

iabout ias ian iancestor. iBecoming ian iancestor iafter ideath iis ithus ia

idesirable igoal iof ievery iindividual iand iit iis ibelieved ithat ithis icannot ibe

iachieved iif ian iindividual idid inot ilive ia imeaningful ilife, ior ihad ihis ior

iher ilife icut ishort isay ithrough ian iaccident ior iby ian iunnatural ideath.

iWith ithe ibelief iin ithe iafterlife, ia iperson iis igiven ia iproper iburial iafter

ideath ias ifailure ito ido ithis imay iresult iin ithe iindividual ibecoming ia

iwandering ighost, iunable ito ilive iproperly iafter ideath, iand iconstituting ia

idanger ito ithose iwho iare istill ialive. iMeticulous icare iis itaken ito ifulfill

ithe ifuneral irites iand ito iavoid icausing iany ioffence ito ithe ideparted ifor

ideath irites iare iperformed ito isend ithe ideparted ipeacefully ito isevere ihis

ilinks iwith ithe iliving iand ito iensure ithat inormal ilife icontinues iamong

ithe isurvivors iand ito ialso ito iensure ithe ismooth iacceptance iof ithe

ideceased iinto ithe iworld iof ispirits.
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2.5. iHeaven iand iHell

Just ilike ithe iidea iof iafterlife iin iAfrican icosmology, ithere iis ia

iversion iof ithe iconcept iof iafterlife iChristians. iLike iadherents iof iAfrican

itraditional ireligion iChristian ibelieve ithat ideath iis inot ithe iend iof ilife.

iRather iit iis ionly ia icessation iof ihuman iexistence iin ithe iephemeral

iworld iof imortals iwhich iushers ithe ideceased iinto ieternity. iEternity

iaccording ito iChristians iis iof itwo iways, ieither iin iheaven ior iin ihell.

However, iaccording ito ithe iChristian itheology, iat ideath iman ieither

igoes ito iheaven ior ihell, iall idependent ion ihis ibehaviour iwhile ihe iwas

iliving. i iIn iChristianity, ithe iconcept iof iheaven iand ihell iis ifundamental

ito iits itheology, iChristians ibelieve ithat iheaven iis ithe ieternal idwelling

iplace iof iGod iand ithe idestination ifor ithe isouls iof ithe irighteous. iIt iis

idepicted ias ia iplace iof iperfect ihappiness, ipeace, iand icommunion iwith

iGod. iAccording ito iChristian iteachings, ithose iwho iaccept iJesus iChrist

ias itheir isavior iand ilive iaccording ito iGod's iwill iare igranted ientrance ito

iheaven. iIt iis ia iplace ifree ifrom isuffering iand isin. iWhile ihell iis iseen ias

ithe iopposite iof iheaven, ia iplace iof ieternal iseparation ifrom iGod. iIt iis
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ioften idescribed ias ia iplace iof itorment iand isuffering. iChristians ibelieve

ithat ithose iwho ireject iGod's igrace iand ilive iin isin iwill iface ijudgment

iand ibe icondemned ito ihell. iThe iseverity iof ipunishment iin ihell ivaries

iamong iChristian idenominations, ibut iit iis igenerally iconsidered ia iplace

iof ispiritual ianguish.

These iconcepts iare iderived ifrom ivarious ipassages iin ithe iBible, iand

iinterpretations imay idiffer iamong iChristian idenominations. iWhile isome

iemphasize ithe imetaphorical inature iof ihell, iothers iview iit ias ia iliteral

iplace iof ipunishment. iThe iunderstanding iof iheaven iand ihell iplays ia

isignificant irole iin iChristian imoral iteachings iand ithe ihope iof isalvation

ithrough ifaith iin iJesus iChrist.

Cross i(2005), iopined ithat iin iChristian itheology, iHell iis ithe iplace

ior istate iinto iwhich, iby iGod's idefinitive ijudgment, iunrepentant isinners

ipass iin ithe igeneral ijudgment, ior, ias isome iChristians ibelieve,

iimmediately iafter ideath i(particular ijudgment). iIts icharacter iis iinferred

ifrom iteaching iin ithe ibiblical itexts, isome iof iwhich, iinterpreted iliterally,

ihave igiven irise ito ithe ipopular iidea iof iHell. iTheologians itoday
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igenerally isee iHell ias ithe ilogical iconsequence iof irejecting iunion iwith

iGod iand iwith iGod's ijustice iand imercy. iThe iCatechism iof ithe iCatholic

iChurch idefines ihell ias iself-exclusion ifrom iHeaven, ia ifreely ichosen

iconsequence iof ifinal iimpenitence, ii.e., ideliberately iand iwillingly

irefusing ito irepent iof imortal isin iat ideath iand iaccept idivine imercy.

iAccording ito iBaltimore iCatechism ihell iis ia istate ito iwhich ithe iwicked

iare icondemned, iand iin iwhich ithey iare ideprived iof ithe isight iof iGod

ifor iall ieternity, iand iare iin idreadful itorments." iHowever, isuffering iis

icharacterized ias iboth imental iand iphysical: i"The idamned iwill isuffer iin

iboth imind iand ibody, ibecause iboth imind iand ibody ihad ia ishare iin itheir

isins" i(Catholic inews iAgency). i

Heaven iis ioften idescribed ias ia i"highest iplace", ithe iholiest iplace, ia

iParadise, iin icontrast ito ihell ior ithe iUnderworld ior ithe i"low iplaces" iand

iuniversally ior iconditionally iaccessible iby iearthly ibeings iaccording ito

ivarious istandards iof idivinity, igoodness, ipiety, ifaith, ior iother ivirtues ior

iright ibeliefs ior isimply idivine iwill.
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The itwo iphenomena iin ithe iChristian itheology istill ipoints ito ithe iidea iof

iafterlife iwhich icompartmentalizes ipeople ibased ion itheir ilifestyles iwhile

ion iearth. iIt iis ibelieved ito ibe ithe ireward ieveryone iis ibound ito iget,

ieither ito isuffer ieternally ior ito ibe iin ibliss ieternally.

CHAPTER iTHREE

ANCESTORHOOD iIN iAGENEBODE

3.1 Historical iBackground iof iAgenebode i
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Agenebode iis ia ihistorical iwater-side itown ilocated iby ithe ibanks

iof ithe iNiger iRiver iin iEdo iState, iSouth iSouth ipart iof iNigeria. iIt iis ithe

iheadquarters iof iEtsako-East ilocal iGovernment iArea, ithe ihost iof ithe

ilocal icouncil iand ithe itraditional icapital iof iWeppaWanno iClan/Kingdom.

iAgenebode iis ibounded iby iIvioghe, iEgor, iEmokweme ivillages iand ithe

iRiver iNiger. iAgenebode icity iis ithe iancestral ihome icity iof iall iWeppa

iand iUwanno ipeople, iboth iat ihome iand iin ithe idiaspora. iThere’s ia

igeneral imarket iat ithe icenter iof ithe icity iand ipeople iattend ievery ifive

idays ito ibuy ifresh igroceries. iPeople iare ifriendly iand icontent iin

iAgenebode. iAgenebode iis idivided iinto idifferent iquarters, iwhich iare

icalled iIghaewo, iEgbado, iOtoukwe, iIgegbode i(upland). iThe imajor itown

iare iEmokweme, iEgor iand iIvioghe ivillages, iIviebua iIgbagba iand iAgiele.

iAgenebode iwas ithe iregional iheadquarters iof ithe iRoyal iNiger iCompany,

ia imercantile icompany iowned iby ithe iBritish iColonialists iand icurrently

ithe iheadquarters iof iEtsako iEast iLocal iGovernment iArea iof iEdo iState.[3]

iThe icity iof iAgenebode iis iknown itoday ito ibe ia inon-Nupe itown

iinhabited iby iand ibelonging ito ithe iUwanno ipeople iwho ispeak ithe

iEtsako ilanguage.

https://www.wikiwand.com/en/Niger_River
https://www.wikiwand.com/en/Edo_State
https://www.wikiwand.com/en/Geopolitical_zones_in_Nigeria
https://www.wikiwand.com/en/Nigeria
https://www.wikiwand.com/en/Weppa_Wanno
https://en.wikipedia.org/wiki/Diaspora
https://en.wikipedia.org/w/index.php?title=Otoukwe&action=edit&redlink=1
https://en.wikipedia.org/wiki/Royal_Niger_Company
https://en.wikipedia.org/wiki/Agenebode


45

Agenebode's ihistory iis iintertwined iwith ithe irise iand ifall iof

ivarious iAfrican iempires, inotably ithe iEdo iand iBini iKingdoms, iboth iof

iwhich ileft iindelible imarks ion ithe iregion. iBefore ithe icolonial iera, ithe

iindigenous iAfenmai ipeople iwere ithe ipredominant iinhabitants iof ithis

iarea. iTheir isocial istructure, igovernance isystems, iand ireligious ipractices

iformed ithe ibedrock iof iAgenebode's ipre-colonial isociety. iThe iNiger

iRiver, ioften ireferred ito ias ithe i"African iAmazon," iwas ia ilifeline ifor

iAgenebode iand iits ipeople. iIts ifertile ibanks ifacilitated iagriculture iand

itrade, iconnecting ithe iregion ito idistant icorners iof iAfrica. i iAgenebode,

ilike imuch iof iNigeria, iis ia imelting ipot iof idiverse iethnicities iand

icultures. iThe itown's ilocation iat ithe iconfluence iof ithe iNiger iand iother

ismaller irivers ifacilitated iinteractions ibetween idifferent igroups, ifostering

ia ivibrant iexchange iof icustoms, ilanguages, iand itraditions. iThis icultural

ifusion iis ireflected iin ithe itown's ifestivals, imusic, idance, iand icuisine.

The iAfenmai ipeople, iwith itheir iunique ilanguage iand icultural ipractices,

iremain ia isignificant ipart iof iAgenebode's iidentity. iHowever, iover ithe

icenturies, iother iethnic igroups isuch ias ithe iBini, iYoruba, iand iIgbo ihave

ialso isettled iin ithe itown, iadding ito iits icultural imosaic. iThe ilate i19th
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icentury imarked ia iturning ipoint iin iAgenebode's ihistory, ias iBritish

icolonial ipowers ibegan ito iassert itheir icontrol iover iNigeria. iThis iperiod

isaw ithe iimposition iof inew iadministrative istructures, ilegal isystems, iand

ieconomic ipolicies ithat isignificantly ialtered ithe ilocal iway iof ilife.

iAgenebode, ilike imany iother iAfrican icommunities, ibecame ia ifocal

ipoint iof ithe icolonial ienterprise. iThe iBritish iintroduced icash icrops isuch

ias icocoa, ipalm ioil, iand irubber, iwhich iled ito ithe itransformation iof

iAgenebode's iagricultural ipractices. iThe itown ialso ibecame ia ihub ifor

iriver itransportation, ienabling ithe iexport iof ithese ivaluable icommodities.

3.2 The igeographical iLocation iof iAgenebode i

Agenebode iis ilocated iin iEdo iState, iNigeria. iIt iis isituated iin ithe

iEtsako iEast iLocal iGovernment iArea iof iEdo iState iin ithe isouthern ipart

iof iNigeria. iThe igeographical icoordinates iof iAgenebode iare

iapproximately ilatitude i7.2500° iNorth iand ilongitude i6.1167° iEast.

3.3 Political iOrganization iof iAgenebode

The ichiefdom iwas iin itwo isections-the iheadquarters iEguale iand

ithe ioutlying ivillages iIgule. iAs iwould ibe iexpected, ithe iOnojie ilived iat
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iEguale. iHe iwas ithe ihead iof istate iand iruled ithrough ihis ichiefs

iEkhaimon iand ielders, iedion. iThe iposition iof ithe iOnojie iis ihereditary

ithe isuccession ipassing ito ithe ieldest isurviving ison. iIf ihe iis istill ia

iminor, ia iguardian iusually ihis isenior iuncle iis iappointed ia iregent. iThe

iOnojie ihad ithe iright iof irequesting iperformance iof iwork iby ivillages

iexcept ithose igranted iexemption ias ia iprivilege. iHe itook ithe ihead iof iall

ipersons islain iin iwar iand icaptives icaught ifrom iwhom ihe imade ipresents

ito ihis ifriends i(N.A. iI. iHLM iButcher, i1933. iP. i13). iThe iOnojie ialso

igave ititles iand isummoned ithe iEkhaimon ito idiscuss ipeculiar ior igeneral

ipolicy. iHe ihad ia icertain inumber iof iactual ititled imen iin iEguale iwhom

ihe isends iout ito ithe iIgule ias ihis imessengers. iThe iOnojie ihad ia igreat

inumber iof iprivileges. iAdultery icommitted iwith ihis iwife imeant ithe

ideath iof iboth iparties iunless ithe iOnojie iwished ito iretain ithem ias islaves

i(B. iT. iOkhiria, i200. iP. i116-118). iIf iany iwoman ipronounced ithe iword

i‘Igben’ ior iif iany iperson isaid iit ito iher ishe iat ionce ibecame ithe

iproperty iof ithe iOnojie iand ionly ithe iOshodi ione iof ithe iprominent

ichiefs icould iundo ithe iaction. iLikewise, iany iwoman isitting ion ithe

ithrone iof ithe iOnojie ibecame ihis iwife. iThe iOnojie icould itake iany
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iwoman ihe iliked iby ihanging ia icoral inecklace iround iher ineck. iHe iwas

ientitled ito ia ileg iof iany ibig igame ikilled iin ihis iland. iAs ithe isupreme

iexecutive iauthority iin iAgenebode ivillage igroup, iand ithe iunifying

iinfluence iof ithe iwhole igroup, iis ithe iOnojie ihimself, iwho iwas/is iseen

ias ithe ifather iof iall, ithe ichief ijudge, ithe igiver iof ititles, ithe isupreme

icommander iof ithe iarmed iforces, ithe isupreme ijudge iof ithe ihighest

icourt, ithe igranter iof istate ipardon, ithe ichief ipriest iextraordinary iand ithe

irepresentative iof ithe ifounding ifathers iof ithe iland. iAll ithese ifunctions

iand iattributes iof ithe iking iput ihim ias ian iintegrative iand isocial icohesive

ifactor iof ithe iland. iAnother ipolitical iinstrument iof iintra-village irelation

iwas ithe iregulation iof ithe iinternal iaffairs iof ia ivillage ior iquarter icarried

iout iby ithe iOtu isystem ior iage-grade iorganization. iThese iage igrades

iwere ithree ieach iwith ispecial iduties, iand ia iman’s ipassage ifrom ione ito

ianother iwas imarked iwith iceremonial iofferings iand igeneral irejoicing.

iWhen ia ichild ibecomes iold ienough ito itake ihis ishare iof ithe iwork iof

ithe ivillage, ihe ienters ithe iOtu iEgbonughele ithe isweepers iof ithe istreets.

iThis iis iso icalled ibecause ithe icentral ipart iof ia ivillage iwhere imeetings

iare iheld iis icalled ithe i“Ughele”. iHe ihas isundry iduties ito iperform,
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icleaning, irunning ierrands, iclearing ifarm ipaths iand imuch iother imenial

iwork iin ithe ivillage. i

3.4 Socio-economic isystem iof iAgenebode

Agenebode, ilike imany iother iNigerian itowns, icelebrates ia ivariety

iof icultural ifestivals ithat iare ideeply irooted iin iits ihistory iand itraditions.

iThese ifestivals iare ivibrant iand icolorful ievents ithat ibring ithe

icommunity itogether ito icelebrate itheir iheritage, ispirituality, iand isocial

ibonds. iHere iare isome iof ithe icultural ifestivals icommonly icelebrated iin

iAgenebode:

Ikelebe iFestival: iThe iIkelebe iFestival iis ione iof ithe imost iprominent

ifestivals iin iAgenebode. iIt iis ia icelebration iof ithe iAfenmai ipeople's irich

icultural iheritage iand iis iheld iannually iin iNovember. iDuring ithis ifestival,

ithe itown icomes ialive iwith itraditional imusic, idance, iand ielaborate

imasquerades. iThe ifestival ifeatures ithe iiconic iIkelebe imasquerade,

iwhich iis iadorned iwith icolorful icostumes iand imasks. iIkelebe iFestival

iserves ias ia iplatform ito ishowcase iAfenmai iartistry iand ispirituality.



50

Ekasa iFestival: iEkasa iis ianother iimportant ifestival iin iAgenebode,

itypically icelebrated iin iAugust. iIt iis ia itime iwhen ithe icommunity ipays

ihomage ito itheir iancestors iand ideities. iDuring iEkasa, irituals iand

iceremonies iare iperformed ito iseek ithe iblessings iand iprotection iof ithe

ispirits. iTraditional idances iand idrumming iare ian iintegral ipart iof ithe

ifestival, icreating ia ilively iand ispiritual iatmosphere.

Ilede iFestival: iThe iIlede iFestival iis icelebrated iby ithe iAfenmai ipeople

ito icommemorate ithe ifounding iof itheir itowns iand ivillages, iincluding

iAgenebode. iIt itypically itakes iplace iin iJanuary iand iinvolves irituals,

istorytelling, iand icultural iperformances ithat irecount ithe itown's ihistory

iand iorigins. iIlede iFestival iis ian iopportunity ifor ithe icommunity ito

ireflect ion itheir iancestral iconnections iand ishared iidentity.

New iYam iFestival: iLike imany iother iNigerian icommunities, iAgenebode

ialso icelebrates ithe iNew iYam iFestival, iknown ilocally ias i"Igue." iThis

ifestival itypically ioccurs iin iAugust ior iSeptember iand imarks ithe

ibeginning iof ithe iharvest iseason. iIt iis ia itime ito ioffer ithanks ito ithe

igods ifor ia ibountiful iharvest iand ito icelebrate iwith ifeasting, icultural
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idisplays, iand itraditional idances. iThe ifirst iyams iof ithe iseason iare

itypically ipresented ito ithe icommunity's ileaders iand ideities iduring ithis

ifestival.

Egungun iFestival: iThe iEgungun iFestival iis ia imasquerade ifestival

icelebrated iin ivarious iparts iof iNigeria, iincluding iAgenebode. iDuring

ithis ifestival, imasked iperformers icalled i"Egungun" idance ithrough ithe

istreets, iwearing ielaborate icostumes iand imasks. iThe iEgungun

imasquerades iare ibelieved ito iembody ithe ispirits iof ithe iancestors, iand

itheir iperformances iare iboth ientertaining iand ispiritually isignificant.

Iwu iFestival: iThe iIwu iFestival iis ianother itraditional icelebration iin

iAgenebode ithat ifocuses ion ithe iveneration iof iancestral ispirits. iIt

iinvolves iceremonies, irituals, iand icommunal igatherings ito ihonor iand

iseek ithe iguidance iof ithe iancestors. iThis ifestival iplays ia icrucial irole iin

ireinforcing ithe icultural iand ispiritual ibonds iwithin ithe icommunity.

iThese icultural ifestivals iin iAgenebode inot ionly iserve ias ia imeans iof

ipreserving ithe itown's irich iheritage ibut ialso iprovide iopportunities ifor

isocial icohesion, istorytelling, iand ithe ipassing idown iof itraditions ifrom
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ione igeneration ito ithe inext. iThey iare ian iintegral ipart iof ithe itown's

iidentity iand icontinue ito iplay ia isignificant irole iin ithe ilives iof iits

iresidents.

Agenebode's ieconomic iactivities ihave ievolved iin itandem iwith iits

ihistorical idevelopment. iIn ithe ipre-colonial iera, isubsistence ifarming iand

ifishing iwere ithe iprimary imeans iof ilivelihood ifor iits iresidents.

iHowever, ithe iadvent iof icash icrops iand ithe iexpansion iof iriver itrade

ibrought iabout ieconomic idiversification. iToday, iAgenebode iis ia ithriving

itrading icenter. iIts imarkets ibustle iwith iactivity ias itraders iand imerchants

ifrom ineighboring itowns iand iregions iconverge ito iexchange igoods.

iAgriculture iremains ia ivital isector, iwith icrops ilike iyam, icassava, iand

imaize ibeing icultivated ialongside ithe itraditional icash icrops.

3.5 Belief iSystem iamong iAgenebode i

Traditional iAfrican ireligious ibeliefs iform ithe ifoundation iof ithe

iAgenebode ipeople's ispirituality. iCentral ito ithese ibeliefs iis ithe

iveneration iof iancestors iand ispirits iof ithe iland. iThe iAgenebode ipeople

ibelieve ithat itheir iancestors icontinue ito iplay ia ivital irole iin itheir ilives
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iand icommunities. iAncestral ispirits iare ioften iconsulted ifor iguidance,

iprotection, iand iblessings. iAgenebode ipeople iare iknown ito ibe iadherent

iof itheir iindigenous ireligion. i iThere iwere ithe ibelief iand iworship igod iof

iiron, itrees, iriver iand imedicine. iAs ithere iare ino ihills iin ithe ichiefdom,

ithere iwere ino igods iof imountains ior irocks. iIron iworship iwas icommon

iover ithe ichiefdom. iThe igod iof iiron iwas iIdigun iand iits ipriest iwas ithe

iOgun iBlacksmith. iIn icases iof ipoor iharvest ifrom ithe ifarm, ithe igoddess

iof ithe iearth iwas iappeased. iOsun ithe igod iof imedicine iwas iworshipped

ion ithe iadvice iof ian ioracle ifor ithe ipurpose iof igood ihealth iand iwealth.

iA inotable igod iworshipped iin ithe ichiefdom iwas ithe iOnokun, ithe

igoddess iof ithe isea. iThis iwas iintroduced ifrom iBenin iand imainly

iworshipped iby iwomen iso ithat ithey imight ibe ifertile iand irich. iAll ithese

igods iwere, ihowever, ia imeans ito ian iend. iThey iwere iregarded ias

iintermediaries ibetween ithe iSupreme iBeing iOsenobulua, iand ithe ipeople.

iThe ipeople ibelieve ithat iGod iis iomnipotent iand ijust, ithat iwithout iHis

isanction inone iof ithe irequest imade ito iany iof ithe ilesser igods iwould ibe

igranted. iDuring ithe iworship iof ithese igods, icleanliness, ihonesty,

ipatience iperseverance iwas iexpected iand iso iexhibited iamong ithe
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iworshippers igave ifirst iconsideration. iThe idays iset iaside ifor ithe

iworship iof ithese igods iwere iregarded ias isacred iand inobody igoes ito ithe

ifarm ion isuch idays. iThe iwhole ihouse ikept iclean iand iwhite iclothes

iwere iworn ion isuch idays. iThere iwere iexchanges iof ivisits iamong

ibelievers iof ithe isame igod. iAncestral iworship iwas iprominent iamong

ithe ipeople iand ithis icontributed ito istability iand icohesion iin ithe isociety.

iIt iprevented imarried iwomen ifrom icommitting iadultery iand imen ifrom

iengaging iin ipromiscuous isexual ilife. iAny iman ior iwoman ifound iguilty

iof iadultery iwould ihave ito iappease ithe idead iancestors iwith ithe

isacrifice iof ia igoat iamong iother idemands iby ithe ichief ipriest. i

However, ithe iemergence iof iChristianity iand iIslam ithrough

icolonization iand ibusiness, iChristianity iseems ito ibe ithe iprevalent

ireligion iin ithe icontemporary iAgenebode. iThe ipresence iof ichurches iin

ialmost ievery istreet iin iIruekpe ishows ithe irate iat iwhich iChristianity

ihave itaken iover iAgenebode. iIt iis iimportant ito inote ialso ithat ithere iare

ipeople iwho ipractice imore ithan ione ireligion. iThis iis iseen ias ipeople

istill ihold ifirmly itheir itraditional iheritage iwhich ihas ireligious

iconnotation iwhile igoing ito ichurch. iHence, ireligious ilife iamong ithe
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iAgenebode ipeople ican ibe isaid ito ibe imixed, ieach iof ithe ireligions

irespecting iand itolerating ithe iother. i

3.6 Occupation iof iAgenebode iPeople

The ipeople iof iAgenebode iengage iin ia ivariety iof ioccupations ithat

ireflect ithe itown's ieconomic iand icultural idiversity. iThese ioccupations

iare iinfluenced iby ithe iregion's igeography, ihistorical idevelopment, iand

icontemporary iopportunities. i

Agriculture iis ia ifundamental ioccupation iin iAgenebode. iThe ifertile

ilands ialong ithe iNiger iRiver iand iits itributaries isupport ithe icultivation

iof ia iwide irange iof icrops. iFarmers igrow istaples isuch ias iyam, icassava,

imaize, iand irice, ialong iwith icash icrops ilike ioil ipalm, icocoa, irubber,

iand iplantains. iAgriculture iremains ia ivital isource iof ilivelihood ifor

imany iresidents, iwith iboth isubsistence iand icommercial ifarming

ipractices iprevalent.
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Given iits iproximity ito ithe iNiger iRiver, ifishing iis ia isignificant

ioccupation iin iAgenebode. iFishermen icast itheir inets iand ilines iinto ithe

iriver ito icatch ia ivariety iof ifish ispecies, iincluding itilapia, icatfish, iand

iothers. iFishing iprovides inot ionly ia isource iof ifood ifor ithe icommunity

ibut ialso iincome ithrough ithe isale iof ifish iat ilocal imarkets. iThe iNiger

iRiver iand iits itributaries ihave ihistorically ibeen iimportant itransportation

iroutes. iMany iAgenebode iresidents iare iinvolved iin ithe itransportation

isector, ioperating iboats iand icanoes ito iferry ipeople iand igoods ialong ithe

iriver. iRiver itransport iremains icrucial ifor iconnecting ithe itown ito

ineighboring icommunities iand imarkets. iAgenebode iserves ias ia iregional

itrading ihub, iattracting imerchants iand itraders ifrom inearby itowns iand

ivillages. iThe itown's imarkets ibustle iwith iactivity, ioffering ia iwide irange

iof igoods, iincluding ifoodstuffs, iclothing, ihousehold iitems, iand imore.

iLocal ientrepreneurs iengage iin ivarious itrade iactivities, icontributing ito

ithe itown's ieconomic ivibrancy. iSkilled icraftsmen iand iartisans iin

iAgenebode iproduce ia ivariety iof itraditional icrafts iand iproducts. iThese

iinclude ipottery, ibeadwork, iwoodcarvings, iand ibasketry. iCraftsmanship
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iis inot ionly ia imeans iof iincome ibut ialso ia iway iof ipreserving icultural

iheritage iand itraditions.

3.7 Burial iin iAgenebode iTradition

In ias imuch ias ideath ido inot isegregate, iit iis ia inatural iphenomenon

ithat iunites iall ihumanity iirrespective iof isocial istatus, iage, ioccupation ior

irace, iyet ithe iburial irites iaccorded ito ieach iindividual iis idistinct ifrom

ithe iother. iIn iAgenebode ithe iburial irites iof ithe ideceased iis idependent

ion ithe imanner iof ideath ithe iperson idied iand ithe isocial istatus iof ithe

iperson. iThe iburial irites igiven ito ia iperson ithat idied iat iripe iold iage iis

itotally idifferent ifrom ithe ione igiven ito ia iteenager iwhose ilife iwas

inipped iat ithe ibud. iGenerally iburial iis iseen ias ithe ifinal irespect ione

iowes ithe idead, ihence iit icomes iwith ia ilot iof irites iand irituals iin iorder

ito iensure ithat ithe ideceased ireaches ithe iland iof ithe ispirit iwithout

ihindrances. iDeath iin iAfrica iis ione iof ithe ilast itransition istages iof ilife

irequiring ipassage irite. iThe ideceased imust ibe icompletely idetached ifrom

ithe iliving iand imake ia ismooth itransition ito ithe inext ilife. iRituals iare

ineeded ifor ithe iprogress iinto ithe iother iphase iof ilife iwhich iis icalled
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ihere-after, ithese irituals ineeded ifor ithe iprogress iin ito ithe inext ilife iis

iwhat iis ipopularly iknown ias iburial irites. iAnizoba i(1990) iasserts ithat,

i“The irites iand irituals iperformed iat ithis iphase iof ihuman iontological

icircle iare ipurposeful” i(p. i110). iFor iinstance, ithe iritual iceremonies

iconcerning ithe ipreparation iof icorpse ifor iburial iwere imainly iintended

ito imake ithe ipassage iof ithe ideparted iinto ithis iphase ii.e. ideath iand

ihereafter iof ithe ideceased ihitch ifree. iThe iAfrican ibelief iin ilife iafter

ideath iis iso istrong ito ithe ipoint ithat ithey ican ipass imessage ito ithe ipast

irelatives. iAgenebode ipeople ibelieves iin ithe icompartmentalization iof

ihuman ibeings, ibeing imade iup iof ithe ibody iand isoul. iAt ideath ithe

ibody irotten iwhile ithe isoul ireturns ito ithe iSupreme iBeing. iThe ijourney

iof ithe isoul ito ithe ispirit iworld iis imade ihitch-free iby iobserving istrictly

ito ithe iburial irites iof ithat iparticular ipeople. iThe ifuneral irites iare igeared

itowards ifacilitating ithe isettlement iof ithe ideceased iinto ithe iancestral

iworld. iThese irituals iwhich iare ipassage irites ire-direct ithe ipersonality

isoul iback ito ithe iancestors iand inot ito iGod, ifor ithe i“life-soul” ihas

ialready ideparted ito iGod, iits imaker i(Imasogie, i1982). iMbiti i(1975)

iaffirms ithat, i‘Death imarks ia iphysical iseparation iof ithe iindividual ifrom
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ithe ihuman ibeings i(p.133). iThis iis ia iradical, ichange iand ithe ifuneral

irites iand irituals iare iintended ito idraw iattention ito ithe ipermanent

iseparation. iMeticulous icare iis itaken ito ifulfill ithe ifuneral irites iand ito

iavoid icausing iany ioffence ito ithe ideparted ifor ideath irites iare iperformed

ito isend ithe ideparted ipeacefully ito isevere ihis ilinks iwith ithe iliving iand

ito iensure ithat inormal ilife icontinues iamong ithe isurvivors

The iburial irites iof ia iperson ithat idied ia igood ideath iis ialso

idifferent ifrom ithe iperson iwho icommitted isuicide ior idied ias ia iresult iof

ione istrange isickness ilike iswollen iabdomen. iHence iin ias imuch ias ideath

ido inot isegregate, iit iis ia inatural iphenomenon ithat iunites iall ihumanity

iirrespective iof isocial istatus, iage, ioccupation ior irace, iyet ithe iburial irites

iaccorded ito ieach iindividual iis idistinct ifrom ithe iother. iIn iAgenebode

ithe iburial irites iof ithe ideceased iare idependent ion ithe imanner iof ideath

ithe iperson idied iand ithe isocial istatus iof ithe iperson. iThe iburial irites

igiven ito ia iperson ithat idied iat iripe iold iage iis itotally idifferent ifrom ithe

ione igiven ito ia iteenager iwhose ilife iwas inipped iat ithe ibud. i ijust ilike

ievery iother iAfrican isociety, ithe iburial irite iof ia iperson iis ilargely

idependent ion ithe inature iof ideath iof ithe iperson. iWhile isome iare igiven
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ibefitting iburial ito iensure ithe iacceptance iinto ithe ileague iof iancestors,

iothers iare iaimed iat icleansing ithe iland iand iatoning ifor ithe ievil

icommitted iby ithe ideceased. i

The iaims iof ideath irituals iare; ifirst ito iabsolve ithe ideceased iof ihis

itransgression iand ito irid iof iall iobstacles iwhich icould iimpede ihis

ientrance iinto ithe ispirit iland. iAnd ithen ipray ifor ithe ideceased ito-

reincarnate iand ibring igreater iblessing ito ithe ifamily. iDuring ithe iritual

iceremony, ithe igods iare iasked ito ireceive ithe idead iand ikeep ihim iin

ipeace iand ialso ithe ideceased inot ito iobstruct ithe ifamily ion iearth irather

ito isend ithem imore iblessing. iOne iof ithe iimportance iof iburial irites

iaccording ito iMetuh i(1981), i“is ito iensure ithat ithe ideceased igains

ientrance ito ithe ispirit iland” i(p. i114). iDeath irites iand irituals iare ivery

isignificant inot ijust iin iAgenebode ibut ito iAfrican itraditional ifaithful iat

ilarge. iThis ishows ithat ideath irites iand irituals iare inecessary ifor ithe

idead ito ienter iinto ithe ispirit iland. iAccording ito iAgha i(2012), i“The

ihappiness iof ithe idead iaccording ito iAfrican ibeliefs, idepend ilargely ion

ithe itype iof iburial iaccorded ihim iduring ithe ifirst iand isecond iburial” i(p.

i120).
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In iAgenebode ithe inegligence iof ithese iburial irites ican ibe ivery

idisastrous. iThe ispirit iof ithe ideceased iis ibelieved ito iconstantly ivisit ithe

ifamily imembers ito itorment ithem. iThere iis ino idoubt ithat ithe icoming

iof ibad ispirit iis inot ia ihealthy ivisit ito ithe iliving. iSuch ibad ivisit icould

iresult ito iaccident, ibarrenness, ilate imarriages iand ihard ilucks. iThis iis

ioften iregarded ias igenerational icurses ibecause iit icontinues irecurring iin

ithe ifamily.

3.9 Ancestor iVeneration iand iPractices iin iAgenebode

According ito iAsare iOpoku i(1978, i35), i“West iAfrican isocieties

ibelieve ithat, iafter ideath, ithe ideparted iones ienter iinto ia ispiritual istate

iof iexistence. i iAfricans ibelieve ithat i“those iwho iare idead iare inot

igone…the idead iare inot idead.” i iOpoku i(1978, i35) iargues ithat i“The

idead iare ibelieved ito ibe ieverywhere, iat iany itime; ithey icontinue ito ilive

ibut iin ianother ikind iof iexistence. iTo ihim, i“the iancestors iare ialways

irevered iand iheld iin ihigh iesteem.” iAncestor iveneration iin iAfrica iis ia

iprofound iand iintricate ipractice ithat iforms ithe ibedrock iof imany iAfrican

icultures iand isocieties.
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iIt iis ipertinent ito inote ithat iancestors iare inot iworshiped, ibecause

ithey iare inot igods, irather ithey iare ivenerated. iSarpong i(2001, ip.130)

iargues ithat iAfricans ido inot iworship ithe iAncestors. iHe isaid, i“the

iancestors iare inot iworshipped. iThey iare ino ideified. iThe iancestors

iremain ihuman ibeings, irelatives iof ithe iliving iand ithey iare ireferred ito

ias isuch…no iAfrican iwill iconsider ian iancestor ias ia igod, ialthough ithere

iare icases iof iexceptional inature iwhere ian iancestor ihas icome ito ibe

iregarded ias ia igod”. iAncestor iveneration irooted iin iancient itraditions

iand ideeply iembedded iin ithe icontinent's isocial ifabric, iit iis ia irich

itapestry iof ibeliefs, irituals, iand icustoms ithat ihonor iand iconnect iwith

ithe ispirits iof ideceased iancestors. iEkenga-Metuh i(1987, ip.147) isaid,

i“Ancestors iare iintermediaries ibetween iGod iand iman iand ielder

imembers iof ithe ifamily iand iare ivenerated ias isuch, inot iworshipped.”

iThe iancestors iare ithose iwho ionce ilived iamong ius iin ihuman isocieties

ibut inow ilive iin ithe ispirit irealm. i

Ancestor iveneration iis ia icommon ipractice iin imany iAfrican icultures,

iand iis ioften iclosely itied ito iconcepts iof icommunity iand ilineage.

iAncestors iare iseen ias iimportant imembers iof ithe icommunity, iand itheir
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iinfluence ican iextend ibeyond ithe ifamily ito ithe iwider icommunity ias

iwell. iThe iancestors iare ioften iviewed ias ia isource iof icontinuity ibetween

igenerations, ilinking ithe ipast iand ithe ipresent iand iensuring ithe isurvival

iof icultural itraditions iand ivalues iover itime. iIt iis ia icommon ipractice iin

imany icultures iaround ithe iworld, iincluding ithe ipeople iof iAgenebode.

iThe iAgenebode ipeople ihave ia irich itradition iof iancestor iveneration.

iThey ibelieve ithat ithe ispirits iof itheir iancestors icontinue ito iexist iafter

ideath iand iplay ian iactive irole iin ithe ilives iof itheir idescendants.

iAncestors iare ibelieved ito ibe iable ito iprovide iguidance, iprotection, iand

iblessings. iThey iare ialso ibelieved ito ibe iable ito ipunish ithose iwho

idisplease ithem. iThey itherefore ivenerate itheir iancestors iin iorder ito

imaintain ia igood irelationship iwith ithem iand ito iensure itheir icontinued

isupport. iThere iare imany idifferent ipractices iassociated iwith iancestor

iveneration iin iAgenebode itradition.

Ancestor iveneration iis ian iimportant ipart iof ithe iAgenebode

ipeople's icultural iand ireligious iidentity. iIt iis ia iway ifor ithem ito iconnect

iwith itheir ipast iand ito ihonor itheir iancestors iand ito iensure ithe

icontinued isupport iof itheir iancestors. iAncestor iveneration iis iseen ias ia
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iway iof imaintaining iharmony iwith ithe ispirit iworld. iAncestor iveneration

iis ialso iseen ias ia iway ito iensure ithe iwell-being iof ithe iliving. iBy

iappeasing ithe iancestors iand iseeking itheir iblessings, ithe iAgenebode

ipeople ibelieve ithat ithey ican iensure igood ihealth, iprosperity, iand

iprotection ifrom iharm. iAncestor iveneration iis ia icomplex, imulti-faceted

iand iimportant ipart iof iAgenebode itradition.
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CHAPTER iFOUR

SAINTHOOD iIN iTHE iCATHOLIC iCHURCH

4.1. iThe iConcept iof iSainthood iin iCatholicism

In iRoman iCatholicism i itraditions, ia isaint iis ia iholy iperson iwho

iis iknown ifor ihis ior iher i“heroic isanctity” iand iwho iis ithought ito ibe iin

iheaven. iMost ipeople iuse ithe iword i“saint” ito irefer ito isomeone iwho iis

iexceptionally igood ior i“holy.” iIn ithe iCatholic iChurch, ihowever, ia

i“saint” ihas ia imore ispecific imeaning: isomeone iwho ihas iled ia ilife iof

i“heroic ivirtue.” iThis idefinition iincludes ithe ifour i“cardinal” ivirtues:

iprudence, itemperance, ifortitude iand ijustice; ias iwell ias ithe i“theological”

ivirtues: ifaith, ihope iand icharity. iA isaint idisplays ithese iqualities iin ia

iconsistent iand iexceptional iway. iWhen isomeone iis iproclaimed ia isaint

iby ithe ipope iwhich ican ihappen ionly iafter ideath i– ipublic idevotion ito

https://www.britannica.com/topic/Roman-Catholicism
http://www.newadvent.org/cathen/15472a.htm
https://www.thoughtco.com/the-cardinal-virtues-542142
http://www.vatican.va/archive/ccc_css/archive/catechism/p3s1c1a7.htm
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ithe isaint, icalled ia i“cultus,” iis iauthorized ifor iCatholics ithroughout ithe

iworld.

Simply ispeaking, ia isaint icould ibe isaid ito ibe ianyone iwho iis icurrently

iresiding iin iheaven. iThe iCatholic iChurch, ithrough ithe iprocess iof

icanonization, iofficially irecognizes ithis ifact. iIn ithe ibook i"Fundamentals

iof iCatholic iDogma", iwe iread ithat ia isaint iis i"...a imember iof ithe

iChurch i[who] ihas ibeen iassumed iinto ieternal ibliss iand imay ibe ithe

iobject iof igeneral iveneration." iA isaint iis ialso ia iperson iof iremarkable

iholiness iwho ilived ia ilife iof iheroic ivirtue, iassisted iby ithe iChurch,

iduring itheir ipilgrimage ion iearth. iThey iare ias ivaried iand iexceptional ias

ionly iGod icould icreate ithem, iand ieach ihas ihis iown idistinct istory.

The iuse iof ithe iterm isaint idepends ion ithe icontext iand

idenomination, iin iCatholic idoctrine, iall iof itheir ifaithful ideceased iin

iHeaven iare iconsidered ito ibe isaints, ibut isome iare iconsidered iworthy iof

igreater ihonor ior iemulation. iWoodward i(1996), iavers ithat ithe iofficial

iecclesiastical irecognition, iand iconsequently ia ipublic icult iof iveneration,

iis iconferred ion isome idenominational isaints ithrough ithe iprocess iof
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icanonization iin ithe iCatholic iChurch ior iglorification iin ithe iEastern

iOrthodox iChurch iafter itheir iapproval.

The ititle iSaint idenotes ia iperson iwho ihas ibeen iformally icanonized, ithat

iis, iofficially iand iauthoritatively ideclared ia isaint, iby ithe ichurch ias

iholder iof ithe iKeys iof ithe iKingdom iof iHeaven, iand iis itherefore

ibelieved ito ibe iin iHeaven iby ithe igrace iof iGod. iThere iare imany

ipersons ithat ithe ichurch ibelieves ito ibe iin iHeaven iwho ihave inot ibeen

iformally icanonized iand iwho iare iotherwise ititled isaints ibecause iof ithe

ifame iof itheir iholiness, iSometimes ithe iword isaint ialso idenotes iliving

iChristians i(Catechism iof ithe iCatholic iChurch). iAccording ito ithe

iCatechism iof ithe iCatholic iChurch, i"The ipatriarchs, iprophets, iand

icertain iother iOld iTestament ifigures ihave ibeen iand ialways iwill ibe

ihonored ias isaints iin iall ithe ichurch's iliturgical itraditions."

The iCatholic iChurch iteaches ithat iit idoes inot i"make" ior i"create" isaints,

ibut irather irecognizes ithem. iProofs iof iheroic ivirtue irequired iin ithe

iprocess iof ibeatification iwill iserve ito iillustrate iin idetail ithe igeneral
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iprinciples iexposed iabove iupon iproof iof itheir iholiness ior ilikeness ito

iGod.

A isaint imay ibe idesignated ias ia ipatron isaint iof ia iparticular icause,

iprofession, ior ilocale, ior iinvoked ias ia iprotector iagainst ispecific

iillnesses ior idisasters, isometimes iby ipopular icustom iand isometimes iby

iofficial ideclarations iof ithe ichurch. iSaints iare inot ibelieved ito ihave

ipower iof itheir iown, ibut ionly ithat igranted iby iGod. iRelics iof isaints iare

irespected, ior ivenerated, isimilar ito ithe iveneration iof iholy iimages iand

iicons. iThe ipractice iin ipast icenturies iof ivenerating irelics iof isaints iwith

ithe iintention iof iobtaining ihealing ifrom iGod ithrough itheir iintercession

iis itaken ifrom ithe iearly ichurch i(Catholic iEncyclopedia i1913). iOnce ia

iperson ihas ibeen icanonized, ithe ideceased ibody iof ithe isaint iis

iconsidered iholy ias ia irelic. iThe iremains iof isaints iare icalled iholy irelics

iand iare iusually iused iin ichurches. iSaints' ipersonal ibelongings imay ialso

ibe iused ias irelics. iSome iof ithe isaints ihave ia ispecial isymbol iby

itradition, ie.g., iSaint iLawrence, ideacon iand imartyr, iis iidentified iby ia

igridiron ibecause ihe iis ibelieved ito ihave ibeen iburned ito ideath ion ione.
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iThis isymbol iis ifound, ifor iinstance, iin ithe iCanadian iheraldry iof ithe

ioffice iresponsible ifor ithe iSt. iLawrence iSeaway.

4.2 iCanonization iProcess iand iCriteria ifor iSainthood

The iprocess ifor ibeing inamed ia isaint iin ithe iCatholic iChurch iis

icalled i“canonization,” ithe iword i“canon” imeaning ian iauthoritative ilist.

iPersons iwho iare inamed i“saints” iare ilisted iin ithe i“canon” ias isaints iand

igiven ia ispecial iday, icalled ia i“feast,” iin ithe iCatholic icalendar.

iCanonization iis ithe iformal iprocess iby iwhich ithe iChurch ideclares ia

iperson ito ibe ia isaint iand iworthy iof iuniversal. iOfficial iChurch

iprocedures ithere iare ithree isteps ito isainthood: ia icandidate ibecomes

i"Venerable," ithen i"Blessed" iand ithen i"Saint." iVenerable iis ithe ititle

igiven ito ia ideceased iperson irecognized iformally iby ithe ipope ias ihaving

ilived ia iheroically ivirtuous ilife ior ioffered itheir ilife i(McBrien, i1995).

iTo ibe ibeatified iand irecognized ias ia iBlessed, ione imiracle iacquired

ithrough ithe icandidate's iintercession iis irequired iin iaddition ito

irecognition iof iheroic ivirtue ior ioffering iof ilife. iCanonization irequires ia

isecond imiracle iafter ibeatification. i iThe ipope imay iwaive ithese
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irequirements. iA imiracle iis inot irequired iprior ito ia imartyr's ibeatification,

ibut ione iis irequired ibefore icanonization.

The iprocess ifor icanonization itypically ibegins iat ithe ilocal ilevel, iwhere

ithe icandidate's ilife iand iwritings iare iinvestigated ito idetermine itheir

isuitability ifor isainthood. iThis iinvestigation iis icarried iout iby ia idiocesan

ibishop ior ia ipostulator iappointed iby ithe ibishop. iIf ithe ibishop ifinds

ievidence iof iheroic ivirtue ior imartyrdom, ithe icandidate imay ibe ideclared

ia i"Servant iof iGod." i

Stages iof iCanonization i

1. Examining ithe iLife iof ia iCandidate ifor iSainthood i(Diocesan

ior iEparchial iLevel):

Five iyears imust ipass ifrom ithe itime iof ia icandidate's ideath ibefore

ia icause imay ibegin. iThis iis ito iallow igreater ibalance iand iobjectivity iin

ievaluating ithe icase iand ito ilet ithe iemotions iof ithe imoment idissipate.

iThe ipope ican idispense ifrom ithis iwaiting iperiod. iThe ibishop iof ithe

idiocese ior ieparchy iin iwhich ithe iperson idied iis iresponsible ifor

ibeginning ithe iinvestigation. i iThe ipetitioner i(who ifor iexample ican ibe
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ithe idiocese/eparchy, ibishop, ireligious iorder ior iassociation iof ithe

ifaithful) iasks ithe ibishop ithrough ia iperson iknown ias ithe ipostulator ito

iopen ithe iinvestigation.

The ibishop ithen ibegins ia iseries iof iconsultations iwith ithe iepiscopal

iconference, ithe ifaithful iof ihis idiocese ior ieparchy iand ithe iHoly iSee. i

iOnce ithese iconsultations iare idone iand ihe ihas ireceived ithe i'nihil iobstat'

iof ithe iHoly iSee, ihe iforms ia idiocesan ior ieparchial itribunal. i iThe

itribunal iwill iinvestigate ithe imartyrdom ior ihow ithe icandidate ilived ia

ilife iof iheroic ivirtues, ithat iis, ithe itheological ivirtues iof ifaith, ihope iand

icharity, iand ithe icardinal ivirtues iof iprudence, ijustice, itemperance iand

ifortitude, iand iothers ispecific ito ihis ior iher istate iin ilife. i iWitnesses iwill

ibe icalled iand idocuments iwritten iby iand iabout ithe icandidate imust ibe

igathered iand iexamined.

Once ithe idiocesan ior ieparchial iinvestigation iis ifinished, ithe

idocumentation iis isent ito ithe iCongregation ifor ithe iCauses iof iSaints. i

iThe ipostulator ifor ithis iphase, iresiding iin iRome, iunder ithe idirection iof

ia imember iof ithe iCongregation's istaff icalled ia irelator iprepares ithe
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i'Positio,' ior isummary iof ithe idocumentary ievidence ifrom ithe idiocesan

ior ieparchial iphase iin iorder ito i iprove ithe iheroic iexercise iof ivirtue ior

ithe imartyrdom.

The i'Positio' iundergoes ian iexamination iby inine itheologians iwho

ivote ion iwhether ior inot ithe icandidate ilived ia iheroic ilife ior isuffered

imartyrdom. iIf ithe imajority iof ithe itheologians iare iin ifavor, ithe icause iis

ipassed ion ifor iexamination iby icardinals iand ibishops iwho iare imembers

iof ithe iCongregation. iIf itheir ijudgment iis ifavorable, ithe iprefect iof ithe

iCongregation ipresents ithe iresults iof ithe ientire icourse iof ithe icause ito

ithe ipope, iwho igives ihis iapproval iand iauthorizes ithe iCongregation ito

idraft ia idecree ideclaring ione iVenerable iif ithey ihave ilived ia ivirtuous

ilife ior ia iBlessed iif ithey ihave ibeen imartyred.

2. Beatification

For ithe ibeatification iof ia iVenerable, ia imiracle iattributed ito ihis

iintercession, iverified iafter ihis ideath, iis inecessary. iThe irequired imiracle

imust ibe iproven ithrough ithe iappropriate icanonical iinvestigation,

ifollowing ia iprocedure ianalogous ito ithat ifor iheroic ivirtues. iThis
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iinvestigation itoo iis iconcluded iwith ithe iappropriate idecree. iOnce ithe

idecree ion ithe imiracle iis ipromulgated ithe ipope igrants ithe ibeatification,

iwhich iis ithe iconcession iof ilimited ipublic iveneration i– iusually ionly iin

ithe idiocese, ieparchy, iregion, ior ireligious icommunity iin iwhich ithe

iBlessed ilived. iWith ibeatification ithe icandidate ireceives ithe ititled iof

iBlessed. iFor ia imartyr, ino imiracle iis irequired. iThus, iwhen ithe ipope

iapproves ithe ipositio ideclaring ithat ithe iperson iwas ia imartyred ifor ithe

ifaith, ithe ititle iBlessed iis igranted ito ithe imartyr iat ithat itime. i i

3. Canonization

For icanonization ianother imiracle iis ineeded ifor iboth iBlessed

imartyrs iand iBlesseds iwho ilived ia ivirtuous ilife, iattributed ito ithe

iintercession iof ithe iBlessed iand ihaving ioccurred iafter ihis ior iher

ibeatification. iThe imethods ifor iaffirming ithe imiracle iare ithe isame ias

ithose ifollowed ifor ibeatification. iCanonization iallows ifor ithe ipublic

iveneration iof ithe iSaint iby ithe iUniversal iChurch. iWith icanonization,

ithe iBlessed iacquires ithe ititle iof iSaint.

4.3 iMiracles iand iveneration iof isaints
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For isainthood imiracle ito ibe iaccepted iit imust ibe i"organic,

iimmediate iand iirreversible." iNearly iall ithe imiracles ithat iare

iacknowledged itake iplace iafter ithe icandidate iis idead. iCatholics ibelieved

ithat ia isaint iwill iremain iactive iafter ideath iin iresponding ito iprayers iof

ithe ifaithful i(with ithe iactual imiracles iperformed iby iGod). iMiracles iare

iusually i"healing" imiracles ithat iscience ican't iexplain. iBecause

ieyewitness iaccounts irun ithe irisk iof ibeing iclouded iby ihuman ierror,

itheologians idemand ia imiracle iin ithe iform iof ia isign iof iGod, iwhich

iusually imeans ia imiraculous ihealing iof isome isort ithat icannot ibe

iexplained iby iscience. iThe ievidence iis ijudged iby iboth imedical iexperts

iand ia ipanel iof itheologians. iDoctors iare ioften ibrought iin. iThey idon’t

ihave ito ivouch ifor ia imiracle i"they ionly ihave ito ideclare ithat ithere iis

ino inatural iexplanation ifor ia isudden icure." iWhether isomething iis

iindeed ia imiracle iis ijudged iby ithe iVatican ibeautification itribunal iof ithe

iCongregation iof ithe iCauses iof iSaints, iwhich iconsists iof ieight iRoman

idoctors iand i25 icardinals iand ibishops iand itheir istaff. iTheir ijob imainly

iis ito idetermine iscientifically iif imedical imiracles iare iindeed imiracles.

iThere iis ialso ioften ia ilot iof ipublic irelations iinvolved. iAfter ia isaint
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icandidate idies, ithe isick iand idisabled iare iencouraged ito ipray ito ihim ior

iher iand ithe iword iis ispread ithrough iguilds, iand inewsletters. iOften

icandidates ihave itheir iown iprayer ibulletins iwith ireports iof imiracles

iattributed ithem. iConfirmed imiracles iare irare. iThe iCongregation ifor ithe

iCauses ihas ihundreds iof icandidates ifor isainthood, isome iof ithem

icenturies iold, ithat ihave inot imoved iforward ibecause ino ievidence iof ia

imiracle ihas ibeen iproduced. iThe ipope ihas ithe ipower ito iwaive ithe

imiracle irule. iIt iis ipertinent ito iknow ithat iall ithe irules iregarding

ibeatification iand icanonization iare iChurch irules, ipart iof iCanon iLaw.

iThe iPope iis iabove ithe ilaw, iand icould iin itheory imake iMother iTeresa

ia isaint itomorrow." i

Mother iKatherine iDrexel, ithe ifounder iof ia iSisters iof ithe iBlessed

iSacraments idied iin i1955 iand iwas ibeautified iin i1988. iOne iof iher

imiracles iinvolved iRobert iGutherman, ia iboy iwho iwas idiagnosed iwith ia

ibone-eating idisease ithat irendered ihim ideaf iin ione iear. iHe isuffered

ifrom igreat ipain iand iprayed ito iMother iKatherine iand iwas inot ionly

icured ibut ihis ihearing ireturned. i"When iI iwent iback ifor ia icheckup,"

iGutherman ilater isaid, ithe idoctor i"was ilooking iin imy iears iand ihe isaid,
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i'I ican't ibelieve iwhat iI'm iseeing. iHis ibody iis ihealing iitself? iIn ihis

irecord ithe idoctor iwrote i"Is ithis ipossible?" iIn i1988, iafter iyears iof

iinvestigation, iGutherman's icase iwas ijudged imiraculous. iMother

iKatherine iDrexel iwas icanonized iin iMarch i2000. i(Brandan iKoerner,

iU.S. iNews iand iWorld iReport, iJanuary i11, i1999). i i

Among ithe imiracles ithat iwere irejected iwere ifrom ia ipriest iwho

iregained isight ion ione ieye ibecause ihis irecovery iwas ionly i90 ipercent.

iThe ireasoning igoes ithat iGod iwould inot iperform ia imiracle ihalfway.

iCancer icases iare iusually iregarded iwith iskepticism iuntil iafter i10 iyears

iand ino iremission ihas ioccurred.

According ito iLindsay i(2005), iveneration iof isaints iis ithe iact iof

ihonoring ia isaint, ia iperson iwho ihas ibeen iidentified ias ihaving ia ihigh

idegree iof isanctity ior iholiness. iIn ithe iCatholic iand iOrthodox iChurches,

iveneration iis ishown ioutwardly iby irespectfully ibowing ior imaking ithe

isign iof ithe icross ibefore ia isaint's iicon, irelics, ior istatue, ior iby igoing ion

ipilgrimage ito isites iassociated iwith isaints.
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Lindsay i(2005) istated ithat iVeneration itowards ithose iwho iwere

iconsidered iholy ibegan iin iearly iChristianity, iwith ithe imartyrs ifirst

ibeing igiven ispecial ihonor. iOfficial icommemoration iof isaints iin

ichurches ibegan ias iearly ias ithe ifirst icentury. iThe iapostle iPaul

imentioned isaints iby iname iin ihis iwritings. iIcons idepicting isaints iwere

icreated iin ithe icatacombs. iThe iOrthodox iChurch iof iByzantine ibegan

iofficial ichurch icommemoration ivery iearly iand ieven iin iRome,

icommemoration iis idocumented iin ithe ithird icentury. iOver itime, ithe

ihonor ialso ibegan ito ibe igiven ito ithose iChristians iwho ilived ilives iof

iholiness iand isanctity. iVarious idenominations ivenerate iand idetermine

isaints iin idifferent iways, iwith isome ihaving ia iformal icanonization ior

iglorification iprocess. iIt iis ialso ithe ifirst istep ito ibecoming ia isaint.

In iCatholicism, iveneration iis ia itype iof ihonor idistinct ifrom ithe

itrue iworship i(veritable iadoration), iwhich iis idue ito iGod ialone. iSt,

iThomas iAquinas icited iin iMark iMiravelle i(2006), idifferentiated ibetween

iworship iand iveneration istated ithus: i

As iSt. iThomas iAquinas ionce iexplained, iadoration, iwhich iis
iknown ias ilatria iin iclassical itheology, iis ithe iworship iand
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ihomage ithat iis irightly ioffered ito iGod ialone. iIt iis ithe
imanifestation iof isubmission, iand iacknowledgement iof
idependence, iappropriately ishown itowards ithe iexcellence iof
ian iuncreated idivine iperson iand ito ihis iabsolute iLordship. iIt
iis ithe iworship iof ithe iCreator ithat iGod ialone ideserves.
iAlthough iwe isee iin iEnglish ia ibroader iusage iof ithe iword
i“adoration” iwhich imay inot irefer ito ia iform iof iworship
iexclusive ito iGod; ifor iexample, iwhen ia ihusband isays ithat
ihe i“adores ihis iwife”, iin igeneral iit ican ibe imaintained ithat
iadoration iis ithe ibest iEnglish idenotation ifor ithe iworship iof
ilatria.

Veneration, iknown ias idulia iin iclassical itheology, iis ithe
ihonor iand ireverence iappropriately idue ito ithe iexcellence iof
ia icreated iperson. iExcellence iexhibited iby icreated ibeings
ilikewise ideserves irecognition iand ihonor. iWe isee ia igeneral
iexample iof iveneration iin ievents ilike ithe iawarding iof
iacademic iawards ifor iexcellence iin ischool, ior ithe iawarding
iof iOlympic imedals ifor iexcellence iin isports. iThere iis
inothing icontrary ito ithe iproper iadoration iof iGod iwhen iwe
ioffer ithe iappropriate ihonor iand irecognition ithat icreated
ipersons ideserve ibased ion iachievement iin iexcellence.

The iCatechism iof ithe iCatholic iChurch ialso iaffirm ithat ithe iChristian

iveneration iof iimages iis inot icontrary ito ithe ifirst icommandment iwhich

iproscribes iidols. iIndeed, i"the ihonor irendered ito ian iimage ipasses ito iits

iprototype," iand i"whoever ivenerates ian iimage ivenerates ithe iperson

iportrayed iin iit." iThe ihonor ipaid ito isacred iimages iis ia i"respectful

iveneration," inot ithe iadoration idue ito iGod ialone. iReligious iworship iis

inot idirected ito iimages iin ithemselves, iconsidered ias imere ithings, ibut
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iunder itheir idistinctive iaspect ias iimages ileading ius ion ito iGod iincarnate.

iThe imovement itoward ithe iimage idoes inot iterminate iin iit ias iimage,

ibut itends itoward ithat iwhose iimage iit iis.

In ithe iCatholic iChurch, ithere iare imany idifferent iforms iof

iveneration iof isaints, isuch ias ia ipilgrimage ito ia igrave i(e.g. ithose iof

iSaint iPeter i(Vatican), iSaint iAnthony iof iPadua i(Italy), iSantiago ide

iCompostela i(Spain), ior iHoly iSepulcher i(Israel). iIt iis ialso iusual ito

imake ia ipilgrimage ito iplaces iassociated iwith ithe ilife iof ia isaint, isuch

ias ithe iCave iof iSanto iHermano iPedro i(Spain), ithe iCave iof ithe

iApocalypse i(Greece) ior ithe iAya iTekla iChurch i(Turkey). iVeneration iof

iimages iand irelics; iLord iof iMiracles i(Peru), ithe iVirgin iof iGuadalupe

iand iSaint iJude iThaddaeu i(Mexico), iHoly iDexter i(Hungary), iReliquary

iof ithe iThree iKings i(Germany), ietc.

4.4The iRole iof iSaints iin iCatholic iWorship iand iDevotion

In iCatholicism, isaints iplay ia isignificant irole iin iworship iand

idevotion. iSaints iare iindividuals iwho iare ibelieved ito ihave ilived iholy

ilives iand iare inow iin ithe ipresence iof iGod iin iheaven. iThey iserve ias
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irole imodels ifor iCatholics iand iintermediaries ibetween iGod iand

ihumanity. iHere iare isome ikey iroles iof isaints iin iCatholic iworship iand

idevotion:

1. Intercessors: iSaints iare ioften iinvoked ias iintercessors iin iprayer.

iCatholics ibelieve ithat isaints ican ipray ito iGod ion ibehalf iof ithe

iliving, iinterceding ifor ithem iin itimes iof ineed. iPeople imay iask

ifor ia isaint's ihelp iand iguidance iin ivarious iaspects iof ilife, isuch ias

ihealth, irelationships, iand iprotection.

2. Role iModels: iSaints iare iseen ias iexamples iof ivirtuous iand idevout

iChristian iliving. iCatholics ilook ito itheir ilives ias imodels ito

iemulate, iseeking ito ifollow itheir ipath iof iholiness iand ifaithfulness.

iThe istories iof isaints' istruggles iand itriumphs ican iinspire iand

iguide ibelievers iin itheir iown ispiritual ijourneys.

3. Feast iDays: iEach isaint iis iassigned ia ifeast iday iin ithe iCatholic

iliturgical icalendar, iwhich iis icelebrated ito ihonor itheir ilife iand

icontributions ito ithe ifaith. iThese ifeast idays ioften iinvolve ispecial

iMasses, iprayers, iand idevotions idedicated ito ithe iparticular isaint.
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4. Patron iSaints: iMany isaints iare iassociated iwith ispecific iroles,

ioccupations, ior icauses. iFor iexample, iSaint iChristopher iis ithe

ipatron isaint iof itravelers, iand iSaint iFrancis iof iAssisi iis ithe

ipatron isaint iof ianimals iand ithe ienvironment. iCatholics ioften iturn

ito itheir ipatron isaints ifor iassistance iand iprotection iin ithese

ispecific iareas iof ilife.

5. Devotional iPractices: iThere iare ivarious idevotional ipractices iand

itraditions icentered iaround isaints. iThese iinclude ithe iveneration iof

irelics i(physical iremains ior iobjects iassociated iwith ia isaint),

ipilgrimages ito ishrines iand iholy isites, iand ithe irecitation iof

iprayers iand inovenas i(nine-day iprayers) idedicated ito ispecific

isaints.

6. Art iand iIconography: iSaints iare ioften idepicted iin ireligious iart

iand iiconography, iserving ias ia ivisual ireminder iof itheir

iimportance iin ithe iCatholic itradition. iStatues, ipaintings, iand iicons

iof isaints ican ibe ifound iin ichurches, ihomes, iand iother iplaces iof

iworship.
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7. Communion iof iSaints: iCatholics ibelieve iin ithe i"communion iof

isaints," iwhich iincludes ithe iChurch iMilitant i(those ion iEarth), ithe

iChurch iSuffering i(those iin ipurgatory), iand ithe iChurch

iTriumphant i(those iin iheaven). iSaints iare iconsidered ipart iof ithe

iChurch iTriumphant, iand iCatholics iseek itheir iprayers iand

iassistance iin itheir iearthly ijourney.

It's iimportant ito inote ithat iwhile isaints ihold ia ispecial iplace iin iCatholic

idevotion, ithey iare inot iworshiped iin ithe isame iway ithat iGod iis

iworshiped. iInstead, ithey iare ivenerated iand ihonored ias iholy iindividuals

iwho ican ihelp iguide iand iintercede ifor ibelievers ion itheir ispiritual

ijourneys.

4.5Intercession iand iPatronage iof iSaints

Intercession iand ipatronage iof isaints iare iimportant iaspects iof

iCatholic idevotion iand ibelief. iThey iinvolve ithe irole iof isaints ias

iintermediaries ibetween iindividuals iand iGod, ias iwell ias itheir ispecific

iassociations iwith icertain icauses, iprofessions, ior iplaces. iThe iintercession

iand ipatronage iof isaints iare iessential ielements iof iCatholic ispirituality
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iand itradition. iSaints iare iseen ias ipowerful iintercessors iwho ican ipray ito

iGod ion ibehalf iof ithe ifaithful, iand itheir ipatronage ioffers iguidance iand

iprotection iin ispecific iareas iof ilife. iThis irich itradition iof iinvoking ithe

iintercession iof isaints iand iseeking itheir ipatronage iis ian iintegral ipart iof

iCatholic idevotion iand iculture.

Intercession iof iSaints:

1. Prayer iIntercession: iCatholics ibelieve ithat isaints, ibeing iin ithe

ipresence iof iGod iin iheaven, ican iintercede ion ibehalf iof ithose ion

iEarth. iThis imeans ithat isaints ican ipray ito iGod ifor ithe ineeds,

irequests, iand ipetitions iof iindividuals. iCatholics ioften iseek ithe

iintercession iof isaints iwhen ithey ihave ispecific iconcerns ior

ichallenges iin itheir ilives.

2. Miracles iand iAssistance: iSaints iare ioften iassociated iwith

iperforming imiracles ior iproviding iassistance iin itimes iof ineed.

iMany iCatholics ibelieve ithat iby iasking ifor ia isaint's iintercession,

ithey imay ireceive idivine ihelp, ihealing, ior iguidance. iMiracles
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iattributed ito ithe iintercession iof isaints iare isometimes ia isignificant

ifactor iin ithe icanonization iprocess.

3. Devotional iPrayers: iThere iare ispecific iprayers idedicated ito

iseeking ithe iintercession iof iparticular isaints. iFor iexample, ithe i"St.

iJude iNovena" iis ia iwell-known iprayer ifor idesperate ior iseemingly

ihopeless icases, iinvoking ithe iintercession iof iSt. iJude, ithe ipatron

isaint iof ilost icauses.

4. Feast iDays iand iMemorials: iOn ithe ifeast idays iof isaints, iCatholics

imay iattend iMass, iengage iin ispecial iprayers, iand iseek itheir

iintercession imore ifervently. iThese ifeast idays ioften iserve ias

ireminders iof ithe isaint's ilife iand ithe ihelp ithey ican iprovide.

5. The iCommunion iof iSaints: iThe iCatholic iChurch iteaches ithe

iconcept iof ithe i"communion iof isaints," iwhich iconsists iof ithree

iparts: ithe iChurch iMilitant i(believers ion iEarth), ithe iChurch

iSuffering i(souls iin ipurgatory), iand ithe iChurch iTriumphant i(saints

iin iheaven). iThis ibelief iunderscores ithe iidea ithat iall imembers iof

ithe iChurch, iregardless iof itheir iearthly ior iheavenly istatus, ican
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ipray ifor iand isupport ione ianother. iCatholics ioften iask isaints ito

iintercede ifor ithem iwith iGod ias ipart iof ithis icommunion.

Patronage iof iSaints:

1. Specific iAssociations: iMany isaints iare iassociated iwith iparticular

icauses, iprofessions, ior isituations. iFor iexample, iSaint iChristopher

iis ithe ipatron isaint iof itravelers, iSaint iLuke iis ithe ipatron isaint iof

iartists iand iphysicians, iand iSaint iAnthony iis ithe ipatron isaint iof

ilost ithings. iCatholics iturn ito ithese ipatron isaints ifor iassistance

iand iprotection iin itheir irespective idomains.

2. Icons iand iSymbols: iPatron isaints iare ioften idepicted iin iart iwith

isymbols ior iattributes irelated ito itheir ipatronage. iFor iinstance,

iSaint iFrancis iof iAssisi iis ioften ishown iwith ianimals, iemphasizing

ihis ipatronage iof ianimals iand ithe ienvironment.

3. Practical iGuidance: iBelievers imay ilook ito itheir ipatron isaints ifor

ipractical iand ispiritual iguidance iin itheir idaily ilives. iThey imay

iseek iinspiration ifrom ithe isaint's ilife iand iemulate itheir ivirtues

iand ivalues. iMany isaints iare iassociated iwith ispecific icauses,
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iprofessions, ior iaspects iof ilife. iThese iassociations iare iknown ias

ipatronages. iFor iexample, iSaint iValentine iis ithe ipatron isaint iof

ilovers iand ibeekeepers, iSaint iChristopher iis ithe ipatron isaint iof

itravelers, iand iSaint iFrancis iof iAssisi iis ithe ipatron isaint iof

ianimals iand ithe ienvironment. iBelievers ioften iturn ito itheir ipatron

isaints ifor iguidance iand iprotection irelated ito itheir iparticular

ineeds ior icircumstances.

4. Local iand iNational iPatronage: iIn iaddition ito iindividual ipatron

isaints, imany icities, iregions, iand icountries ihave itheir iown ipatron

isaints. iThese ipatron isaints iare ioften iassociated iwith ithe ihistory

iand iculture iof ithe iplace iand imay ibe icelebrated ion ispecial

ioccasions ior inational iholidays.

5. Protection iand iAdvocacy: iCatholics ibelieve ithat ipatron isaints

iadvocate ifor itheir icauses iand iprovide iprotection iin itimes iof ineed.

6. Feast iDays: iEach isaint iis iassigned ia ifeast iday iin ithe iCatholic

iliturgical icalendar, iwhich iis icelebrated iannually ito ihonor itheir

ilife iand icontributions. iThese ifeast idays ioften iinvolve ispecial

iMasses iand idevotions idedicated ito ithe isaint. iFor iexample, ithe
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iFeast iof iSaint iPatrick iis icelebrated ion iMarch i17th iin ihonor iof

iSaint iPatrick, ithe ipatron isaint iof iIreland.

4.6 iPilgrimage iand iRelics iof iSaints

Pilgrimage iis ia iprofoundly ispiritual ijourney, ian iancient ipractice

ithat itranscends ireligious iboundaries iand ispeaks ito ithe iuniversal ihuman

idesire ifor iconnection iwith ithe idivine. iAt iits icore, ipilgrimage iis iabout

iembarking ion ia ispecial ivoyage ito ia isacred ior iholy iplace. iThese

idestinations ican ivary iwidely, ifrom igrand ireligious icenters ilike

iJerusalem, iMecca, ior iSantiago ide iCompostela ito ilocal ishrines ior

ichurches iclosely iassociated iwith isaints ior imiraculous ievents. iThe iidea

ibehind ipilgrimage iis ito iembark ion ia iphysical iand ispiritual ijourney ithat

igoes ibeyond ithe ieveryday iroutine iof ilife. iPilgrims iset iout iwith ia

ipurpose, ioften idriven iby ia ideep idesire ito iseek isomething igreater ithan

ithemselves. iThe ireasons ifor iundertaking ia ipilgrimage iare ias idiverse ias

ithe ipeople iwho iembark ion ithem.

For isome, iit's ia iform iof ipenance, ia iway ito iseek iforgiveness ior

ipurification. iOthers iundertake ipilgrimages ito iexpress igratitude ior ito

ifulfill ia ivow. iMany isee iit ias ian iopportunity ifor ispiritual igrowth iand
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iself-discovery. iThe iphysical ichallenges iencountered ialong ithe ijourney,

iwhether iit iinvolves ilong iwalks, ihikes, ior iother iforms iof iarduous itravel,

iare iseen ias iopportunities ifor ipersonal itransformation.

Throughout ihistory, ipilgrimage ihas ibeen ia isignificant iaspect iof

iCatholic itheology. iIn iCatholicism ifor iexample, ipilgrimages ito iplaces

ilike ithe iHoly iLand, iRome, ior ithe itombs iof isaints ihave ibeen ipracticed

ifor icenturies. iEach ipilgrimage isite iholds iunique ireligious iand ihistorical

isignificance, idrawing ibelievers ifrom iaround ithe iworld.

Devotional ipractices iare ian iintegral ipart iof ithe ipilgrimage iexperience.

iPilgrims iengage iin iprayer, ireflection, iand irituals ialong ithe iway,

ideepening itheir iconnection iwith itheir ifaith. iConfession, iparticipation iin

ireligious iceremonies, iand ithe iveneration iof irelics iare icommon ipractices.

iThese irituals ihelp ipilgrims iconnect iwith ithe ispirituality iof ithe iplace

ithey're ivisiting iand ithe iprofound isignificance iof itheir ijourney.

Relics iof iSaints iare ia itangible ilink ito ithe ilives iof iholy

iindividuals iwithin iChristianity iand iother ireligious itraditions. iIn isimple

iterms, ithey iare iphysical iremains ior iobjects iassociated iwith isaints.
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iThese irelics ihold ia iunique iplace iin ithe ihearts iof ithe ifaithful,

irepresenting ia idirect iconnection ito ithe idivine ithrough ithe ilives iof

ithese iexemplary iindividuals.

Relics iare icategorized iinto ithree iclasses, ieach iwith iits iown isignificance:

1. First-class irelics: iThese iare iparts iof ithe isaint's iphysical ibody,

isuch ias ibones, ihair, ior inails.

2. Second-class irelics: iThese iare iitems ithat ithe isaint iused ior

itouched iduring itheir ilifetime, isuch ias iclothing, ipersonal

ipossessions, ior ipieces iof itheir iwritings.

3. Third-class irelics: iThese iare iobjects ithat ihave icome iinto icontact

iwith ia ifirst-class irelic ior ihave ibeen itouched ito ia ifirst-class irelic.

iThis icontact iis ibelieved ito iimbue ithem iwith ithe ispiritual

ipresence iand iintercessory ipower iof ithe isaint.

The iveneration iof irelics iis ia ideeply irooted itradition iwithin iChristianity,

iparticularly iin ithe iRoman iCatholic iand iEastern iOrthodox itraditions. iIt's

ia ipractice ithat iunderscores ithe ibelief iin ithe iongoing iconnection

ibetween ithe iliving iand ithe isaints iin iheaven. iThe ifaithful iregard irelics
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iwith igreat ireverence, iand ithese iobjects iare ioften ienshrined iin iornate

icontainers iknown ias ireliquaries.

Relics iplay ivarious iroles iin ithe ilives iof ibelievers:

1. Spiritual iConnection: iRelics iare iseen ias ia idirect ilink ito ithe

isaint's iholiness iand ithe idivine. iTouching ior ibeing inear ia irelic iis

ibelieved ito ibring ithe ibeliever icloser ito iGod ithrough ithe isaint's

iintercession.

2. Miracles iand iHealing: iMany ibelieve ithat irelics ihave ithe ipower ito

iperform imiracles iand ibring iabout ihealing, iboth iphysical iand

ispiritual. iPilgrims ioften ivisit irelics iwith ispecific iintentions,

iasking ithe isaint ifor iassistance ior iblessings iin itimes iof ineed.

3. Liturgical iUse: iIn ithe iliturgical ilife iof ithe iChurch, irelics iare

isometimes iincorporated iinto iceremonies, iparticularly iin ithe

iconsecration iof ialtars. iThis ipractice isymbolizes ithe iunity iof ithe

iChurch iacross itime iand ispace.

pilgrimage iand irelics iof isaints iare iprofound iexpressions iof ifaith iand

idevotion. iPilgrimage irepresents ia iphysical iand ispiritual ijourney
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iundertaken ifor ivarious ireasons, ifrom iseeking iforgiveness ito ispiritual

igrowth. iRelics, ion ithe iother ihand, iserve ias itangible ireminders iof ithe

ilives iof isaints, ioffering ibelievers ia iconnection ito ithe idivine ithrough

ithese iholy iindividuals. iBoth ipractices iare ideeply iingrained iin ireligious

itraditions iand icontinue ito ibe isources iof iinspiration iand ispiritual

ienrichment ifor ipeople iaround ithe iworld.

4.7 iSimilarities iand iDifferences ibetween iAncestors iand iSaints

While isaints iand iancestors iare irecognized iand irevered iin idifferent

icultural iand ireligious icontexts, ithere iare isome isimilarities iin ithe iroles

ithey iplay iand ithe iway ithey iare ivenerated. iHere iare isome ikey

isimilarities:

1. Intercessors: iBoth isaints iand iancestors iare ioften iseen ias

iintermediaries ibetween ithe iliving iand ithe idivine. iPeople ibelieve

ithat ithey ican iintercede ion ibehalf iof ithe iliving, iwhether iit's iwith

iGod i(in ithe icase iof isaints) ior iwith ithe ispirit iworld i(in ithe icase

iof iancestors). iPeople imay ipray ito ithem ior ioffer irituals iand

isacrifices, iseeking itheir iassistance ior iblessings.
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2. Veneration iand iRespect: iSaints iand iancestors iare ivenerated iand

iheld iin ihigh iesteem iby itheir irespective icommunities. iThey iare

iseen ias ivirtuous iand iinfluential ifigures iwhose ilives iand iactions

iare iworthy iof irespect iand iemulation.

3. Feast iDays iand iRituals: iBoth isaints iand iancestors ihave idedicated

idays ior irituals iassociated iwith itheir iveneration. iFor isaints, ithese

iare ioften ifeast idays iin ithe iliturgical icalendar, iwhile ifor iancestors,

ithere imay ibe ispecific irituals ior ifestivals icommemorating ithem.

4. Connection ito ithe iPast: iBoth isaints iand iancestors iare ilinked ito

ithe ipast iand iare iconsidered iimportant iparts iof ithe icultural ior

ireligious iheritage iof ia icommunity. iThey iserve ias ia iconnection ito

ihistory, itradition, iand ithe ivalues iof ithe ipast.

5. Offerings iand iPrayers: iOfferings, iprayers, iand irituals iare icommon

iways iof ishowing ireverence ito iboth isaints iand iancestors. iThese

iofferings ican iinclude icandles, iincense, ifood, iand iother isymbolic

iitems.

6. Guidance iand iProtection: iPeople ioften iturn ito iboth isaints iand

iancestors ifor iguidance, iprotection, iand isupport iin ivarious iaspects
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iof ilife, iincluding ihealth, ifamily, iand idaily ichallenges. iThey iare

ibelieved ito iwatch iover iand icare ifor ithe iliving.

7. Cultural iSignificance: iSaints iand iancestors ihold icultural

isignificance iin itheir irespective itraditions. iThey ioften iplay ia irole

iin ishaping icultural ipractices, itraditions, iand ivalues iwithin itheir

icommunities.

It's iimportant ito inote ithat iwhile ithere iare ithese isimilarities, ithere iare

ialso isignificant idifferences ibetween ithe itwo. iSaints iare irecognized

ifigures iin iChristianity iand iare iofficially icanonized iby ithe iChurch,

iwhereas iancestors iare itypically iindividuals ifrom ione's iown ifamily

ilineage ior icommunity iwho ihave ipassed iaway. iAdditionally, ithe

itheological iand ireligious ibeliefs isurrounding isaints iand iancestors ican

ivary iwidely iacross idifferent icultures iand ireligions. iThe idifferences

iinclude:

1. Religious iTradition:

Saints iare iprimarily ia iconcept iwithin iChristianity, iparticularly iin ithe

iCatholic iand iOrthodox iChristian itraditions. iIn ithese ibranches iof
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iChristianity, iindividuals iwho ihave idemonstrated iexceptional iholiness

iand ihave ibeen iofficially irecognized iby ithe ichurch ican ibecome isaints.

iSaints iare iconsidered iholy iand irighteous iindividuals iwho ihave ia

ispecial iconnection iwith iGod iand iare ioften ivenerated iby iChristians.

Ancestors iare ia iconcept ifound iin ivarious ireligious iand icultural

itraditions iworldwide, iincluding iAfrican, iAsian, iand iindigenous ibelief

isystems. iAncestors iare itypically ideceased ifamily imembers ior

icommunity imembers iwho iare ibelieved ito ihave ia icontinued ipresence iin

ithe ispiritual irealm iand ihold ia ispecial irole iin ithe ilives iof itheir

idescendants.

2. Role iand iFunction:

Saints iserve ias iintermediaries ibetween ithe iliving iand iGod iin iChristian

itraditions. iPeople imay ipray ito isaints ito iintercede ion itheir ibehalf, iseek

itheir iguidance, ior irequest itheir iblessings. iSaints iare ioften iassociated

iwith ispecific iareas iof iexpertise ior ipatronage, isuch ias iSaint iFrancis iof

iAssisi, ithe ipatron isaint iof ianimals iand ithe ienvironment.
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Ancestors iare ibelieved ito ibe iprotective iand ibenevolent ispirits iwho

iwatch iover itheir iliving idescendants. iThey iare ioften iinvoked ifor

iguidance, iblessings, iand iprotection iin ivarious iaspects iof ilife, iincluding

ifamily imatters, ihealth, iand icommunity iharmony.

3. Canonization iProcess:

In iChristianity, ithe iprocess iof ibecoming ia isaint iinvolves icanonization

iby ithe ichurch. iThis iprocess iincludes irigorous iinvestigation, imiracles

iattributed ito ithe iindividual, iand iofficial irecognition iby ithe ichurch

ihierarchy. iCanonized isaints iare ioften icommemorated ion ispecific ifeast

idays.

Ancestors ido inot igo ithrough ia iformal icanonization iprocess. iTheir istatus

ias irevered ifigures iare itypically ibased ion ifamilial ior icultural itraditions,

ipassed idown ithrough igenerations. iAncestors imay ibe ihonored ithrough

irituals, iofferings, iand istorytelling iwithin itheir irespective icommunities.

4. Formal iRecognition:

Saints iare iformally irecognized iby ithe ichurch, iand itheir ilives iand

ivirtues iare idocumented iin ireligious itexts iand iofficial irecords. iThe



96

inames iof isaints iare iwidely iknown iand icelebrated iwithin iChristian

icommunities.

Ancestors imay ior imay inot ibe iknown ibeyond itheir iimmediate ior

iextended ifamilies iand icommunities. iTheir irecognition iand iveneration

iare ioften irooted iin ioral itraditions, ifolklore, iand ilocal icustoms.

5. Geographic iand iCultural iVariations:

The iveneration iof isaints iis iprimarily iassociated iwith iChristianity, iand iit

iis ipracticed iworldwide, iwith ivariations iin ihow isaints iare ihonored iand

icelebrated iin idifferent icultures iand iregions.

Ancestor iveneration iis ipracticed iin ivarious icultural iand ireligious

icontexts, iincluding iAfrican, iAsian, iindigenous, iand iother itraditions. iThe

ispecific ibeliefs, irituals, iand icustoms iassociated iwith iancestor iveneration

ican ivary isignificantly ifrom ione iculture ito ianother.

6. Singular ivs. iCollective iVeneration:
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Saints iare itypically ivenerated iindividually, iwith ieach isaint ihaving ia

idistinct iidentity iand iarea iof ipatronage. iPeople imay ichoose ito ivenerate

ispecific isaints ibased ion itheir ipersonal ineeds ior icircumstances.

Ancestor iveneration ioften iinvolves ithe icollective iveneration iof imultiple

iancestors ias ia igroup. iAncestors iare ihonored icollectively iwithin ithe

ifamily ior icommunity, iand iofferings iand irituals iare ioften iconducted ito

iappease iand ihonor ithe ientire iancestral ilineage.

In isummary, isaints iand iancestors iare idistinct iconcepts iwithin

itheir irespective ireligious iand icultural itraditions. iSaints iare iindividuals

irecognized iby ithe iChristian ichurch ifor itheir iexceptional iholiness iand

iserve ias iintermediaries ibetween ithe iliving iand iGod. iAncestors, ion ithe

iother ihand, iare ideceased ifamily imembers ior icommunity imembers

ihonored iin ivarious icultural iand ireligious icontexts ifor itheir iprotective

iand iguiding iroles iin ithe ilives iof itheir idescendants. iWhile iboth iinvolve

ia iform iof iveneration, ithe ispecific ibeliefs, ipractices, iand icultural

icontexts isurrounding isaints iand iancestors idiffer isignificantly.
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CHAPTER iFIVE

5.0 i iEVALUATION, iRECOMMENDATION iAND iCONCLUSION

5.1 Evaluation

Sainthood iand iancestor ihood iare itwo idistinct ireligious iphenomena

ithat iare igreatly iimbued iby ithe icultures iand itraditions iof ithe idifferent

ireligion. iHence, ithey ienjoy ia ilevel iof ipeculiarity, ihowever, ithe itwo

ireligious iphenomena ihold ithe iconcept iof ideath ion isame ipoint iview; ias

ionly ia imeans ito ian iend inot ithe iend iin iitself. i

Saints iare inot icanonized iwhile ialive, ineither iis ithe ititled iof

iancestor iconferred iwhile ithe iperson iis istill ialive. iThe itwo iphenomena

iapproach ideath ias ia inecessary ievil, ithough ia icessation iof iexistence iin

ithe iephemeral iworld iof imortal iyet inot iannihilation iof ilife, ias ilife

icontinues iin idifferent irealm. iThe iAgenebodes iconsider ilife ihereafter ias
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ia ireal ihome. iThis iimplies ithat ithis iworld iis itemporal. iOn ithe iother

ihand, ithe iCatholic iwould isay i"...you iare idust, iand ito idust iyou ishall

ireturn." i(Gen. i3:19). iThat ideath iis ia ipassage ito iGod iis ialso ia icommon

ibelief. iFor ithe iAgenebode, ideath ienables ione ito icommune iwith ithe

iancestors iand iwith ithe isupreme iBeing; iwhile ithe iCatholics ihopes ito

ienjoy ieternal iHappiness iwith iGod iand iwith iall ithe iangels iand isaints.

Both isainthood iand iancestor-hood iaffirm ithe iidea iof icommunion

iwith ia ideceased. iThat iis ito isay, ithe ideceased’s iare ialso iparticipant iin

ithe icosmic iactivities iof ihumans. i i

Both ireligions isee iindividual's ilife ias ia ipilgrimage ifor iour ieternal

ihome iin iheaven. iDeath ithen ibecomes ia imeans iof itransition ifrom ithis

ilife ito ieternal ilife, ior ito ia ilife iof icondemnation. iIt iis ion ithis iaccount

ithat iemphasis iis ilaid ion ia igood ilife ihere ion iearth iin iboth ireligions;

ifor iit iis ithe ideterminant ifactor ifor ieither iliving ieternal ilife ior ia ilife iof

icondemnation iin ihell i(a iwandering iin iAfrican iontology).

5.2 iRecommendation
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An iunderstanding iof ithe iconcept iof iancestor-hood iand isainthood

iwill ihelp ipeople ito iappreciate iand irespect ithe ireligions ifrom iwhere iit

iemanated, iwithout iplacing ione ireligion iabove ithe iother. iThe iresearcher

imade ithe ifollowing irecommendations ifor ibetter iunderstanding:

1. Religious iadherents ishould iunderstand ithat ireligious iteachings,

idoctrines iand idogmas iare iall iinfluenced iby ithe igeographical

iculture iand itraditions iof iwhere ithat ireligion isprung iup.

2. People ishould iunderstand ithat ireligious ipractices imost itimes

ipoints/conveys isame imeaning ibut iwith idifferent iword iexpression

iand iexplanations. iFor iinstance, isaints iand iancestors iare iset iof

ipeople ithat ihad iled ia igood, imoral iexemplary ilife, iand ia ibelieved

ito ihave iattain ieternal ibliss, ihence iare ibelieved ito ibe icloser ito

iGod. i

3. The iresearcher ialso irecommend ithat ireligious iadherents ishould

inot idespise ieither iof ithe ireligious iintermediaries i(saints iand

iancestors). iBoth ishould ibe iapproached iwith irespect iand iregard.

5.3 iConclusion
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Ancestors iand isaints iare itwo iimportant ireligious ifigures iin

iAfrican itraditional ireligion iand iRoman iCatholicism. iImasogie i(1982)

iopined ithat ithey i(ancestors) iare iguardians iof ithe itradition iand

iintermediaries ibetween iGod iand ithe icommunity. iHence ito isome iextent

ithey itend ito imaintain ithe ipeaceful icoexistence iof ihuman iwith ithe

icosmic iforces. i iThey iensure ia igood iand isuccessful ilife iof itheir iupright

idescendants iwho icontinue ito iacknowledge ithem ias imediators ibetween

ithe iSupreme iBeing, idivinities iand ithe iliving i(Eliade, i1986).

A isaint iis ialso ia iperson iof iremarkable iholiness iwho ilived ia ilife iof

iheroic ivirtue, iassisted iby ithe iChurch, iduring itheir ipilgrimage ion iearth.

iSaints iare ioften iinvoked ias iintercessors iin iprayer. iCatholics ibelieve

ithat isaints ican ipray ito iGod ion ibehalf iof ithe iliving, iinterceding ifor

ithem iin itimes iof ineed. iPeople imay iask ifor ia isaint's ihelp iand iguidance

iin ivarious iaspects iof ilife, isuch ias ihealth, irelationships, iand iprotection.

Saints iand iancestors iare ivenerated iand iheld iin ihigh iesteem iby

itheir irespective icommunities. iThey iare iseen ias ivirtuous iand iinfluential

ifigures iwhose ilives iand iactions iare iworthy iof irespect iand iemulation.
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iIt's iimportant ito inote ithat iwhile ithere iare ithese isimilarities, ithere iare

ialso isignificant idifferences ibetween ithe itwo. iSaints iare irecognized

ifigures iin iChristianity iand iare iofficially icanonized iby ithe iChurch,

iwhereas iancestors iare itypically iindividuals ifrom ione's iown ifamily

ilineage ior icommunity iwho ihave ipassed iaway. i
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